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      Mentions légales

      Résumé

      Ce manuscrit, édité pour la première fois, est en quelque sorte le protocole des fêtes et réceptions officielles de la Florence des années 1450 à 1523. Il fut écrit, sur l'ordre de la Municipalité, par deux maîtres des cérémonies successifs, F. Filarete et A. Manfidi. L'éditeur nous donne tous les renseignements historiques et biographique nécessaires pour éclairer ce document.

      *
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      Abstract

      The Libro Cerimoniale was written between 1450 and 1523 by to heralds of the Florentine Republic, as a guide to the holding of state ceremonies. This edition gives all the biographical and historical information that is needed for the appreciation of the document.
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      PREFACE

      

      Fifteenth century Europe witnessed a focusing upon formal behavior unparalleled in earlier European history.1
 Countless tracts and paintings instructed the laity on the mechanics of obtaining indulgences, praying, eating, loving, marrying, and dying. In conjunction with prescriptive instruction of this type, other writers and artists set about recording important ceremonial events with an attention to behavioral detail that boggles today’s imagination, all for the imitation and edification of posterity. At the center of this impressive attempt to regulate language of discourse stood the European courts, whose codes of decent behavior had a profound impact on those who watched this courtly theatre.2
 In the so-called age of individualism Europeans spent more time, money, and genius controlling spontaneity and enforcing conformity than they had before or would later. What modern writers still like to call « mere ritual » seemed to the Renaissance the very essence of public order, foreign relations, eternal salvation, and personal identity.3


      

      Florence proved no exception to this trend.4
 True, the city took a certain pride in the fact that it was a republic, its citizens merchants, their social relations « equal ». With the destruction of the grandi
 at the end of the Duecento the courteous life-style and ceremonial exuberance of the old nobility vanished as well, and most Florentines professed to prefer the simpler public life which replaced it. In the end, however, the pressures for a dignified public life proved irresistible. Burghers sought status : like Machiavelli they regretted the passing of « that generosity of feeling which the People does not possess », and hankered after it.5
 Citizens sought credit : neither abroad in foreign courts nor at home in governmental office could such merchants be respected unless they moved and spoke the language of their betters.6
 From about 1382 onward an increasing magnificence in the public sphere was fostered, and this thrust soon made itself felt in all areas of public, ecclesiastical, familial, and individual behavior.

      The decisive motivation for Florence’s reception of the new European ceremonialism, however, was neither economic nor individual in nature. By the 1420s astute international travelers like the Florentines understood that Burgundian ritual was literally creating that state’s identity and that papal pomp was historically significant. A prince’s behavior in a certain setting, recorded in detail by scribes and letterwriters, seemed the stuff of history, while the prescriptive codes of the courts passed as nothing less than the profiles of different social systems.7
 Florentines soon grasped the fact that their city would have a mean identity without ceremony, an indifferent history without a stage for noble action.

      Yet how could there be noble actions without princely actors ? In the papal curia, at Dijon, Barcelona, or Paris, the prince stood at center stage and the action revolved about his charismatic image. These states were whole in themselves. Florence however had no prince and no serious nobility, therefore no possibility of worthy action without the presence of foreign dignitaries. Thus, after experimenting from the 1390s with a Magi festival where citizens turned out in courtly raiment to escort phony kings, the city in 1419 opened its gates to real princes and welcomed Pope 
Martin V.8
 From that point on, Florentine historical consciousness to a very considerable extent focused upon the reception of princes, around whom the Florentines affirmed their cohesion, honor and wealth ; the identity of the Florentines was their ceremony, and the record of princely visits was their history.9


      It is these burghers’ need to prove worth to foreigners and thus to themselves, this desire to ennoble Florence by consuming outside honor, which makes the study of Florentine behavior so fascinating and the publication of the Florentine libro cerimoniale
 important. A prince might order his scribe to record all the princely actions of his court, a pope might charge his chief of ceremony to prescribe curial behavior on every occasion. But when in 1475 the government of Florence ordered Francesco Filarete to write a ceremonial book, there was an essential difference. So that in the future the governement would know how to act, the Florentine herald was instructed to record Florentine behavior during the visits of foreigners of the previous generation.10
 Clearly, the Signoria wanted these visits recorded because they had added luster to the city. Just as certainly, the Priors thought a suitable prescriptive code of demeanor could only be developed by studying Florence under the star of foreign nobles. The republic’s libro cerimoniale
 gives detailed information on the diplomatic history of Florence during the period 1450-1522. It furnishes much valuable data on Florentine customs and on the city’s social order. But most important, it affords precious insight into the self-awareness of a city creating its identity.

      In its two authors’ inelegant Italian, the reader of this libro
 will find Florence shaping values and assigning precedence. The herald starts with a quaint description of a Florentine section-leader receiving the banner of 
his two-month office, in the snow. But then he stops, ponders, then starts again, this time determined to give his book « a more elevated beginning » than a report on a snow storm.11
 He narrates the entry into Florence of the Emperor Frederick III in 1452, as if the history of the commune had started with the visit of the highest secular authority. More elevated indeed, and thereafter Filarete largely ignored purely Florentine official ceremonies, especially paltry investitures of section chiefs.

      Throughout the work Filarete and his successor Angelo Manfidi proceeded in this ad hoc fashion, for they relied on no previous ceremonial books or models.12
 Should their work be narrative or topical ? The authors hesitated, for they had in effect not decided whether the city’s ceremonial identity was created by history or forms. One of the less organized of the libri cerimoniali
 of the age, the Florentine effort yields to none in its significance. It reflects a society organizing itself around noble images.

      The following introduction makes this book accessible to the reader, first by giving an overview of European ceremonial records and of their writers. Passing to the Florentine scene, it then examines the background of the later Quattrocento office of the herald, whose titularies wrote this book. After short biographies of the authors, the introduction turns next to the manuscript itself, describing its organization and analysing its content. Introduction, text, and apparatus are all meant to be useful to students of ceremony and diplomacy, but also to those who want to understand that line of another Filarete :

      
        The city is large, therefore it needs ceremonies.13


      

      Work on this manuscript was substantially fostered by support from the National Endowment for the Humanities under Grant H5426, which afforded me membership at the Institute for Advanced Study during the academic year 1973-74. I especially want to thank my research assistant at the University of Illinois, Anthony Di Iorio, for his skilled contribution. Not only did he prepare the index and check endless facts ; I thoroughly enjoyed and profited from our scholarly cooperation. Rab Hatfield read parts of the transcript for me, and Anthony Cassell helped solve some obscure passages in the manuscript. I appreciate their contribution. Finally, no Bernice Trexler, no book ; I need say no more.
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          For cultural history the best introduction remains J. Huizinga, Waning of the Middle Ages
 (Garden City, 1956). In the religious realm there is E. Delaruelle et al, L’Eglise au temps du Grand Schisme et de la crise conciliaire (1378-1449)
, (Paris, 1964), and Delaruelle’s collected papers : La piété populaire au moyen âge
 (Turin, 1975). Among sixteenth-century scholars of forms, none is more important than F. Yates, The Valois Tapestries
 (London, 1959), and N. Davis, Society and Culture in Early Modern France
 (Stanford, 1975). Particularly helpful in understanding the function of ritual in late medieval and early modern centuries are V. Turner, « The Center out There : Pilgrim’s Goal », History of Religions
 XII (1972), 191-230, and, specifically relevant to the argument of this book, C. Geertz, « Centers, Kings and Charisma : Reflections on the Symbolics of Power », in Culture and Its Creators. Essays in Honor of Edward Shils
, eds. J. Ben-David and T. Clark (Chicago, 1977), 150-71.
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          The entries of kings and royal burials were the objects of particularly extensive descriptions : B. Guenée and F. Lehoux (eds.), Les entrées royales françaises de 1328 à 1515
 (Paris, 1968) ; R. Giesey, The Royal Funeral Ceremony in Renaissance France
 (Geneva, 1960). On Burgundian ceremonialism O. Cartellieri, The Court of Burgundy
 (New York, 1929). B. Schimmelpfennig has stressed the importance of the early and late fifteenth century for the history of papal ceremonial : Die Zeremonienbücher der Römischen Kurie im Mittelalter
 (Tübingen, 1973). E. Muir’s book on Venetian state ceremony will be important for the Italian sphere. For now see his « The Ritual of Rulership in Sixteenth Century Venice : A Study in the Construction and Promulgation of Myth and Ideology » (diss. Rutgers Univ., 1975).
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          Cartellieri, Court
, 71 f. The conflict between the thesis of individualism and the fact of Renaissance formalism has been largely ignored. It is however implicit in the tension between the first four (individualistic) and the last two (formalistic) parts of J. Burckhardt, Civilization of the Renaissance in Italy
 (New York, 1958).
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          Most recently my « Ritual in Florence : Adolescence and Salvation in the Renaissance », in C. Trinkhaus with H. Oberman (eds.), The Pursuit of Holiness in Late Medieval and Renaissance Religion
 (Leiden, 1974), 200-64, with the commentaries of D. Weinstein and N. Davis, ibid
., 265-70, 318-26. Formal behavior in Florence will be the subject of my book in progress, Form and Identity in Renaissance Florence.
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          N. Machiavelli, History of Florence and of the Affairs of Italy
 (New York, 1960), 109, also 107.
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          The preference for knights on embassy was succinctly stated by a communal counsellor in 1399 ; L. Martines, Lawyers and Statecraft in Renaissance Florence
 (Princeton, 1968), 320.
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          Descriptions of ceremonial events are very important parts of early modern historiography, but unanalyzed as such. A study of historical works by European ceremonial figures like heralds and masters of ceremonies would be most useful.
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          On the Magi festivals, see R. Hatfield, « The Compagnia de’ Magi », Journal of the Warburg and Courtauld Institutes
 XXXIII (1970), 107-61. On the important turning point represented by the reception for Martin V, see G. Brucker, The Civic World of Early Renaissance Florence
 (Princeton, 1977), 295-99.
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          Extensive descriptions of ceremonies are typical of most of the major chronicles, histories, and diaries of the period covered by the libro
 (1450-1522). They are : Biblioteca Nazionale, Firenze (BNF), Conventi Religiosi Soppressi
, C-4-895 (the ricordi
 of Pietrobuoni), copied and enlarged by G. Cambi, Istorie fiorentine
, in Delizie degli eruditi toscani
, ed. I. da San Luigi (Florence, 1770-89), XX, who then writes from his own knowledge from 1480 through the end of our period (XXI-XXIII) ; Cronaca di Lionardo di Lorenzo Morelli, Delizie
, XIX ; Ricordi storici di Filippo di Cino Rinuccini dal 1282 al 1460 colla continuazione di Alamanno e Neri suoi figli fino al 1506
, ed. G. Aiazzi (Florence, 1840) ; Luca Landucci, Diario fiorentino dal 1450 al 1516 continuato da un anonimo fino al 1542
, ed. I. Del Badia (Florence, 1969) ; Ricordanze di Bartolomeo Masi calderaio fiorentino dal 1478 al 1526
, ed. G.O. Corazzini (Florence, 1906). These sources were used to control names and dates in the manuscript, and to complete the identification of persons. Two further works among the many consulted should be mentioned : L. Cerioni, La diplomazia Sforzesca nella seconda metà del Quattrocento e i suoi cifrari segreti
, 2 vols. (Rome, 1970) ; C. Eubel, Hierarchia Catholica medii aevi…
, II (Münster, 1901).
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          See below, 53 f.
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          For a more exact analysis, see below, 57 f.
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          The Florentine tradition seems to contain no previous ceremonials for secular authorities. On the ecclesiastical tradition, also unused by the authors, see below, 24 f.
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          Filarete’s Treatise on Architecture, Being the Treatise by Antonio di Piero Averlino known as Filarete
, ed. J. Spencer, I (New Haven, 1965), 44.
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          THE EUROPEAN BACKGROUND

        

        
          
Vates
, the possessed, the God-smitten, the raving one… the Knower… Gradually the poet-seer splits up into the figures of the prophet, the priest, the sooth-sayer, the mystagogue and the poet as we know him ; even the philosopher, the legislator, the orator, the demagogue, the sophist and the rhetor spring from that primordial composite type, the vates.

1



        

        The liturgical cadence of Johan Huizinga’s Homo Ludens
 envelops us in that mystical past when word and spirit were one, then unfolds before us our own specialized world. The endless flowering of the particulates of human labor continues till it gives forth the herald :

        
          We can follow the primitive vates…
 and find him… in the ‘jongleur’ of the feudal West (joculator)
 on the one hand and his companions of lower degree, the heralds, on the other. These latter… were also the recorders of history, tradition and genealogies, the spokesmen and criers at public festivities and, above all, the official boasters and braggarts.2



        

        The Dutch historian describes the divisions of braggarts’ labors as if, responding to one jealous god, Flattery had everywhere grown at a single pace. Yet Huizinga knew better than most of his colleagues that that Lady was more at home in courtly than in urban cultures, in monarchies more than in communes. South of the Alps, the Italian city-states responded to her blandishments more slowly, and fully accepted the institutions of courtly flattery only after they had replaced republican institutions with aristocratic ones. The Quattrocento was decisive, as patricians and signori
 rushed to assimilate feudal trappings which the old city fathers had only grudgingly tolerated. Urban Italians attempted to quickly divide labors of flattery which their courtly neighbors had articulated gradually.

        It was easy to create offices like that of herald to make the new city courts seem replicas of established ones, but it proved more difficult to actually divide the labors of these officials. The lag between institutional innovation and cultural development had disconcerting results. As late as the end of the fifteenth century a Florentine herald might still be called a buffoon ; the same term in northern Europe would have led to blows. Beyond the Alps it was the fool or minstrel who aided the digestion of lords at table, whereas in Florence the herald continued to mouth inelegant verse while his masters supped.3
 The northern influences penetrated more quickly than they could be assimilated. One Florentine herald of the 1520s, Giovan-battista Dell’Ottonaio, was master of ceremonies ; bore the Signorial coat of arms on solemn occasions ; amused the Priors at table ; penned lascivious carnival songs… and wrote a life of St. John Baptist, patron of the city. The heralds of Florence were in a sense the very image of their merchant lords : patricians… with no history.4



        To slow this flood of cultural importation so that we can understand the Florentine Book of Ceremonies and its authors, we must return to northern Europe and trace Huizinga’s evolution. We begin in the twelfth century, when the heraldic institutions of the north were as multi-functional as they would still be in Quattrocento Italy. Then, the Englishman Cobham offered a definition of the jongleur
 which in its catholic flavor still fit Ottonaio of the Cinquecento. He spoke of…

        
          … those called jongleurs
, who sing the deeds of princes and the lives of saints.5



        

        We start with the tournament, for it was at this event that the ancestors of all our laudatory sciences had the best chance to market their wares. Knights tourneyed to prove their skills and honor ; they needed servants who would herald that skill, dependents who by publicly accepting alms would prove their masters’ honor.6
 Whether the tournament was by a prince’s residence or in a town, whether it gathered great local nobles or knights-errant only trying to make a living, the court of the tournament attracted jacks-of-all-trades who sang, mimicked, joked, and lauded the participants. The knights could not live with them : one had to have three or four such scavengers, said one writer, and could not get rid of them once the tournament was over.7
 Yet one could not do without them either, for these humble lauders legitimated knights before the world.

        Quite naturally, these sellers of at least fleeting fame sought steady income and residence, and it is in this search for tenure that Faral found a first distinction among the varied crowd of boasters. Petty nobles and city bourgeois might have to be satisfied with hiring a passing singer to amuse them on feast days or at times of military games, but for a prince with pretensions only his own jongleur
 would do.8
 The needs of prince and singer met : the itinerant jongleur
 became the residential minstrel (cf. ministerialis
). Settled in court, the minstrel was more the writer of laudatory songs than their singer, and indeed Faral found cases where the court minstrel hired jongleurs
 to sing what he had composed.9
 The high medieval tournament therefore gathered together both those minstrels who came with their lords, and those competing joculatores
 who came for hire.

        A second division in the primitive laudatory handyman also emerged from tournament competition : that between singers and heralds. There were those at the tournaments who could do more than joke and sing. To recognize their masters and other warriors with faces covered, they had learned their blazons. To give the battle cry of those fighters at the right moment, they had studied the rules of the tournament. And to more properly applaud their masters, they had learned their gestae
 and genealogies. These were the heralds.10
 The word itself appears in twelfth century French, then in English in 1269, and in Italian in the Trecento to refer to northern European officials.11
 Although the position had long been present in Germany (the Knappen von den Wappen), Herolde
 surface by name in the German language only in 1367.12
 From the first associated with the tournament — Meyer found that where there were no tournaments no office of the herald developed — , heralds like other flatterers sought stability, and the varenden Knappen
 (travelling servants) were often transformed into residential heralds who wore but one master’s coat of arms.13
 When they went to tournaments, heralds were in a sense ambassadors of their principals ; indeed they directly filled that function when they travelled to different courts to announce a tournament sponsored by their lord. Either taunting their principal’s opponents as a mock act of war, or as messengers of peace after the tournament, heralds learned in this setting the skills which in the late middle ages and early modern period would enable them to function as ambassadors.14
 When the herald cried : « Listen, I am a herald », people listened. The herald became
 the principal by donning the latter’s coat of arms. Trumpeters announced the presence of royalty ; heralds personified it. They were representatives of their principal toward the outside world.

        
Joculatores et armaturos
 (heralds) were no longer two sides of the same coin as they had once been.15
 They organized themselves into separate...
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