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INTRODUCTION

      Peter A. Dykema

      When Heiko Oberman returned to Arizona in 2000 from his summer retreat at Ekeby
                    in the Netherlands, he brought with him an unfinished project, but one that was
                    rapidly taking shape. The manuscript, and the accompanying tapes which still
                    needed to be transcribed, had been provisionally entitled "The Reformation :
                    From the Last Days to the Beginning of the New World". In a burst of creativity,
                    Oberman had produced a summation of his thinking about the Late Middle Ages and
                    the Reformation, and, even more so, a settling of accounts regarding the
                    scholarly debates in which he had participated over the years. The scope of the
                    project was grand, a perspective arching from the mendicant movement and
                    medieval scholasticism to the Dutch Revolt and the Pilgrims setting sail for the
                    New World.

      Late in the fall of that same year, Professor Oberman was diagnosed with terminal
                    cancer. The irony of the illness did not elude Heiko. With his own brand of
                    humor, he noted how the fertility of his mind, as it pursued his final projects,
                    must also be serving as a fertile ground for the spread of the disease. In the
                    months that remained to him, Oberman invited several friends, colleagues, and
                    students to read "The Reformation" with one question in mind : could it be
                    readied for publication or should it be "burned after reading" ?

      Heiko Oberman’s career could be described by using the metaphor of the bridge
                    builder. He sought to build bridges between the Late Middle Ages and the
                    Reformation, between the schools of late medieval philosophy and the thought of
                    the reformers, as well as between the reform goals of Luther and Calvin and
                    their impact on the cities, churches and developing states of Early Modern
                    Europe. He also desired to forge alliances between historical theologians and
                    social historians, and between European and American communities of scholars.
                    When I first read "The Reformation", I saw a scholar who helped to build bridges
                    but who was also choosing sides. It was as if Oberman wanted to be explicit and
                    remind posterity that while he had written a great deal about late medieval
                    Catholicism, he was not a Catholic ; that he had sought to understand the
                    history of Germany but that he was not a German ; and that while he tried to be
                    fair towards the via antiqua
 of late medieval thought, in the end,
                    he quite strongly favored the via moderna
 and nominalism. The
                    issues Oberman addressed were not new to him but the language used was crisper,
                    certainly more 
personal, and carried with it a strong edge. Oberman liked the manuscript the
                    way a gambler likes a good hand, and he seemed ready to lay the cards down while
                    chuckling "read 'em and weep".

      The preface and four of the six planned chapters for "The Reformation" were
                    eventually published in Oberman’s posthumous book The Two
                        Reformations
, but the last chapter was never written
. It had
                    intended to address "The Crusade for Europe : The Spread of International
                    Calvinism" on a long path from Geneva to the Dutch Revolt and to the religious
                    wars in France and the Empire, closing finally with a section on "the monks in
                    pilgrims’ dress", the spread of Calvinism to the Americas. That Oberman did not
                    write this final essay in the last weeks of his life is no surprise. He had,
                    however, pondered the life, works, and thought of John Calvin for years and it
                    was always his hope to expand his research out from Calvin and Geneva to the
                    international Calvinism of the Netherlands, Scotland, and the Palatinate. A
                    first step was to move from the crucible-triangle Geneva – Lausanne – Neuchâtel
                    to the persecuted communities in France and then on to the refugee-triangle
                    Antwerp – London – Emden. To say that he was not ready to expand far beyond
                    Calvin, Geneva, and France is in no way to criticize Oberman’s accomplishments,
                    indeed, he himself was well aware of the obstacles he faced with such a grand
                    research agenda. In note 88 of the chapter "The Pursuit of Happiness" in this
                    volume, Oberman points out that Heinz Schilling’s work on the process of
                    "Calvinization" in the Netherlands is "an incisive study" but that "Calvin
                    himself is not mentioned". The necessary task that remained was the insertion of
                    the "essential missing link" between Calvin and later Calvinism. The elucidation
                    of this link proved to be no easy task.

      In a conversation I had with him shortly before he died, Heiko Oberman pointed to
                    two shifts that marked the path of his scholarly career. The second he
                    characterized with the phrase "turning French", by which he meant his concern to
                    understand John Calvin within the broad context of French and francophone
                    Protestantism. This second shift clearly coincided with his move from the
                    University of Tübingen to the University of Arizona and from Germany to the
                    United States. His biography of Luther, a scholarly and commercial success, had
                    been published in 1982 and would serve to cap off what would be an eighteen-year
                    long period of intense and fruitful interaction with Germans, German 
history, and German
                    academic circles. Teaching at Arizona since 1984 and directing the Division for
                    Late Medieval and Reformation Studies, Oberman continued to focus on
                    characteristic themes – links between late medieval and Reformation thought,
                    apocalyptic ideas in Luther’s theology, monastic morality spreading to lay
                    society – but increasingly his own research was devoted to John Calvin. The bulk
                    of that work is collected in this volume of essays.

      David Steinmetz relates a story in which Oberman was amused that certain persons
                    in Tübingen were concerned that he might be promoting "crypto-Calvinist" ideas.
                    "This is, of course, nonsense !" was his reply, "I am quite openly a
                    Calvinist !" A Calvinist in his personal beliefs but a historian who noted "that
                    the trouble with Calvin research was that Calvin had fallen into the hands of
                    his friends", especially the theologians, the "true believers"
. Any reader of his work on Calvin will
                    recognize as a red thread Oberman’s critique of all Calvin research that reduces
                    Calvin to a "theological mind" best encapsulated in the pages of the
                        Institutes
 and best put to work in the service of debate over
                    questions of neoorthodox Reformed theology
. At the same time, Oberman was even more
                    concerned about tendencies in the historical profession that stressed the
                    importance of long-term structural processes to the point where they
                    marginalized the role of ideas, especially theological ideas, and neglected the
                    impact of individuals
. How to explain and preserve the legacy of
                    Calvin and his ideas without falling under the spell of the "theological mind" ?
                    For Oberman, the answer was a renewed quest for the historical Calvin and for
                    the historical context of his ideas and their impact.

      The first, earlier, shift that distinguished Oberman’s path was his oft-professed
                    abandonment of abstract intellectual history for what he called the "social
                    history of ideas". In several of his writings, he described this transition as
                    occurring during his work on Werden und Wertung der Reformation
,
                    his history 
of
                    late-medieval thought taking as its vantage point conflicts and debates raging
                    among scholars in the early years of the University of Tübingen
. By "the social history of ideas",
                    Oberman meant a conscious effort to locate emerging ideas in their social,
                    psychological, cultural and political contexts ; to identify how ideas transform
                    into programs ; and to measure the impact of these programs in the same social,
                    psychological, cultural and political arenas : in short, conditions – program –
                    impact. But Oberman stressed that the transformation from idea to program
                    required the participation of intellectual leaders or spokesmen who could
                    articulate a vision and promote the idea at hand. In this way, Oberman brought
                    the individual back into the forefront of the historical narrative. Just as he
                    had presented Luther as the prophet (or spokesman) of the apocalypse, so here he
                    presents Calvin as the leader and voice of a growing community within the
                    Protestant movement : the exiles, the persecuted, the refugees.

      Oberman begins with what he elsewhere has called the "psychogram" of Calvin, "the
                    peculiar vortex of complexes and animation, of desires and drives" that forged
                    his worldview and his reading of Scripture
. In this quest, Oberman was greatly helped by the
                    efforts put forth by William Bouwsma
. Oberman builds on and
                    extends Bouwsma’s approach in several of the chapters in this collection, most
                    notably "Initia Calvini", "Subita conversio",
 and "The Pursuit of
                    Happiness". Whereas Bouwsma found the "labyrinth" and the "abyss" to be the most
                    useful concepts to unlock Calvin’s psyche, Oberman often stresses Calvin’s use
                    of "bridle" or "yoke" (fraenum
), by which God calms the believer,
                    eases the fear of the abyss, and re-directs the believer to the right path. For
                    the community, the bridle of discipline provides unity, regulates any behavior
                    that outsiders could view as scandalous, and, in times of crisis, provides the
                    comfort that allows the community to persevere and survive under persecution.
                    Readers and reviewers will have their own opinions as to how successful Oberman
                    was in his attempt to construct a social history of Calvin’s ideas. Oberman
                    himself was fully cognizant of the obstacles involved. In the opening pages of
                    both "Initia Calvini
", and "Subita conversio
 Oberman
                    stresses how difficult it is to determine "what made Calvin tick". Not only did
                    he "not like to talk about himself" 
but his appeals to experience often
                    drew upon common sense and shared values. Calvin kept his cards close to the
                    chest.

      Moving from Oberman’s work on Calvin to his research on the exile experience, it
                    needs to be stressed that Oberman developed his "Reformation of the Refugees"
                    thesis quite early in his "turning French" phase. His first use of the phrase
                    appears in a lecture given in 1984, celebrating the 500th

                    anniversary of Zwingli’s birth. In the article that followed, "One Epoch, Three
                        Reformations"
, Oberman sketched out the themes
                    that he would develop at more length in the essays in this collection,
                    especially "Europa afflicta"," Via Calvini",
 and "Calvin and
                    Farel", namely : the urban Reformation had reached a dead-end already by the
                    1530s ; programs of true pious reform, therefore, had to "de-localize" or
                    "internationalize" in order to succeed ; churches required their own autonomous
                    ecclesiastical organizations as free as possible from civic or territorial
                    control ; and in times of trouble, persecuted believers needed sources of
                    consolation beyond the security that might be provided by political authorities,
                    consolation they found in the practice of discipline and the doctrine of
                        election
. Geneva may have served
                    as a staging ground for Calvin, but Oberman did not see Calvin primarily as the
                    reformer of
 Geneva, but rather a reformer out
 of
                    Geneva. A movement born in the francophone triangle Geneva – Lausanne –
                    Neuchâtel and forged by the triumvirate of Calvin, Viret, and Farel, was, after
                    1541, increasingly directed by Calvin towards the persecuted churches in France
                    and the refugees forced into exile throughout Europe.

      If Oberman saw Geneva as a staging ground for Calvin’s goal of reforming Europe,
                    the city also served as a test case and launching pad for Oberman’s thesis of
                    the Reformation of the Refugees. Oberman’s goal was to study Calvinism
                        out
 of Geneva and apply the model beyond the city on the Rhone,
                    first to the persecuted churches of France, then to the refugee communities of
                    London, Antwerp and Emden, and finally to the Calvinist lands of the
                    Netherlands, Scotland, and 
the Palatinate. But beyond an adroit
                    and exhaustive use of Calvin’s correspondence, one wonders how Oberman could
                    have expanded his own work beyond Geneva. Heiko Oberman was a master expositor
                    of the primary source and a confident critic of secondary scholarship. He was,
                    however, less at ease actually leaning on the work of others to confirm his
                    ideas. Yet, to test his refugee thesis in Lyon, La Rochelle, Emden, or Antwerp,
                    he would have had to rely on the research of others to a degree with which he
                    was really not comfortable. In short, he formulated his thesis on the
                    Reformation of the Refugees quite quickly in his study of French Protestantism,
                    he found substantial evidence for it in the experience and writings of Calvin,
                    and he was optimistic about showing it to be a plausible framework to illuminate
                    international Calvinism, but in his own writings, its broad application remains
                    an untested thesis.

      As Oberman developed his theses, he was engaged in dialogue with Calvin scholars
                    and Reformation historians from around the world
, but also
                    those very close to home. We can see his concerns and interests, if not always
                    the explicit use of the refugee model, in the published work of three of
                    Oberman’s Arizona graduate students, all now accomplished scholars. Through an
                    analysis of Theodore Beza’s extensive correspondence, Scott Manetsch has shown
                    how Beza cultivated a network of supporters to enhance his "quest for peace",
                    the protection and legitimization of Reformed churches throughout Europe. More
                    recently, he has turned to the workings of the consistory in Geneva during the
                    second half of the sixteenth century, showing how church discipline was not used
                    primarily to enhance "social control" but instead to provide pastoral care and
                    to ensure the united front which Geneva sought to present to the rest of
                    Christian Europe. Michael Bruening has traced the events in the Swiss
                    Confederation that contributed to Calvin’s conception of his campaign as a
                    refugee movement but he disagrees with Oberman on the exact chronology.
                    Bruening’s research suggests that Calvin’s initial contributions as a reformer
                    already sought to legitimize the evangelical movement, as can be seen in his
                    apologetic preface to the first edition to the Institutes
 (1536).
                    Later, after attempts to reach diplomatic agreements with both the Protestant
                    Swiss cantons and the French crown failed around 1550, Calvin abandoned the
                    diplomatic path of legitimacy and started the program of illegal church planting
                    and missionary work in France. Thus, Calvin "turned French" later than in
                    Oberman’s description, shifting his 
sights away from political agreement
                    with the Swiss and the French crown and toward a Reformation of the Refugees.
                    Jonathan Reid has just published a massive, two-volume study on the early
                    evangelical movement in France, especially the reform circle patronized by
                    Marguerite of Navarre, and has investigated the degree to which these early
                    networks were evolving into Reformed churches. All three have deepened our
                    understanding of francophone and French Protestantism
.

      

      The eight essays included in this volume represent Heiko Oberman’s work on Calvin
                    and the refugee experience from 1990, when "Europa afflicta"
 was
                    first delivered as a lecture, to the time of his death in April, 2001. Several
                    of them originated as lectures, all have been previously published (some more
                    than once), and one has been translated. At each stage, Oberman and the various
                    editors tinkered with and modified the prose, added, deleted and moved text, and
                    changed the format of the notes in order to meet the demands of publishing
                    houses in the United Kingdom, Germany, Switzerland, the Netherlands, and the
                    United States. Errors were surely corrected but, sometimes, mistakes were also
                    introduced. I have gone over these essays one more time, correcting some errors
                    and infelicities and standardizing the notes yet again to a common style. After
                    publication, Oberman would often write out additions in the margins of his
                    articles. I have included these in the text and notes. What I sought to avoid,
                    however, was any change to Heiko’s interpretation of the source evidence. These
                    remain his articles and his arguments
. A final
                    comment regarding the mechanics of the essays points to Heiko’s great care in
                    his references to the primary sources and his paramount concern that his readers
                    be able to look over his shoulder and into the source documents. The
                        Calvini Opera
 volumes do not provide line numbers, while the
                    numbering in the Opera Selecta
 is sometimes omitted. In those cases
                    involving the Opera Selecta,
 Oberman himself provided the line
                    numbers, 
whereas
                    for the Calvini Opera
, he divided the columns into sections A, B,
                    and C and provided those to help the reader locate quotations in their proper
                    context.

      While it may seem fortuitous to some readers that these essays will be published
                    during the Calvin year of 2009, in fact, this book is long overdue. I thank my
                    wife, Norah, for her support and love during the course of this project. I offer
                    my appreciation to Barbara Carvill and Karin Maag, both of Calvin College, for
                    their willingness to provide a prompt (and excellent) English translation of
                        "Via Calvini"
, at the time when that task was one of the last
                    remaining obstacles to publication. The volume is strengthened by its inclusion.
                    Finally, I wish to express my sincere gratitude to Max Engammare of Librairie
                    Droz and to Toetie Oberman, both of whom showed me nothing but grace, kindness,
                    and patience as we endeavored to bring these essays together and present them to
                    a wider audience.
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           After final consultations with Oberman,
                            Donald Weinstein edited "The Reformation", modifying an occasional
                            passage, deleting some sections while combining, splitting, or adding
                            others, to produce the preface and the first six chapters of The
                                Two Reformations : The Journey from the Last Days to the New
                                World
 (New Haven, 2003) ; see Weinstein’s preface, xi-xiv,
                            for the details. Not all of the material published in The Two
                                Reformations
 was written during Oberman’s last creative
                            burst. Chapters 7-10, most of which deals with John Calvin and early
                            Calvinism, had been written or published some years previously. The two
                            phrases I have used here – "burn after reading" and "read 'em and weep"
                            – were used as epigraphs by Oberman in "The Reformation" and included by
                            Weinstein in The Two Reformations.
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           Steinmetz, "Heiko Oberman and John Calvin",
                                Calvin Theological Journal
 41 (2006) :
                            347-52,

          here at 348 and 351. See the similar critique in section
                            II of the chapter "Via Calvini
", where Oberman addresses
                            the gracious and grateful titles given to the Calvin Congress volumes,
                            as if the meetings were warm family gatherings protected from the harsh
                            world of scholarship. The "true believers" comment was made by Oberman
                            to me in conversation.
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           This is a key theme in Steinmetz’s essay and in Oberman’s
                            Kuyper Lectures of 1986, published as De Erfenis van Calvijn.
                                Grootheid en Grenzen
 (Kampen, 1988) and published in English
                            for the first time as chapter 10, "Calvin’s Legacy", in The Two
                                Reformations
. In the note on p. 220, Don Weinstein states
                            that an English translation had been published by Eerdmans already in
                            1990. A translation had been prepared by Eerdmans, and it serves as the
                            basis for the chapter in The Two Reformations
, but it was
                            never published.
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           Oberman spoke
                            to this in a broad sense in his Heineken Lecture of 1996, "The Devil and
                            the Devious Historian : Reaching for the Roots of Modernity",
                                KNAW/Heineken Lectures 1996,
 Royal Netherlands Academy
                            of Arts and Sciences (Amsterdam, 1997), 33-44. In this collection, he
                            addresses the issue in the opening pages of "Toward the Recovery of the
                            Historical Calvin" and in section II of" Via
                        Calvini".
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          Werden und Wertung der Reformation
 (Tübingen, 1977 ; 3rd
 ed., 1989) ; translated as Masters of the
                                Reformation : The Emergence of a New Intellectual Climate in
                                Europe
 (Cambridge, 1981). Oberman’s most explicit statements
                            regarding "the social history of ideas" are in his article "Die
                                Gelehrten die Verkehrten
 : Popular Response to Learned
                            Culture in the Renaissance and Reformation", in Oberman, The
                                Impact of the Reformation
 (Grand Rapids, 1994), 201-07 and,
                            even more so, the preface to that collection of articles, "The Past in
                            Perspective", vii-xi.
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           "Calvin’s Legacy", in The Two Reformations,

                            137.
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                            His book, John Calvin : A Sixteenth-Century Portrait

                            (Oxford, 1988), is the prime example of Bouwsma’s own attempt to move
                            beyond traditional intellectual history ; see his "From History of Ideas
                            to History of Meaning", Journal of Interdisciplinary
                                History
 12 (1981) : 279-92.
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           "Eine Epoche – Drei
                            Reformationen", in Zwingli und Europa. Referate und Protokoll des
                                Internationalen Kongresses aus Anlass des 500. Geburtstages von
                                Huldrych Zwingli
, ed. P. Blickle, A. Lindt, and A. Schindler
                            (Göttingen, 1985), 11-26. The German original also appeared in Oberman’s
                            collection, Die Reformation. Von Wittenberg nach Genf

                            (Göttingen, 1986), 283-99, while the English translation, "One Epoch –
                            Three Reformations", appeared in The Reformation : Roots and
                                Ramifications
 (Grand Rapids, 1994), 201-20. Oberman’s
                            emphasis on Calvin’s pan-European horizons has prompted the obvious
                            rejoinder that Calvin was not the only reformer with a continent-wide
                            vision for reform. In "One Epoch – Three Reformations", Oberman himself
                            specifically points to the far-ranging goals of both Zwingli and Bucer,
                            213 and 220 respectively.
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           See Jane Dempsey
                            Douglass, "Pastor and Teacher of the Refugees : Calvin in the Work of
                            Heiko Oberman", in The Work of Heiko A. Oberman : Papers from the
                                Symposium on His Seventieth Birthday,
 ed. Thomas A. Brady,
                            Jr., Katherine G. Brady, Susan Karant-Nunn, and James D. Tracy (Leiden,
                            2003), 51-65, and Oberman, "The Impact of the Reformation : Problems and
                            Perspectives", in his The Impact of the Reformation
 (Grand
                            Rapids, 1994), 173-200, esp. 187-94.
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           Oberman’s "turning French" period, from the mid-1980s to
                            about 2000, coincided with a massive outpouring of scholarship on
                            Calvin, Geneva, and Reformed Protestantism. See Philip Benedict,
                                Christ’s Churches Purely Reformed : A Social History of
                                Calvinism
 (New Haven, 2002) for a masterful synthesis of much
                            of this research and see, for some of the fruits of the earlier years,
                                Calvinism in Europe 1540-1620,
 ed. A. Pettegree,
                            A. Duke, and G. Lewis (Cambridge, 1994) and Later Calvinism :
                                International Perspectives,
 ed. W. Fred Graham, Sixteenth
                            Century Essays and Studies 22 (Kirksville, 1994).
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           Scott Manetsch, Theodore Beza and the Quest for
                                Peace in France 1572-1598,
 SMRT 79 (Leiden, 2000) and
                            "Pastoral Care East of Eden : The Consistory of Geneva, 1568-1582",
                                Church History
 75 (2006) : 274-313. Michael Bruening,
                                Calvinism’s First Battleground : Conflict and Reform in the
                                Pays de Vaud, 1528-1559,
 Studies in Early Modern Religious
                            Reforms 4 (Dordrecht, 2005) and "Pierre Viret and Geneva", Archiv
                                für Reformationsgeschichte
 99 (2008) : 175-97. Jonathan Reid,
                                King’s Sister – Queen of Dissent : Marguerite of Navarre
                                (1492-1549) and Her Evangelical Network
, SMRT 139 (Leiden,
                            2009) and "French Evangelical Networks before 1555 : Proto-Churches ?",
                            in La réforme en France et en Italie. Contacts, comparaisons et
                                contrastes,
 ed. Philip Benedict, Silvana Seidel Menchi, and
                            Alain Talion (Rome, 2007), 105-24.

        

      

    

    
      12

      
           One instance when a change may have been warranted appears at note
                            133 in "Initia Calvini"
. Oberman discerns Wolfgang
                            Fabritius Capito behind the initials "V.F.C. ". Other scholars have
                            interpreted these as standing for "vostre frere Calvin" ; see Eugenie
                            Droz, Chemins de l’hérésie, texts et documents
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        CHAPTER 1

      

      
VIA CALVINI
 :
 UNLOCKING THE
                    ENIGMA
 OF JOHN CALVIN’S IMPACT

      Translated by Barbara Carvill and Karin Maag, Calvin
                            College, Grand Rapids, Michigan

      
        I. THE VIA CALVINI

        Our topic – the via Calvini
 – does not address biographical
                        issues in Calvin’s life, even though in the following discussion some
                        biographical questions still surface and thus cannot be completely ignored
                        Moreover, the customary literal translation of via Calvini
 as
                        "Calvin’s path" would be misleading here, since it raises the expectation
                        that what follows is a historico-theological study of the different phases
                        in Calvin’s development based exclusively on his works. We will have to deal
                        with Calvin’s development to a certain point, but set in a much larger
                        context of a slowly-evolving popular movement of the Reformation which
                        originated in the Zurich-Strasbourg-Bern triangle, the "cradle" of the
                        Genevan Reformation, and which took shape along a lengthy trajectory leading
                        from Farel (†1565), Viret (†1571) and Calvin (†1564) to Bullinger (†1575)
                        Vermigli (†1562) and Beza (†1605).

        A realistic attempt to explain Calvin’s impact will have to consider not only
                        his thought but also his actions. We intend to shed light especially on the
                        social and political factors which made the reception and impact of Calvin’s
                        ideas possible. Just as a historico-theological interpretation of Calvin
                        liberated the so-called extra Calvinisticum
 from a narrowly
                        understood Christology, so our contribution can be aptly
                        characterized as an attempt to understand Calvin’s profile and potential not
                        based solely on his writings, but also as a historical event (etiam
                            extra Calvinum
) rooted in the intellectual and cultural climate
                        of his time. We intend to focus both on Calvin’s
                        legacy and on those tendencies in Reformation history which partly obscured
                        Calvin’s legacy and which partly contributed to its impact.

        Let me close these introductory remarks with two comments as to the direction
                        and the time frame for our study. We direct our attention intentionally to
                        the "enigma" of Calvin’s impact. Germane to a typical Calvinist
                        understanding of the Christian faith – and that holds true not only for the
                        modern sense of truth – is its bold and cool austerity. This characteristic
                        was and still is admired by his followers as intellectual lucidity and
                        objected to by his opponents as dull harshness. As long as the academic
                        study of Calvin’s thought is largely in the hands of historians of theology
                        committed to Calvin, there is an obvious tendency to want to interpret his
                        influence as self-evident success and the limits of his impact as defiance
                        against the Word of God. Only if we can take a position outside this
                        hermeneutical circle of in-house affirmation will we be able to succeed in
                        exploring the historical puzzle – namely, how it happened that this man with
                        his personality, his life experience and life teachings was able to leave
                        such a mark on the early movement of the Reformation so that before the
                        middle of the century, the basically "nameless" Reformed tradition already
                        bore the label "Calvinism". Our investigation motivated by puzzlement will
                        necessarily have to explore both the circumstances and the cultural climate
                        of the times Calvin addressed and the intentions of the Genevan reformer
                        himself. Our view stems from the basic conviction that, for their own good
                        church history and historical theology must once again make a connection to
                        the findings of social history if they want to have a voice in describing
                        the cultural and intellectual climate out of which Calvin’s thought emerged
                        and which enabled him to unleash a Europe-wide popular movement.

        As for the time span of our inquiry, we will limit ourselves in what follows
                        to about forty years between 1534 and 1574, in order to establish how Calvin
                        found his place in the aforementioned Zurich-Strasbourg-Bern triangle and
                        how he joined a Reformed tradition that had already unfolded prior to him
                        Only then will we be able to go on to ask how he was able to be so effective
                        in the unexpected French turn of events when the Colloquy of Poissy was
                        called together, and why he was influential even after his death in the
                        other triangle formed by the refugee communities of Antwerp, London, and
                        Emden.

        By limiting ourselves to this time span we do not mean at all that in the
                        last quarter of the sixteenth century John Calvin’s influence suddenly came
                        to a stop. Yet a recognizable break emerges with the theological exclusion
                        of the moyenneurs
                        and their
                            via media
 and of the irenists

, both condemned
                        by Calvin, and with the political consolidation of confessional Lutheranism
                        encoded in the anti-crypto-Calvinist Torgau Articles of 1574. The break was
                        equally apparent in the military outbreak of the Dutch Revolt whose outcome
                        affected the fate of the refugee congregations and the legitimization of the Reformed
                        confession in the peace treaty of Westphalia. To do justice to these events
                        would mean to have to consider a whole chain of new factors which would not
                        only significantly complicate our task – which is to isolate and
                        characterize Calvin’s voice and impact – but also reduce it to mere
                        speculation.

      

      
        II. THE MARGINALIZATION
 OF THE HISTORY OF
                        THEOLOGY 

        Unmistakably, the genre of biographical research has been if not discredited,
                        at least brought low. An increasing interest in long-range factors has
                        diverted the attention so much away from history-making individuals to
                        "processes" that individuals only appear like uprooted trees, swept along by
                        the mighty torrent of history, useful to a certain degree to ascertain the
                        speed of the water flow, but unable to have any influence on the "flux" of
                        history. Among leading historians – be it in Paris, Cambridge, or
                        Berlin – there is a renewed interest in the church as an institution of
                        power and in religion as shaping the mindset of the sixteenth century ; yet
                        theological projects, especially ones focused on specific individuals, are
                        being conspicuously marginalized. One of the functions of the existing major
                        editions of correspondence has always been to bridge this threatening chasm
                        by presenting both the text of the letters as well as extensive footnotes.
                        Tellingly, Calvin’s correspondence has never received the same profile as
                        the collections dealing with Amerbach, Erasmus, Luther, Bucer, Osiander, and
                        Bullinger. Calvin scholarship does not adequately counteract such a
                        distorting isolation ; on the contrary, it intensifies it by investigating
                        favorite topics such as creation, the Lord’s Supper and predestination in a
                        timeless abstract manner without referring to their actual historical
                        context. The "appreciative" titles given to volumes from the International
                        Calvin Congress such as Calvinus servus Christus
 or
                            Sacrae Scripturae Professor
 – granted that they are meant
                        as quotations – nevertheless do imply in the current context that one is
                        conversing comfortably in the warmth of an intimate family gathering –
                        protected against the chill of the eminent scholarship "out there".

        Given this predicament of a partly self-created isolation, the study by the
                        American sociologist Robert Wuthnow takes on special significance for us. In
                        his 1989 book, Communities of Discourse

, Wuthnow focuses on the interdependent
                        parity between – in his own words – "ideology" and "social structure". In
                        the first part of his book devoted to Reformation history, he takes on the
                        question of how to explain the fact that the Reformation spread in some
                        territories and not in others. In a convincing study in the appendix of his
                        book, Wuthnow takes into account both the long-range factors of the
                        "material conditions" and the ideas, programs and ideologies developed by
                        individuals. Economic, social, and political developments are only
                        influential to him insofar as they lead to a selection of ideas offered on
                        the intellectual and cultural market and which, therefore, are recognized as
                        fundamental factors in the making of history. With this approach, Wuthnow
                        has successfully taken up the challenge to be an even-handed mediator in the
                        controversy raging especially in the English-speaking world between
                        representatives of the "old" history of ideas and the "new" social history.
                        The legitimate approaches of both camps will be harmonized in resolving that
                        the so-called objective conditions of life shape the cultural and
                        intellectual climate and thus make history only insofar as "seers",
                        "prophets" or "reformers" identify them as human factors, not belonging to
                        the very nature of the world, or to God’s providence. As a result, such
                        factors have to be critically examined since humans are responsible for such
                        conditions – or inadequacies. Given this suggested development of
                        the perception of social reality, it is obvious that we can only ascertain
                        Calvin’s impact if we have a close look at the long- and short-range
                        developments shaping his world.

      

      
        III. THE UNFINISHED REFORMATION 

        In the following discussion we will pursue Calvin’s impact in two test areas
                        namely in church discipline and the doctrine of election. We are
                        highlighting here two of Calvin’s basic concerns which make his charisma
                        even more puzzling, as both matters led to immediate criticism and rejection
                        within his own tradition and not just in the course of the later
                        Enlightenment. For example, from Zurich, Heinrich Bullinger, the leader of
                        the older Reformed movement, tried to rein in the Genevan Reformation which
                        was aggressive on these two fronts and to integrate Calvin into the communal
                        interests of the Swiss urban Reformation.

        Apart from the truly ambivalent agreement with Bullinger about the Lord’s
                        Supper in the Consensus Tigurinus
 (1549), this integration had
                        hardly any prospect of success, since already from the outset, before his
                        escape from France, Calvin had distanced himself from the original reformer
                        Zwingli (†1531). Bucer’s (†1551) challenging formulation in an
                        important letter to Bullinger may well capture perfectly Calvin’s
                        assessment : "What Zwingli was for Switzerland, Luther is for the whole
                            world." Until the end of his life, Luther...
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