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Puisqu’ainsi est
                    donc que Dieu nous appelle à son service et qu’il veult que son honneur soit
                    maintenu par nous, que quand nous aurons ce tesmoingnage qu’il nous veult
                    applicquer à son service, qu’ung chacun se dispose en cela, de despiter et les
                    hommes et toutes choses presentes, n’ayant point esgard à l’opinion commune,
                    n’ayant point esgard à tout ce que nostre nature mesmes souhaicte.

      

      J. Calvin, Sermon 22 on Acts 5 :40-42, SC 8,192.35-39
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                    change. One exception was made for SC 1, Predigten über das 2. Buch
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 : where H. Rückert did not distinguish between u and
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        CHAPTER
                        ONE

      

      Calvin’s Sermons on Acts 

      
        1.1 INTRODUCTION 

        The sermons of Calvin have been neglected for a long time. It has taken until
                        the twentieth century, for there to be « something of a renaissance of
                        interest in Calvin the Preacher ». A great deal of homiletic
                        material has been neglected in Calvin research. This is partly due to the
                        publishers of the Opera Calvini
 in the Corpus
                            Reformatorum,
 who chose to publish only those sermons which had
                        been printed before ; they left the manuscripts untouched. Also the sermons on Acts 1 to 7, preached by
                        Calvin on Sundays between 25 August 1549 and 11 January 1551, have not
                        received the attention they deserve. Until recently, anyone who had an
                        interest in these sermons was obliged to study the manuscript itself, which
                        is kept in Geneva. However, the publication of these sermons in the series
                            Supplementa Calviniana
 has eliminated this problem.

        Calvin’s sermons have been studied with regard to a large number of aspects
                        In spite of this, certain aspects have still not been investigated until
                        now. Richard Stauffer mentions, amongst other things, the way Calvin used
                        images, popular sayings and proverbs, Calvin’s use of dialect, the way in
                        which he addressed his audience and the way he applied pastoral care in his
                        preaching, as well as the way in which Calvin reacted to the events of his
                        days and the hermeneutics which rule his exegesis. In this enumeration, first of ail the emphasis on
                        language and subsequently the stress on the situation of the audience are
                        quite striking. These two aspects will play a major role in the research
                        into the relation between God and the audience. How does Calvin treat his
                        audience in these sermons ? – is the central question which has been asked in the
                        reading and analysis of the sermons. In other words : how does Calvin fit
                        the text of his sermon into the daily life of his congregation ; how does he
                        build a bridge between God and the people whom he addresses in the sermons 
                        This choice will be explained in the next section.

      

      
        1.2 THE FOCUS AND METHOD OF THE PRESENT STUDY 

        In our research we started with the presupposition that the knowledge of God
                        and man and the correlation between those two is a central theme in Calvin’s
                        theological thought. The Institutes
 begin with a sentence which
                        directly and very intrinsically relates the knowledge of God to the
                        knowledge of man : « Almost the whole of ail our wisdom, in so far as it
                        ought to be deemed true and solid wisdom, consists of two parts, the
                        knowledge of God and of ourselves. But as these are connected by many ties
                        it is not easy to determine which of the two precedes and produces the
                            other. »

        The correlation between the knowledge of God and the knowledge of man
                        determines the object of Calvin’s theology. If the knowledge of God and of
                        ourselves in their « intimate connection » defines the direction of the entire
                            Institutes
 then God and the audience must have a central
                        position in the sermons also. This theme is not merely a modus
                            docendi
 – to which the Institutes
 attest in several
                        subsequent editions –, but also a modus loquendi
 and
                            modus dicendi.
 The relation between God and man sets the
                        course both for theological speech and for preaching the Gospel.

        

        Before beginning our research, the text of the 44 preserved sermons on Acts
                        had already been word processed for the purpose of the publication of a
                        volume of sermons in the series Supplementa Calviniana.
 With
                        the aid of the programme « Kwalitan » it was possible to determine the
                        frequency of use of certain words in the various sermons. It should be taken
                        for granted that the statistical material merely offers a rough preview of
                        ail occurring words and their frequency. We will get an idea of so-called
                        « Keywords out of context » ; that is to say, the bare words without the
                        context in which they occur. When we first
                        of ail try to determine which words score highly in the sermons we selected
                        it becomes clear that Calvin uses the words « Dieu » and « nous » extremely
                        often in each sermon. This result confirms
                        the theory that « God and the audience » are a central category in these
                        sermons. A table gives an even clearer picture how the words mentioned above
                        function within the sermons. In this table we do not just mention the
                        frequency of « Dieu » and « nous », but we have added a few other keywords
                        in order to illustrate the contrast. Besides « Dieu » we also include :
                        « Jesus », « Christ », « Jesuchrist », « Filz », « Seigneur », « Pere » and
                        « Esprit ». The contrast is provided by the words « diable » and « Sathan ».
                        In order to exemplify Calvin’s preference for the first person plural, we
                        have also investigated the frequency of « vous ».
                        

        
          Frequency of words in sermons 9 – 25 

          
            [image: figure]
          

        

        
        The rough indication of the frequency of these keywords calls for an
                        explanation of the use of these words in the sermons, in other words, of
                        their context. First of ail, to create order in the material provided by the
                        sermons, those sentences were selected in which both « God » and
                        « audience » occur. The names included in the table demonstrate that the
                        analysis focuses on the Father as well as the Son and the Holy Spirit : the
                        Holy Trinity. This research carries the title « God calls us to His
                        service », an example of these sentences. These sentences provide a first
                        indication of the way in which Calvin treats the theme of the relationship
                        between God and audience in the sermons.

        Because we are mostly interested in the people who have listened to these
                        sermons on Acts during sixteen Sundays in Geneva, we have chosen the word
                        « audience » instead of, for example, the word « congregation » or « members
                        of the congregation ». If one of the latter had been chosen, much more
                        attention would have had to be paid to the ecclesiological problems
                        involved, which are of secondary importance in this research. These problems
                        will only be mentioned in so far as the sermons themselves give reasons to
                        do so. Calvin himself, although irregularly, uses the word « audience » as
                        well, when he mentions the members of the congregation who are gathered
                        together for worship. Calvin does not mention
                        « the audience » in abstract terms. Whenever hereafter the audience or the
                        member of the congregation are mentioned frequently, we have to bear in mind
                        that in Calvin’s view the audience are at the same time members of the
                        Christian congregation and part of a community : « By the grace and power of
                        the same Spirit we are made his members, to keep us under himself and in
                        turn to possess him. »

        To be a hearer first of ail presupposes a relationship with someone who is
                        speaking, but in Calvin’s view this relationship should not hamper the
                        relations between the members of the audience. The talents and skills which
                        the members of the congregation of God have received should not be kept to
                        themselves, but should be shared with others. The community mentioned by
                        Luke in Acts 2 :42 as one of the characteristics of the congregation in
                        Jerusalem, is the community in the breaking of the bread – the Lord’s Supper
                        – « to show us that we should live in peace and harmony with our neighbours,
                        as we see that the members of the body are joined together, without any
                        discord between them. » When reading Calvin’s
                        sermons, one cannot isolate the audience from the congregation. On the other
                        hand, one cannot consider the congregation without the people who, listening
                        to the preaching of the Word, together form the one congregation.

        The person of the preacher should be considered together with the audience as
                        well. Before the members of the congregation have assembled to listen to the
                        sermon, the preacher himself (in our case Calvin) has already listened to
                        the words of the Scripture. The preacher is present in the
                        sermon, even if he does not expressly use the first person singular. Because
                        we are dealing with sermons which have been stenographed first and written
                        down later, we will especially be concerned with an analysis of the
                            style.

        This part of
                        the analysis is hindered by Calvin’s reluctance to say anything about
                        himself. He wrote to Cardinal Sadolet about himself : « I am unwilling to
                        speak of myself. » Not just in the
                            Institutes,
 commentaries and letters, but also in the
                        sermons Calvin is very reticent about his person. Even in the hundreds of
                        his sermons he speaks extremely rarely about personal experience and
                            considerations. The
                        historian Oberman is searching for Calvin’s personal profile and looks in
                        the bible commentaries especially for things which turn the text in a
                        different direction ; things which cannot be explained through the text or
                        from the exegetical tradition. « Therefore, I look with a preference for the
                        ‹obiter dicta›, the remarks which are not exacted by the context. Therein I
                        look for the voice of Calvin. » In
                        addition to the so-called obiter dicta
, W.J. Bouwsma points at
                        the general statements by Calvin, which might help us in the investigation
                        into his personality.

        

        The « intimate connection » between God and the audience raises a number of
                        questions relating to the characteristics of this relationship and the way
                        it evolves. The central question about the relation between God and audience
                        can be divided into the following sub-questions :

        
          
            
1.
 The mediation of God’s salvation to the audience
                                takes place in the preaching. What role does the answer of man play
                                in the salvation that is being mediated ?

          

          
            
2.
 The main point of the perfect salvation according
                                to Calvin is the death and resurrection of Christ. The perfecta
 of the work of
                                Christ acquire significance for the present of the audience and will
                                determine his future. The preaching places the congregation, who is
                                in an interim-position notwithstanding the perfectum
 of
                                Golgotha and Easter, on the meeting point between the
                                past and the future. How do the perfect, the present and the future
                                tense relate to each other in these sermons ?

          

          
            
3.
 The worship – of which the sermon forms an
                                integral part – takes place in the world. What are the commitments
                                of life within which the members of the congregation are addressed ?
                                In what way does the daily life of the audience play a role, as a
                                place where God calls us to His service, in the interpretation of
                                the Scriptures and the proclamation of the salvation ?

          

          
            
4.
 Calvin aimed at various lines of battle in his
                                    writings. When one
                                reads Calvin’s sermons it becomes obvious that he did not avoid
                                polemics in the pulpit. Stauffer characterises the polemic stress in
                                Calvin’s sermons as a « trait distinctif ». In this
                                aspect Calvin is not different from other preachers, both Protestant
                                and Catholic alike. Josuttis defines hostile
                                    imagery
 as « diejenigen Vorstellungen..., die mit der
                                Identität einer Gruppe als unvereinbar gelten... Das können andere
                                Gruppen und Einzelpersonen, aber auch Einstellungen und
                                Verhaltensformen, Normen und Symbole sein. Feindbilder sind
                                Vorstellungen von Objekten, die innerhalb einer Gruppe abgelehnt
                                    werden. » Elaborating on
                                this definition, we can ask in what way the polemic passages in the
                                sermons contribute to the image of the congregation to which the
                                audience belongs.

          

        

        There are two possible answers to the questions regarding Calvin’s sermons.
                        The first one is that chosen by Stauffer in Dieu, la création et la
                            Providence dans la prédication de Calvin ;
 in his research, he
                        included ail sermons which were available to him. He used more than 30,000
                            fiches.

        In the second option, the number of sermons investigated has been
                        significantly reduced. In a subsequent phase of research, the credibility of
                        the conclusions from the research of these sermons can be tested against a
                        larger number of sermons, or against the entire survived homiletic works of
                        Calvin. For the purpose of this research, only
                        seventeen sermons have been selected from the lectio continua

                        of 44 sermons on Acts 1-7. In order to be as true as possible to the
                        intention of the preacher, the research concerns an analysis of the
                            entire
 sermons. In order to be able to make an in-depth assessment,
                        just a couple of sermons should be examined. At the same time, the sermons
                        should also form a self-contained unit. On the one hand, this means that the
                        results from this research can only be related to a period of just more than
                        four months in the life of Calvin. On the other hand, it also means avoiding
                        the risk of making general statements about the sermons which cannot be
                        supported by the facts.

        The following arguments were decisive in limiting ourselves to the
                            lectio continua
 of Acts from sermon nr. 9 to 25 :

        
          
            
1.
 The sermons on Acts 1-7 were only available in
                                manuscript until now, except for one. The sermons which will be analysed form
                                a part of recently published source material. These sermons have
                                only been used once before for the purpose of intensive
                                    research.

          

          
            
2.
 The sermons were written down in shorthand during
                                the worship by Denis Raguenier ; later,
                                they were transcribed by himself and/or his assistants and compiled
                                in a manuscript binding, similar to those which are still kept in
                                Geneva today. Calvin himself did not perform any work on these
                                sermons. He did do so, for example, on the edition of the
                                    Quatre sermons
 in 1552.
                                Sermons which have only survived in the form of a manuscript are
                                considered  the most accurate
                                approach of the words with which Calvin addressed his audience from
                                the pulpit.

          

          
            
3.
 Within the entire series, the sermons on Acts
                                4 :1 – 6 :7 form an almost uninterrupted lectio
                                    continua
 from 13 April until 24 August in the year 1550. We can see how Calvin
                                expounded this passage from the bible to the Genevan congregation on
                                    sixteen Sundays.

          

        

        Our inquiry will proceed as follows :

        The first chapter ends with a sketch of the contemporary political situation
                        in Geneva. To see how Calvin actualised the text of the Acts, attention is
                        also paid to the political and religious conditions in France and
                        Germany.

        Chapters Two through Four consist of analyses of the seventeen selected
                        sermons, in order to provide an answer to the question about the
                        relationship between God and His audience.

        Chapter Two analyses the complete sermons. The question of the relationship
                        between God and His audience is the main focus of the analysis. To pay full
                        attention to the event of the sermon, there is no systematic approach to the
                        quotations from Calvin’s complete
 homiletic œuvre. The way the
                        meeting between God and congregation is taking shape within
                            these
 sermons is the subject of analysis. In order to gain
                        the best possible insight into the relation between God and audience, we
                        will also pay attention to the role of the antagonist in these sermons,
                        namely the devil.

        Chapter Three shows that the audience is not merely addressed with regards to
                        their relationship with God. The sermons do not isolate the audience from
                            the
                        social context in which it fonctions. Starting from the smallest circle of
                        the family, we will research the role of the audience within the Genevan
                        Christian congregation and society.

        Chapter Four is dedicated to research into the position of the audience in
                        the contemporary religious sphere of influence. The preacher also explicitly
                        involves his audience in the religious fields of tension. The members of the
                        congregation cannot refuse this involvement. Against the background of
                        various religious tendencies the relation between God and audience can be
                        seen even clearer.

        Living coram Deo
 as in the Acts sermons has been the subject of
                        an inductive investigation in Chapters Two through Four. The central
                        question was how Calvin connected the life of the audience in all its
                        aspects with God. The research subject in Chapter Five is the homiletic view
                        which remained in the background until now. At this point, some other
                        relevant texts, apart from the sermons on Acts, will be included in the
                        research. Through the themes of hearing, application, examination and
                        recruitment, Calvin’s homiletic view of the audience is observed. At the end
                        of this chapter, the person of the preacher is the central focus of
                        attention, because he is a major character in the event of the meeting
                        between God and audience.

        In our final and evaluative chapter, we will place the sermons within the
                        context of sixteenth-century preaching. This allows us to put their
                        significance in a proper perspective.

        

        The research will be a success if not only the Institutes,

                        writings and commentaries, but also the sermons
 of one of the
                        leading characters from the history of Protestant preaching are read anew.
                        However, the analysis of a number of Calvin’s sermons produces some specific
                        problems ; some limitations will be encountered in this research, too.

        First of all, we do not have an image of Calvin in the pulpit. In order to
                        get a picture, we depend on possible eye witness accounts. Because we cannot
                        listen to the sermon, the analysis is subject to a number of
                            limitations. One of
                        the publishers of Calvin’s sermons in the sixteenth century, Conrad Badius,
                        already pointed out the limitations of sermons which were written down as
                        compared to sermons by Calvin which were heard during the worship. He did
                        not correct the sermons, and he adapted himself to the level of his
                        audience. « Whenever you find short sentences and interruptions of the train
                        of thought, consider that one’s attitude in the delivery (of the sermon)
                        enormously simplifies understanding  the intention. When sermons are
                        recited, often the grace is lacking, which is present when they are
                        delivered. »

        Also, as far as we know, no direct reactions of the audience to
                            these
 sermons on Acts have survived. It would require
                        separate research to compare the (critical) reactions, which can be found in
                        the various Registres
 of the Archives d’Etat de
                            Genève,
 with the way Calvin incorporated the Genevans’criticism
                        into his surviving homiletic works.

        Thirdly, these sermons have survived in sixteenth-century French. This forms
                        an important obstacle. The research involves mostly lexicographic problems
                        and to a lesser extent grammatical problems. Throughout the centuries, the
                        meaning of a number of words has changed. We cannot assume off-hand that a
                        word possesses exactly the same meaning and content both in the sixteenth
                        and the twentieth century. We have to be attentive to such
                        changes in meaning. The most important resources are the dictionaries of
                        E. Huguet and Fr. Godefroy and the grammar of G. Gougenheim.

        Finally, only the sermons and the introduction to the prayer after the sermon
                        have survived. We cannot make any statements about possible passages from
                        the Scriptures which were read in addition to the text of the sermon, nor
                        about the psalms which were sung. In the period that these sermons were
                        delivered, the singing of psalms during the worship was a separate element,
                        apart from the content of the sermon. Some lists have survived which mention
                        the sequence in which the psalms were sung. However, we do not know the
                        exact date on which these lists were initiated.

      

      
        1.3
                        ORIENTATION WITHIN CALVIN RESEARCH 

        The objection has been raised that sermons from the past are virtually
                        exclusively used for quotations. In a way
                        this is true for the most extensive study of Calvin’s sermons to date. In
                        the introduction to his monograph Dieu, la création et la Providence
                            dans la prédication de Calvin,
 Stauffer gave a detailed
                        explanation of his method. Calvin’s sermons are his point of departure from
                        which he attempts to reconstruct Calvin’s theology.
                        Stauffer follows the classification of Book 1 of the
                            Institutes.
 Subsequently, the general and special
                        revelation, the attributes of God, the Trinity, the Creation and the
                        Providence are dealt with. This explanation clearly shows that the sermons
                        of Calvin were subject to research that was mainly interested in
                        dogmatics.

        Until now, all studies on Calvin’s preaching either focused on his
                            homiletics or on a theme from his sermons. An extensive homiletic
                        analysis of one or more of his sermons does not exist. There are a number of
                        initiatives for an analysis in the studies by E. Mülhaupt, T.H.L. Parker,
                            W.F. Dankbaar, J. Konrad and O. Millet. However, none of the
                        above are concerned  with the question of God and the
                        audience. The intensity with which Calvin raised the matter of God’s actions
                        in the midst of the congregation at the beginning of the Protestant
                        preaching tradition, requires our attention only now, more than 400 years
                        later. First of all, the next paragraph will be devoted to a rough sketch of
                        the time when Calvin lived and preached from the Acts.

      

      
        1.4 HISTORICAL SETTING 

        The years when Calvin was preaching from Acts 1 to 7 could hardly be called
                            peaceful. From 1545 onwards
                        opposition to him gradually began to take shape. Particularly members of
                        ancient Genevan families could not bear the fact that preachers from France
                        exercised church discipline consistently and without respect of persons.
                        Around the person of Ami Perrin a group was formed, who called themselves
                            les Enfants de Genève,
 but who subsequently became famous
                        under the name « Libertines » or « Perrinists ». Calvin became
                            increasingly involved with a hostile magistrate. The elections of November
                        1548 had awarded the majority of votes to the group around Ami Perrin ; in
                        February 1549, Perrin was chosen as principal mayor. Although the policy of
                        the new magistrate was not aimed at systematically obstructing the
                        Reformation, Calvin and his allies constantly had to cope with a government
                        which held the opinion that the church, and especially the
                            Consistoire,
 had acquired too much power at the expense of
                        the magistrate. Until 1555, the question whether the power of
                        excommunication belonged to the magistrate or to the
                            Consistoire
 continued to create a field of tension.

        In France, the Reformation was heavily opposed by King Henry II, who had
                        succeeded Francis I to the throne in 1547. As soon as 8 October 1547, the
                        recently crowned king established the Chambre ardente.
 This was
                        a special chamber of the Parliament of Paris for the trial of heretics. The
                        verdicts of the Chambre ardente
 and the several edicts aimed
                        against the heretics brought not only 600 victims to the stake and on the
                        gallows ; they also set a stream of refugees in motion. Some refugees chose Geneva as their new home, like
                        Laurent de Normandie, Theodore Beza and the Budé family. These wealthy
                        refugees were a welcome source of income for the city. On the other hand,
                        the Genevan citizens were afraid of the political influence that these
                        refugees might exert. After 1546, there is even a « marked increase in
                        anti-refugee sentiment ». This
                        fear for the influence of the refugees is not an isolated fact. It should be
                        considered in view of the relation between the citizens of Geneva and the
                        members of the Compagnie des Pasteurs,
 almost all of whom came
                        from France. In Calvin’s eyes, the decade previous to his sermons on the
                        Acts is characterised by a continuous decline in morality. From other
                        sources it clearly appears that the Genevans became increasingly irritated
                        by the actions of the preachers, whom they labelled as arrogant.

        In Germany, the Reformation came to a halt. The religious discussions which were held
                        between Roman Catholics and Protestants during the period between 1538-1541,
                        had broken down. It had almost been possible to reach an agreement in
                        Regensburg ; however, the negotiations which begun so auspiciously, finished
                        in a complete disaster. Only the road to violence was left open, after the
                        Emperor had tried in vain to overcome the differences in his empire in a
                        peaceful manner. Because of the bigamy of Philip of Hesse, the position of the Protestants had been
                        considerably weakened, even though they were united in the Schmalkaldic
                        League which had been established on 27 February 1531. In the campaign
                        against the Duke of Jülich and Cleves in 1534, the Protestants offered no
                        resistance, which gave the Emperor the opportunity to consider a military
                        confrontation. After concluding peace with France in 1544 and a ceasefire
                        with the Ottomans in 1545, Emperor Charles V
                        could deal with the internai problems in his empire. Officially, the
                        Schmalkaldic War in 1545-1546 was not a religious conflict. However, the
                        emperor secretly admitted that his intention was to return the Protestants
                        to the Roman Catholic Church. On 24 April 1547, the elector John Fredrick of Saxony
                        was completely defeated in the battle at Mühlberg by Charles V, with the aid
                        of Maurice of Saxony.

        A solution for the religious controversy was complicated by the Council of
                        Trent, which had officially begun on 13 December 1545. During the first
                        session, important decisions had been taken regarding the doctrine of
                        original sin, justification and the sacraments. It would be impossible for
                        the Protestants to submit themselves to these decisions. In addition to
                        this, from 11 March 1547 onwards the Council no longer convened in Trent,
                        which was just within the borders of the German empire, but in Bologna,
                        which belonged to the church state. This was just another reason for the
                        Protestants to reject the Council of Trent, because it was not the
                            frei, Christlich Concilium in Deudschen landen
,
                        which they
                        regarded as their promise since the Diet of Speyer (1544). Therefore, a theological formula had to be
                        invented to which on the one hand the Protestants could submit themselves
                        and which on the other hand did not recede too far from the decisions taken
                        in Trent. Because the pope
                        refused to grant Charles V’s request to move the Council back to Trent, the
                        Council was adjourned in February 1548. Without the pope, the Emperor had to
                        work out a provisional solution by himself, an Interim.
 This
                        was prepared on the « violent » or « iron-clad » Diet of Augsburg ; on 15
                        May 1548 it was proclaimed as Der Römischen Kaiserlichen Maiestat
                            erclärung, wie es der Religion halben im hailigen Reich, biß zu außitrag
                            des gemainen Concili gehalten werden soll.

 The Interim

                        was unable to repair church unity. Since the Augsburg Interim

                        was rejected in Saxony, Melanchthon devised the so-called Leipzig
                            Interim
 in December 1548. This, however, could also not
                        satisfy the orthodox Lutherans and Calvinists. Calvin himself opposed in two
                        polemical treatises both the decrees of the Council of Trent and the
                        Augsburg Interim.

 His sharp criticism of the
                        Leipzig Interim
 is obvious from the correspondence. He
                        qualified the ceremonies as adiaphora.
 According to Calvin, the
                            adiaphora
 are by no means as unimportant as suggested by
                        Melanchthon. They are closely connected with the Gospel and church
                            doctrine.

        

        An important event took place in Switzerland shortly before Calvin started
                        his lectio continua
 on the Acts. During a personal talk at the
                        end of May or at the beginning of June 1549, which lasted for two hours,
                        Calvin, Farel and Bullinger made an end to their discussion on the Last
                        Supper in Zürich. Until then, Calvin and Bullinger had merely conducted a
                        painstakingly lengthy correspondence. Both parties
                        accepted the Consensus Tigurinus,
 which consisted of 26
                        articles. It took until 1551 before the Consensio mutua in re
                            sacramentaria
 would appear in print.

        The Genevan Council gave Calvin leave to travel for quite another purpose
                        than a discussion on the Last Supper : he should confer on the Swiss-French
                        treaty in Berne and Zürich. Two matters are closely related in this case.
                        First of all, Geneva had strongly urged Berne to include Geneva in the
                            Eidgenossenschaft
 in the years 1548-1550. Geneva wanted to have closer relations with
                        the free cities in the confederation. King Henry II of France was
                        simultaneously negotiating with the cantons of the
                            Confederation
 to renew the treaty which had been concluded
                        by his father, Francis I. In 1549, this treaty was reinforced and signed in
                        Solothurn by the eleven cantons which had remained Roman Catholic. The
                        Protestant cantons, under the leadership of Berne and Zürich, refused to
                        sign. Zürich kept to its refusal because Zwingli had already vehemently
                        resisted the treaty with Francis I. Berne adhered to its privilege
                        of the exclusive protection over Geneva ; it did not care for a treaty with
                        a king who persecuted his Protestant subjects. Berne would only accept if a
                        special clause were added, in which Berne’s possession of the land it had
                        conquered from the duchy of Savoy would be guaranteed by France.

        Why did both Geneva and Calvin as well as the king of France find it so
                        important that the city would be included in the Confederation ? After Charles  V had won the Schmalkaldic War,
                        he laid siege to Constance. When he had captured the city, he allowed the
                        bishop to return and reinstated Roman-Catholicism. The dominance of the
                        emperor and the fear of a similar fate to that of Constance were Geneva’s
                        most important reasons for an immediate inclusion in the Confederation. A
                        possible attack of the imperial army was seriously feared in April
                            1549. In a
                        significant letter by Calvin to Bullinger, it becomes clear why Calvin paid
                        great attention to the developments around the inclusion in the
                        Confederation and the reinforcement of the treaty with France. He considers
                        a treaty with this king as the only possibility in disturbing times to
                        somewhat mitigate the persecutions for the French. Relief from the pressure
                        of the persecutions is a condition for acceptance of an agreement. For reasons of principle, Calvin would not be
                        dissuaded from accepting religious opponents as political allies in this
                        situation. However, he did fear a war between France and England. Calvin
                        would not be involved in an alliance which would enter into battle with a
                        country that served Christ. The most important reason for considering such a
                        treaty is the fear that Henry II would still try to make peace with Charles
                        V, which would be disadvantageous for the Gospel in Germany.

        The thought of a possible encampment of an imperial garrison in Geneva was
                        most unappealing to the King of France. Therefore he took a real interest in
                        the participation of Geneva in the confederation. In his article, L. Gautier
                        shows how intensive diplomatie negotiations were held to persuade both Berne
                        and Zürich to reinforce the treaty with Henry II, as well as to make Berne
                        agree to the inclusion of Geneva in the Confederation.

        When the negotiators Vandel and Du Mollard were sent to Geneva from Berne in
                        April 1550, their mission was hampered by a new conflict between Geneva and
                        Berne. The Bernese Seigneurs
 decided in 1550 that a new tax
                        would be levied on ail the lands which had been conquered on Savoy. Not just the inhabitants of Geneva who owned
                        lands there, but also the Council itself – as possessor of the church
                        landownership which it had acquired after 1536 – were invited to make an
                        estimation of their possessions with respect to the imposition  of the new tax. On
                        account of the combourgeoisie
 with Berne the Genevans thought
                        they would be exempted from this imposition. Vandel and Du Mollard,
                        therefore, had to argue for the rights of Geneva on the one hand, and to win
                        the favour of Berne to be accepted to the Confederation on the other hand.
                        After an increase in diplomatie pressure the Bernese Seigneurs

                        announced on 14 December 1550, that the Genevans would be exempted from the
                        new tax ; however, further attempts by the Genevan negotiators fail, because
                        Berne obstinately refused to alter the so-called Traité
                            perpétuel
 of 1536. Berne wanted to be the sole protector of
                            Geneva.

        

        As far as Calvin’s own health was concerned, chronic attacks of migraine and
                        heavy colds continued to plague him. In his personal life he
                        was not spared from ordeals. During his stay in Strasbourg, he had married
                        Idelette de Bure in August 1540 at the insistence of Martin Bucer. She was the widow of Jean
                        Stordeur, an Anabaptist from Liège, who had been converted to the
                        Reformation by Calvin in Strasbourg. In September 1545, Idelette fell
                        seriously ill ; in the subsequent years she suffered from a languishing
                        disease. On Friday 29 March 1549 she passed away as a result of her
                            illness.

        In spite of ail these circumstances, Calvin displayed great literary
                        activity. Commentaries on the letters to the Hebrews, to Titus, to the
                        Thessalonians and the letter to James were published. The fourth Latin
                        edition of the Institutes
 appeared in the spring of 1550. In
                        November 1550 – when he has been preaching on the Acts for more than one
                        year – he wrote to Farel that he had explained the first nine chapters ; but
                        he sighed that it would take a long time before he had explained this entire
                        book of the Bible. The commentary, therefore, is somewhat ahead of
                        the sermons, because on Sunday 11 January 1551, he delivered the last
                        surviving sermon on Acts 7 :58-60. The commentary on the Acts would appear
                        in two parts. The first part appeared in 1552, the second...
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