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      EPIGRAPH

      
So once the holy women who hoped in
God used to adorn themselves and were submissive to their husbands, as Sarah obeyed Abraham, calling
him lord. And you are now her daughters if you do right and let nothing terrify you.

      1 Peter 3 :5-6

      

      Sarah said to Abraham, "Cast out this slave woman with her son...." And the thing was very
displeasing to Abraham.... But God said to Abraham, "... whatever Sarah says to you, do as she tells
you."

      Genesis 21 :10-12

      

      Sarah not only usurps domestic rule by calling her husband to order, but she commands him whom
she ought to have revered to be obedient to her own wishes. Although I do not deny that Sarah, being
moved by womanly feelings, exceeded the bounds of moderation, I yet do not doubt that her tongue and
mind were governed by a secret impulse of the Spirit. ... Without controversy, Sarah was the
minister of a great and tremendous judgment.... But even if she sustained a higher character than
that of a private woman, she does not seize her husband’s authority but makes him the lawful
director of the ejection.

      John Calvin,


      Commentary on Genesis 21 :12

    

  

  


		

    
		

  
    
      
CONTENTS 

      
        
          FOREWORD ix


        

        
          ABBREVIATIONS xiii


        

        
          INTRODUCTION : On Calvin and Women 1


        

        
          1. Calvin and Exceptional Women

        

        
              in Sixteenth-Century Theory and Practice 31


        

        
          2. Eve in the History of Exegesis :

        

        
              The Problem of the Image of God 65


        

        
          3. Eve in the History of Exegesis :

        

        
              Arguments for Woman’s Subordination 107


        

        
          4. Calvin and Exceptional Women

        

        
              in the Old Testament 161


        

        
          5. Women as Prophets and Teachers

        

        
              in the New Testament 187


        

        
          6. Women, Adiaphora, Polity, and Change 227


        

        
          CONCLUSION : The Mystery of John Calvin’s Feminism 269


        

        
          BIBLIOGRAPHY :

          
            
              Primary Sources 281


            

            
              Secondary Sources 286


            

          

        

        
          NAME INDEX 299


        

        
          ANALYTIC TABLE OF CONTENTS 305


        

      

    

  

  


		

    
		

  
    
      
FOREWORD

      It is a pleasure to offer thanks to those who have helped me on the long path to this project’s
completion. The present work is a revision of my doctoral dissertation, submitted to Duke University
in 1989, and special thanks must be conveyed first of all to my teachers there. My advisor, David
Steinmetz, set for me an example of erudition, diligence, and eloquence which I doubt I shall ever
surpass. Still more to the point, his lectures long ago awoke within me a love for history and for
the history of the church which I did not know I had. Other teachers – Elizabeth Clark, Robert
Gregg, and Edward Mahoney – gave words of encouragement along the way which lightened the load
immeasurably.

      Various friends at Duke ameliorated the inconvenience of writing in absentia
 and
have continued to assist me. Carl Badger sent photocopies virtually on demand and even photographed
pages from Bucer’s 1527 Ephesians commentary, which was otherwise inaccessible to me. Craig Farmer
also tracked down articles and carefully read my final draft.

      My colleagues at Fuller Theological Seminary were also helpful. Richard Muller was always ready
to discuss the Reformation and called my attention to sources I might otherwise have missed. John
Dickason, our librarian, was generous with his time and quick to help me obtain original sources in
microform. Jim Butler more than once went out of his way to borrow books from distant libraries on
my behalf. The word processing staff of the School of Theology – in particular, Susan Carlson Wood
and David Sielaff – demonstrated great patience and a fine eye for detail in composing page copy.
The final draft was read by Rob Cahill as well as by Margo Houts, who significantly improved its
readability.

      Other friends near and far helped the process of writing sheerly by their understanding and
encouragement. Not to be overlooked here are my wife’s parents, Bob and Mary Meye, both of whom know
well the travail of academic labor. Jack Levison and Priscilla Pope-Levison periodically bouyed me
up with an enthusiasm for my work which often surpassed my own. And Eric Floodeen consistently
showed far more interest in this project than any friendship has a right to presume.

      I am also grateful for the kindness of some strangers. Corne lia Niekus Moore reviewed an early
draft of my introduction. Robert Hill allowed me to read his yet-unpublished translation of
Chrysostom’s homilies on Genesis. David Hunter furnished a copy of his forthcoming 
article on Ambrosiaster. Douglas Shantz assisted
with proofreading. And special thanks are due to Irena Backus, who generously read my unsolicited
manuscript and suggested a number of helpful changes and additions.

      Thanks are also due to the staff of the Huntington Library in San Marino, California ; to the
Newberry Library in Chicago ; and especially to the Center for Reformation Research in St. Louis,
which loaned numerous reels of microfilm freely and promptly.

      *
* *

      Manuscripts of all kinds are often dedicated to parents, and with good reason. My father did not
live to see the completion of my studies, much less this book. He never fully understood the nature
of academic work, but two things he understood well : craftsmanship and honesty. I pray that my own
work here will be found to reflect those traits as well. That I am endowed with any perseverance at
all is surely due in part to this man, who taught me that few problems, mechanical or academic, are
genuinely insoluble. In similar fashion, my mother (like Monica) has been constant in prayer and
encouragement, that I might reach this goal and others of greater weight still. It is with love that
I dedicate this book to my mother and father – one, a faithful pilgrim ; the other, a
comprehensor.

      Words of thanks and tribute are an exceedingly small payment for what my wife has provided me in
the course of this project, including generous amounts of patience, good coffee and torte, valuable
editorial suggestions, and searching insights into the theological problem which underlies this
work. Of her, my companion and colleague, it may truly be said : sine qua non.


      *
* *

      For most of the church’s history, it has been the cruel habit of men to debate the "place" of
women as if what were at stake were but another point of doctrine and not the hearts and lives of
their sisters, mothers, and wives. John Calvin at times perpetuates this cruelty, though on occasion
he can also give clear voice to the pain of woman’s lot in his own day and age. In seeking to
clarify one of Calvin’s more obscure texts concerning women, it is my hope that those who follow
Christ and who admire Calvin can pass beyond the point where Calvin himself equivocated, hesitated,
and finally stalled. In short, I pray that my own daughters, Allison and Annelise, will one day find
the church to acknowledge their gifts and calling as readily as does their Savior.

      

      
        
          	Altadena, California 
29 September 1991
          	J. L. T.
        

      

    

  

  


		

    
		

  
    
      
ABBREVIATIONS 

      The following abbreviations are used in footnotes. Complete publication data for specific works
listed (i.e., works other than periodicals and series) is given under the name of the author or
editor in the bibliography. No further bibliographical entry is given for such well-known series as
CR, PL, etc.

      
        a, b

        For double-column pages, "a" = left column, "b" = right

        ACW 40-41

        St. Augustine  : The Literal Meaning of Genesis.
 Tr. John Hammond Taylor. Ancient
Christian Writers 40-41. New York  : Newman, 1982. (ET of Augustine, De Genesi ad litteram
libri duodecim.
)

        ANF

        The Ante-Nicene Fathers
. 10 vols. Ed. Alexander Roberts and James Donaldson.
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          ARG
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        Bonnet, Letters
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.4 vols. ET 1858. Reprint. Grand
Rapids  : Baker, 1983.

        CCSL
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        FC
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 Ed. Peter Barth and Wilhelm Niesel. 5 vols. Revised
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      A NOTE ON THE PROCEDURE FOLLOWED IN CITING COMMENTARY LITERATURE :

      

      Much of the source material for this study consists of commentaries, homilies, etc.

      The procedure for citing such material is as follows :

      
        
          •
 First, the commentary is cited by abbreviated title and the scripture text
commented on (i.e., chapter and verse). This alone is enough to locate the passage in early
editions, modem critical editions, and translations. In citing commentary literature, no distinction
is preserved between annotationes, enarrationes, commentarius,
 etc. All are cited
simply as "Comm.,"
 except where a distinction is needed between similar titles by a
single author.

        

        
          •
 Second, this commentary/scripture reference is followed by the text’s
location either in a modem edition or in the original edition used.

        

        
          •
 In last place, ET page references are furnished wherever available (often
cited by series). In the bibliography, these translations are listed immediately following their
respective original.

        

      

    

  

  


		

    
		

  
    
      INTRODUCTION 

      
        On Calvin and Women

      

      As the saying goes, history is written by the winners, and perhaps that alone is sufficient to
explain the customary neglect of the history of women both by historians of religion and theology
and, more specifically, by historians of the Reformation. To be sure, there have been exceptions
and one recent writer has observed that, traditionally, there have been at least three approaches to
gender issues in the Reformation. One such approach has been to study the lives of extraordinary
women ; another has been to document what amounts to the opinions of men about women. Nonetheless
most historians of the Reformation have followed a third course with respect to women –

      
        [they] have simply ignored them, assuming either that women
shared their fathers’ and husbands’ experience so that gender made no difference, or else that women
played no significant part in the Reformation.

      

      Few today, however, would deny that the history of women is an ingredient essential to our
understanding of history in general. Indeed, the scholarship of especially the last twenty years has
begun to rectify the omissions of previous historians with respect to the history of women in early
modem Europe, the religious history of those women, and the history of the theology of that period
as it influenced (or, perhaps, failed to influence) the status of women in the era of the
Renaissance and Reformation.

      It is both in light of such studies, and as part of such study, that I make John Calvin the
centerpiece of the present inquiry. Why Calvin ? A glance at the hundreds of titles listed in recent
Calvin bibliographies quickly reveals that Calvin is of continuing interest to students of theology
liturgy, politics, ecumenism, and social history – and for as many reasons as there are writers. But
the most obvious reason for continued interest in Calvin is that he stands at or near the head of a tradition which is still very much a
living
 tradition, whether one categorizes that tradition as Western thought in general
or as Reformed theology in particular. To be sure, Calvin’s influence and presence are often
perceived more explicitly by those modems who emphasize the latter category of tradition, namely
those who still call themselves not only by the name of Christ but also by the name of Calvin. But
Calvin lives also in more oblique ways in Western thought, politics, and society, as a sure part of
what Gadamer has termed Wirkungsgeschichte
 – the "effective history" which constitutes
and shapes us long before we are aware of it. Both these categories of tradition have influenced my interest in the place of women
in the thought of John Calvin – not because his views concerning women are necessarily so very
original, but largely because of his influence in Western thought and in Protestant theology as a
theologian and exegete. And also because in both these living traditions, the nature, role, and
status of women and men in society and church are even now living, lively issues.

      It is not without some irony, however, that one observes how these same issues of gender were
also living and lively issues in Calvin’s day – ironic, in that historians, theologians, and
historians of theology have turned so belatedly to study an issue which was clearly important for
Calvin and his contemporaries. Aside from a single essay which appeared in the first decade of this
century, most research explicitly devoted
to Calvin and women is quite recent. The first full-length monograph addressing the place of women
in the theology of John Calvin dates from 1963. A few essays devoted exclusively to
this subject appeared in the 1970's. By contrast, the 1980's witnessed a relative spate of articles specifically on Calvin and women, including a
second monograph (by Douglass) in 1985. Granted, then, that there
is
 something to be said about Calvin and women, it may legitimately be asked, both in
view of this flurry of research and in view of the absence of anything so self-revealing as Luther’s
table talk in the corpus of Calvin’s writings, if there is something left
 to be said
There is (as one may infer from the many pages which follow), and it is the goal of this
introduction to set out precisely what, in my judgment, remains as the most provocative area for
research in Calvin’s thought on this issue. The balance of this chapter will first of all survey
some recent approaches to the question of Calvin and women, then explain in more detail the focus
and method of our own inquiry.

      
        A. Three Approaches to Calvin’s Doctrine of Woman 

        Generally speaking, most recent studies have sought to explain Calvin’s teaching and practice
concerning women by utilizing one or more of the following three approaches : First, it is possible
to look to the effects on Calvin of Renaissance humanism with (among other things) its
quasi-rediscovery that women are educable. Second, some have called attention to the Reformation’s
revaluation of marriage, which itself may have set in motion a sequence of further effects on the
religious experiences of women and on their home life. A third set of studies has concerned itself
primarily with analyzing Calvin’s teachings about women and how they are to be harmonized and
assessed. For the sake of brevity I have drawn these as the broadest possible categories, at the
sacrifice of some complexity. Nonetheless, these three groupings will serve for a survey of the
issues and of the literature which addresses them.

        
          1. Calvin, Humanism, and Women 

          So far as its impact on women is concerned, the chief effect of humanism was to encourage the
education of women – an ideal, to be sure, which was more often realized among nobility than among
lower classes. Nonetheless, this was an ideal established well prior to Calvin’s career as a
Reformer. So far as concerns Calvin’s doctrine of woman, then, the question turns on the extent to
which he matched his predecessors  and
contemporaries in encouraging women’s education. In the context of the early sixteenth century
Desiderius Erasmus and Juan Luis Vives are the two advocates most often cited, along with Thomas
More’s example in educating his daughters. Although the efforts of Erasmus and Vives focused more on
noblewomen, their ideals were popularized by younger humanists-cum
-reformers and
incorporated into Protestant programs of reform, at least in Germany. Still, the Reformers’efforts to educate girls lagged far behind
their interest in educating boys, and insofar as they did move to educate girls, the Reformers
occasioned no controversy, especially since they shared the presuppositions of Erasmus and Vives
that women’s education was to serve no public role but to inculcate the private virtues "appropriate
to the weaker sex." Consequently, the Reformers provided girls
with a vernacular (not a Latin) education, and to this extent they may be termed popularizers of
women’s education, but not innovators.

          That Calvin shared this humanist and Reformation concern for education is suggested by his
insistence on catechesis for children. But it is not all that clear that even vernacular education for girls was a
high priority in Calvin’s Geneva, as Monter testifies :

          
            Before the Reformation, Geneva contained a few girls’ schools
which fed into female convents The Reformation made bold declarations about providing free public
schooling in 1536 but was actually uninterested in girls’ education for a very long time.

          

          What renders Monter’s judgment confusing is evidence presented by Douglass and Blaisdell that all
Genevan children were required to attend free public school in 1536 and that girls apparently
received a separate primary school in 1541. Despite many complaints, no secondary school for girls
was established, and the Genevan Academy (dedicated in 1559) trained boys in Latin but girls not at
all. Thus the vernacular education of women in Calvin’s Geneva was a positive step, but
a small one, and Calvin’s advocacy for the education of women remains difficult to document.

          Beyond the growing emphasis on the education of women, there are at least two other ways in which
Renaissance humanism may have shaped Calvin’s thought about women. One aspect involves the
fundamental and difficult issue of how Calvin’s early training and aspirations as a humanist scholar
influenced his basic attitudes toward women and his assessment of their traditional role of
subordination. Although Calvin is typically laconic here, the issue itself remains of great
interest, especially in light of the conclusion Jane Douglass draws from Calvin’s unusual inclusion
of women’s silence in church among the adiaphora,
 that is, among matters which are
indifferent and concerning which "the church should be open to change." Finding no precedent for
Calvin here, Douglass suggests that Calvin’s novel views "would seem to be related to his experience in French humanistic culture of
the period, where women’s public roles were frequently discussed and experienced." Specifically, Douglass calls attention to a
number of writings and figures of the querelle des femmes
 which may have exerted a
direct influence on Calvin. The nature of
Calvin’s relationship to the querelle
 is complicated, but it is crucial for
interpreting his doctrine of woman and, in particular, what Douglass regards as his singular
openness to change. That Calvin had some contact with these writings and figures is easily
established. The significance and tenor of that contact, however, is less apparent, and – as will be
explained shortly – we will have reason to examine Douglass’s findings in detail later on, in
chapter one.

          Another significant way in which the forces of humanism may have shaped Calvin’s doctrine of
woman is closely related to the two factors – education and the querelle
 – just
mentioned. Namely, it is possible to inquire about the influence on Calvin of those women of his
acquaintance who, usually as noblewomen, received an outstanding education of the sort advocated by
Erasmus and others and who contributed to the querelle
 both indirectly (by example)
and, sometimes, directly (by literary autograph). This approach to Calvin’s doctrine has more often
been pursued for the history of women in general. The study of the lives of famous women (the second
of the three traditional ways to write the history of women, described by Wiesner, above) is both
possible and attractive because these are the women, generally aristocrats and queens, for whom
historical sources are most available – though this alone is enough to render their lives
exceptional ! Nonetheless, while their lives tell us little about the "ordinary" women of the day,
the historian’s interest is thereby qualified rather than destroyed. Such studies do, in fact, shed
some light on the attitudes both of Calvin and Calvinism towards women in general and women in
exceptional roles. One may single out for mention the studies of Roelker on the role of French
noblewomen in the Reformation, which call attention to the prominence of women in the Huguenot
movement, as well as her study of Jeanne d’Albret ; Blaisdell’s writings on Renée de France and
other noblewomen with whom Calvin corresponded ; and Bainton’s sketches of Marguerite of Navarre and
others. All
these women had significant and prolonged contact with Calvin. Moreover, all also had some access to political power,
including (in the case of some Huguenot women) leadership roles in religious struggles. In the case
of Marguerite, we have a literary contributor to the querelle
 as well. As with our
discussion of the querelle
 (above), we will defer a consideration of the possible
influence of these women on Calvin to chapter one.

        

        
          2. Calvin and the Reformation Revaluation of Marriage 

          One area in which the Reformation’s impact was especially clear was in the sixteenth century’s
evaluation of the dignity of marriage. In Protestant theology, marriage no longer took a back seat
to celibacy as the religiously less significant option. But this theological shift had diverse
implications.

          First, marriage became not only respectable but also "religiously significant" for Protestants as
a vocation, a calling, a divine office in its own right. In her early essay on "Women and the
Continental Reformation," Douglass calls attention to over a dozen theological insights, all of
which worked together to produce the Reformers’"new" doctrine of marriage, including their insight
that there is no valid distinction between "commands" and "counsels" and (as a corollary) that there
is no greater merit in celibacy, especially clerical celibacy ; that the family is the primary  context in which faith and obedience is to
be exercised ; that all believers, women included, bear a priestly responsibility for the ministry
of intercession ; and that in addition to being a means of procreation and a remedy against
fornication, marriage should be prized for the mutual love and companionship it fosters between
partners. Douglass’s list is a useful summary
of the various ingredients which shaped Protestant doctrines of marriage, though one might also wish
to add the Protestant conviction that although marriage was instituted at creation, its sacramental
status was unbiblical, and that marriage was to be removed from ecclesiastical jurisdiction and
brought under state supervision. But the main
point to be observed here is that in these cardinal points of the Protestant doctrine of marriage
Calvin’s teachings do not stand out in any particular from those of other Reformers.

          Other questions have been raised which fall within the scope of Calvin’s doctrine of marriage,
but outside the topics usually considered. Accordingly, Biéler and others have raised the question
of Calvin’s view of coitus, drawing the conclusion that although Calvin decried the contempt in
which the sex act was held by monks (a stereotype not always justified, one must add), he himself
was no champion of license even between married partners. Indeed, Calvin calls for moderation,
especially since some vice remains even in Christian spouses – a defect which God graciously
"covers" in marriage. Blaisdell
has also raised the question of
Calvin’s view of contraception, and answered it by pointing, once again, to Calvin’s
traditionalism.

          Perhaps the most empirical outworking of Calvin’s doctrine of marriage consists in his
repudiation of the double standard with respect to laws governing divorce and adultery, whereby
women were less free than their husbands to divorce an adulterous spouse. Immediately prior to Calvin’s arrivai, Biéler observes, Genevan marriage laws
were in confusion, for although canon law had been suspended in Geneva as a result of the Reform, no
new laws had yet taken its place. When
marriage ordinances were finally drafted in 1545, however, the woman’s right to divorce an
unfaithful spouse was affirmed as a conscious departure from longstanding legal tradition but also
as a return to the mutual indebtedness of spouses (as enunciated in 1 Cor. 7 :3-5). The 1545 draft was apparently
adopted the following year or thereabouts but (Biéler states) "the revision of the marriage edicts
was always held up" until Calvin’s repeated requests were finally granted in 1561 (with further
revisions in 1566). Ironically, however, the double standard in divorce
(and in other laws affecting women) returned to Geneva. "Within another generation," Monter reports,
"the idealistic adultery laws of 1566 were quietly dropped." Nonetheless, the egalitarian intent
of Calvin, however limited, remains clear, not only as pertains to divorce rights but also regarding
the punishment of all sexual misconduct. In
the latter category one would certainly include Calvin’s intolerance of wife abuse.

          Not everyone – whether in the sixteenth century or in the twentieth – has seen the
Reformers’revaluation of marriage as an unmitigated good. On the one hand, some recent family
historians have faulted Protestantism for perpetuating or even increasing patriarchy. Thus, Stone
has argued that despite the Reformers’espousal of a new ideal for family life, one which accented
mutuality in marriage, the actual status of married women was declining in the sixteenth
century. Where
formerly a "family" joined not merely a man and a woman but also their kinship networks, this family model began to be replaced
in mid-sixteenth century by a more restricted form of family in which extended kinship played a
smaller role and the husband/father attained a more central, absolute position. Increasingly
isolated from kin, a wife had less recourse to protection and intervention on her behalf from
outside. Likewise, with the abolition of Roman Catholicism, the wife lost access to supportive
priests, the cuit of the Virgin, as well as the option of the nunnery. Hierarchicalism in marriage was also encouraged, Stone
argues, by the state’s interest in making marriage and family into a school for submissive
citizens. All of these factors were in some way influenced by
the Protestant Reformation ; none of them, with the possible exception of the last, was part of
Protestant doctrine in the same way as Protestant teachings against clerical celibacy and the
sacramental status of marriage.

          The point of detailing Stone’s argument is not to adopt it wholesale, but to offer it as an especially lucid articulation of a
question which might also be addressed with Calvin in mind, namely, What was the character of
Calvinist marriage and family life as it was experienced by its participants and as it differed from
previous models ? Specifically, did Calvinist marriage and family life foster patriarchy and
authoritarianism within the family, as Stone has suggested was the case in England ? In
investigating English family life, researchers have tried to assess whether the ideals expressed in
contemporary "household advice books" (many of which are directly descended from works penned by
continental Reformers) are either (i
) novel, or (ii
) representative of
actual social reality within the sixteenth-century family. The answer (following Stone as corrected
by Davies and Todd, n. 29 above) seems to be no on both counts, but the dissent to the second half
of the question which has been registered by Ozment on behalf of the Reformation in Germany ought to
prevent hasty value judgments about the relative plight of women.

          Calvin’s Geneva was a small city, and
the kinds of documentation utilized by Stone, Ozment, and others are not easily focused on such a
narrow segment of the continental Reformation. Whether Calvinist families on the continent and (more
specifically still) those in Geneva, who experienced Calvin’s influence most directly, were more or
less patriarchal in their practices has not yet been answered. What can be addressed, however, is whether the new ideal of the family as "a
spiritualized household" (to use Todd’s phrase) – that is, a household marked by the mutual devotion
and companionship of its members in the service of God and under the leadership of the head of that
household – was also a Genevan ideal. That these ideals were espoused by the Puritans has been
well-documented, as have been the sources on which the Puritans and early Anglicans drew, namely,
Bullinger and Bucer, and before them, Erasmus and Vives. But what of Calvin ? Calvin would again
seem to swim in the mainstream, insofar as he teaches the subordination of wife to husband and of
children to parents. As Douglass notes,

          
            the Reformers generally see patriarchal marriage as a God-given
blessing that needs only to be humanized by greater love and respect. Women are free to teach their
children and manage their households, tasks that are seen as offering ample opportunity for the use
of their managerial skills ; but they must remain subject to their husbands as head of the
household.

          

          But Calvin also emphasizes that a wife is to be more than merely the bearer of a man’s children
and his remedy against fornication (though she is this as well). Calvin, like many of his
contemporaries and predecessors, encouraged companionship and friendship between husband and wife ;
this is demonstrable not only from his exegesis but also from his estimate that his own wife was
"the best companion of my life."
Here, of course, one is still on the
level of Calvin’s (theoretical) ideal, and the more sociological details of his practice and his
influence remain undisclosed.

          A second major criticism leveled at Protestantism’s "new" doctrine of marriage is drawn from
another of its consequences, namely, the closing and disbanding of cloisters – a move which has been
faulted insofar as it denied women any real alternative to marriage as a lifestyle as well as any
serious religious vocation. However much this change may have impoverished women’s lives, it
is difficult to impute such motives to the Reformers. Often the Protestant discontinuation of
clerical celibacy resulted from a general dismay over clergy immoralities. Not only was mandatory
celibacy unbiblical, it was also seen as unworkable ! Such was the case in Geneva, where clergy
immorality had been condemned well before Calvin’s arrivai even by those who remained loyal to the
Roman cause. Nonetheless, such abuses did not convince everyone to adopt the
new doctrine of marriage, for – in Geneva as elsewhere – nuns proved particularly resistant, and the
refusai of convents to disband might be taken to imply that the Protestant revaluation of marriage
had a limited appeal to women. But that implication is also complicated by the likes of Marie
Dentière, a former nun who endeavored to convert the Genevan nuns to the true doctrine – both of the
gospel and of marriage.

          Criticism has also been leveled at the Reformers (and, hence, at Calvin) for encouraging
patriarchy and its consequent repression of women in areas of religious experience less directly
linked to marriage. For example, it is argued that women’s experience was undoubtedly affected by
the Protestant dismantling of the cuit of the Virgin Mary and of other female saints. While women in labor once would have
cried out to Mary or to St. Margaret (patron of pregnant women), they were now directed to cry out
to God alone. Some have also claimed that the Protestant doctrine of justification, its
language, and its imagery all worked together to produce a transcendent and patriarchal form of
Christianity which was less receptive to and less informed by the religious experience of women,
including medieval women. So far as concerns Calvin’s general
patriarchalism, if opposing the cuit of the Virgin Mary and other female saints, advocating the
dissolution of convents, embracing the fatherhood of God, and proclaiming the divine transcendence
are judged to be patriarchal, then Calvin is surely as guilty of the charge as his fellow Reformers.
Nonetheless, it seems of little historical value to fault Calvin for lacking the sensitivities of
the late twentieth century, and one would do well to bear in mind Irwin’s caveat regarding the
futility of "debating the merits of the Reformation." And, again, there are
counterbalancing factors to consider, such as Calvin’s encouragement of the participation of women
in congregational psalm singing. Davis writes that "nothing shocked Catholic observers more than
this," citing the complaint of a contemporary that Calvinist worship was chaotic, even provocative,
as a result : "How wrong of Calvin to let women sing in Church."

          The related question of Calvin’s "sensitivity" to women is, perhaps, more solvable. Blaisdell
for example, thinks that "Calvin offered little comfort" to women in childbirth, and others have
cited a letter in which Calvin urged an abused Calvinist wife to remain with her Catholic husband
unless her very life were in danger. But in a later work, Blaisdell herself notes that Calvin (writing to Protestant
women in situations of persecution),
if not exactly compassionate, nonetheless endeavored to encourage women to persevere in the faith.
"Calvin seems to have...
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