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Preface 

      The author apologizes for the length and number of quotations yet retains them on
                    the grounds that many of the texts are not easily accessible, particularly to
                    North American scholars. Since the purpose of many chapters is a contextual
                    study – Calvin in the exegetical history of a passage – it is important that
                    readers be able to see the nuances of the context as well as the conclusions,
                    and new light is cast on the better-known texts by an understanding of their
                    similarities to, and differences from, their historical settings.

      The method of transcribing, translating, and citing of sources is organized as
                    follows. Manuscript sources have been transcribed according to standard rules.
                    For example, the letters u
 and v, and i and j
 are
                    always distinguished ; accents are added in sixteenth-century French only as
                    necessary for easy intelligibility. All published texts are quoted as printed as
                    regards orthography, with a few regular exceptions : the same letters are
                    distinguished as in manuscript transcription (though certain Latin pronouns on
                    which modern grammars are not uniform appear in several ways, e.g., eius,
                        ejus
). On rare occasions punctuation and capitalization have been
                    modified where the sense was not readily apparent. In many cases the printed
                    texts are early editions, and often the works in question have not been
                    re-issued. As much as possible, reference is made to modern editions, even where
                    an older text is quoted (e.g., Calvin’s own Latin Chrysostom). The Greek fathers
                    quoted from Migne are usually given in the Latin, except where the point in
                    question is the word choice, on the grounds that this language is a more natural
                    medium for most sixteenth-century historians than is Greek. For the works of
                    Calvin himself, the basic texts are, of course, found in the Calvini
                        Opera
 (Corpus Reformatorum
 = CO), the Opera
                        Selecta
 (OS), and manuscripts of the Bibliothèque publique et
                    universitaire de Genève.

      All translations are those of the present writer, unless otherwise indicated. It
                    is with pleasure that I recognize my debt to Prof. Pierre Fraenkel for checking
                    the German, and to Dr. Irena Backus for portions of the Latin. My translations
                    are generally fairly literal rather than literary, since fine shades of meaning
                    are often involved. The original language is given in the notes, with one
                    perhaps surprising exception. The major portion of the Calvin quotations are
                        not
 given in both forms, if the originals are found either in
                    the Calvini Opera
 or the Opera Selecta,
 since these
                    series are presumably readily 
available to any student of the Reformation. This methodological decision
                    presents a few difficulties, especially for Calvin’s biblical commentaries, for
                    which the fine literary translations are sometimes not very helpful for a
                    philological study of a particular theme. One remedy for this has been to insert
                    the key Latin words where that is of significance for the discussion. (The few
                    words in parentheses are found in the English translations, the more frequent
                    Latin words in brackets are this writer’s additions.) In a few cases, for
                    example, the Psalms commentary, modifications are more extensive because the
                    English was made originally from the French commentary, not the Latin.

      The method of citation requires a few words of explanation. For most references,
                    a short title form is used – author, short title, (vol.), page. This applies
                    generally to all secondary sources, with one or two exceptions. In chapters of
                    exegetical history, the citation form is frequently abbreviated. All discussions
                    of the given verse or pericope are noted simply by author and page, if the
                    source is a commentary, sermon, gloss, etc., on the passage in question. In any
                    case of possible confusion, for example, chapter nine dealing with two
                    pericopes, the appropriate biblical reference is given. Exegetical comments
                    drawn from systematic works, treatises, etc., are listed according to the usual
                    short title form. Citations of Calvin follow standard form : book, chapter,
                    paragraph for the Institutes of the Christian Religion,
 biblical
                    reference for commentaries and homilies ; volume-column for the Calvini
                        Opera
, volume-page (not line) for the Opera Selecta.
 The
                    final bibliography contains all primary sources, but only the secondary ones
                    actually cited in text or notes.

      The secondary sources in the bibliographical chapters, especially in four and
                    five, may seem excessive. Some thought was given to revising the long notes out
                    of the published text. However, there exists no complete English bibliography on
                    the relationship of social welfare reform and the Reformations, and the major
                    German volume by Fischer approaches the discussion from a different angle,
                    besides omitting a number of the English materials. The present contribution to
                    the discussion does not claim to be exhaustive but it may serve in lieu of a
                    bibliographic essay for those who would like to carry the investigation
                    further.

      *
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Introduction 

      The portion of John Calvin’s ecclesiology known as the office of the diaconate
                    is, paradoxically, a doctrine as important as it is neglected. The modern
                    Reformed tradition suffers ecclesiologically for this amnesia, but the
                    importance of this doctrine is glimpsed also in scholarly controversies
                    agitating other disciplines of modern research. Questions raised in two of these
                    areas – namely, by historians of institutions on sixteenth-century social
                    welfare reform, and by liturgists on the relationship of worship and ethics in
                    the Reformed tradition – suggested to one reader of Calvin that an investigation
                    of the reformer’s diaconate might be illuminating in several ways. Not
                    infrequently, Calvin – or rather, fragments of Calvin – figure in one or another
                    of these scholarly debates. However accurately quoted the fragments may be, they
                    sometimes make limited theological sense because their full context is not seen
                    or at least not made clear. The hypothesis of this study is that, despite the
                    relative lack of emphasis on it, Calvin’s teaching on the diaconate is a
                    coherent and not insignificant theological development. Studied alongside his
                    equally neglected views on liturgical almsgiving, this doctrine answers
                    apparently diverse questions by showing their mutual relationships within the
                    single doctrine of the Church ; its development also contributes to a richer
                    understanding of Reformed ecclesiology.

      The fruit of the investigation will be, I hope, the exegetical and historical
                    portrait of a doctrine, but the subject is presented much as it was approached.
                    It is an investigation of the evidence available for discovering precisely how
                    Calvin’s teaching is related to liturgical and social welfare controversies, and
                    the relationship between the two in the reformer’s thought. All of the research
                    is – appropriately – historical, but beyond that fact it is somewhat
                    interdisciplinary, including the history of certain aspects of liturgy, social
                    institutions, and exegesis, as well as of the theology of Calvin. The two
                    scholarly arguments which focus this study of Calvin’s diaconate are in fact two
                    approaches to the same problem : the relationship of worship and ethics, or of
                    theology and social reform. Seen from the viewpoint of the liturgists, one
                    considerable fault in the Reformed tradition is the separation of benevolence
                    from worship, because ethics had no « liturgical roots ». Seen from the angle of
                    historians of institutions, the controversy is what (if anything) the Protestant
                    Reformation of the sixteenth century contributed to the contemporary 
reform of social welfare – or whether
                    social reform was apart from theological changes, or even influenced the
                    reformers instead of the reverse.

      The relationship of benevolence to worship can be most concretely studied by an
                    investigation of the place of alms in formal public worship (the liturgy). This
                    is also the way the liturgists pose the problem ; and their question focuses
                    part one of this project. Chapter one sketches the historiography of various
                    disputed issues in the area of Reformed liturgies, concluding with a brief
                    outline of the key problem here : the relationship of worship and benevolence.
                    Chapter two investigates the evidence for the practice of almsgiving in
                    sixteenth-century Protestant – especially Reformed – worship. The third and
                    final chapter of part one is the exegetical history of Acts 2 :42, a key verse
                    in the Reformed doctrine of alms in worship.

      Part two develops the doctrine of the diaconate. This is, in fact, a less
                    concrete but broader and richer source for discovering the relationship of
                    benevolence to worship. It is also the context into which fits the problem of
                    the relationship of Reformation theology to sixteenth-century social welfare
                    reform. The first two chapters of part two, chapters four and five, deal with
                    historiography. Chapter four sketches the social welfare reform of the sixteenth
                    century and the various disputed issues, including the argument on the
                    relationship of the Reformation to the social reform, and concludes with a brief
                    outline of Geneva’s place in this matter. Chapter five has two parts. The first
                    is a short discussion of some ambiguous terms often used in literature on the
                    Reformation and social reform. The second section outlines some aspects of
                    Reformed doctrine important for understanding the diaconate : the teachings on
                    the ministry and on the relationship between ecclesiastical and civil
                    authorities.

      The next. four chapters of part two study the exegetical histories of the
                    biblical texts fundamental to the development and understanding of the Reformed
                    doctrine of the diaconate. The first two, chapter six on Acts 6 : 1-6 and
                    chapter seven on 1 Tim. 3 :8-13, are common diaconal texts, arranged in order of
                    importance for what is distinctively Protestant. The second two chapters, eight
                    on Rom. 12 :8 and nine on 1 Tim. 5 :3-10 with Rom. 16 :1-2, are more
                    particularly, though not exclusively, Reformed prooftexts.

      Part three, consisting of one chapter, proposes to illuminate the
                    interrelationships of the two doctrines studied in parts one and two, and
                    especially to locate them in the wider setting of Calvin’s biblical theology. As
                    a study of diaconal themes in all of Calvin’s commentaries, chapter ten attempts
                    to sketch a theological context for liturgical almsgiving and the diaconate in
                    the officia caritatis,
 the obligations or duties of love. As the
                    pastor may be seen as the church’s ordained minister of worship, leader of the
                        officia pietatis
 which express the first commandment to love
                    God, so the deacon is the 
church’s ordained minister of benevolence, the key official leader of the
                        officia caritatis
 which act out love to the neighbor.

      A brief conclusion draws together the results of the various investigations and
                    summarizes the significant features of John Calvin’s doctrines of the diaconate
                    and almsgiving.
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        CHAPTER I 

      

      Historiography of Calvin’s Liturgy 

      For many years, the idea of associating John Calvin with liturgy was
                        considered ludicrous, if not frankly unthinkable. Today the tide has turned,
                        but traces of older opinions linger,
 while the modern scholarly consensus is still
                        struggling to correct the old popular myths. Especially noteworthy is the
                        new Roman Catholic interest in Calvin as a theologian and liturgist. A
                        number of able scholars – Alexandre Ganozcy comes to mind immediately – have
                        contributed significantly, both in their own work and in spurring on
                        students within the Reformed tradition.


      For Calvin, the primary concern in worship is doctrine, but form is very
                        important in its secondary place. The goal is not a single specific order,
                        but the fact of having an agreed upon pattern which, though it can be
                        changed, is not at the mercy of individual whims.

                        The way Calvin handles liturgical questions can be seen as an application of
                        his doctrine of adiaphora.


                        Recent studies have shown what a wealth of biblical and patristic knowledge
                        as well 
as practical
                        experience stood behind Calvin’s La forme des prieres

                            (1542),
 but it is
                        helpful for the purposes of this investigation to know something of the
                        disputes which focus the study of Reformed liturgies.

      
        Debated Questions I : Background 

        The scholarly debates on Calvin’s order(s) of service and their origins
                            and practice may be classified as the problems of fixed form, Mass
                            versus prone, and Strasbourg to Geneva. It is enough to note conclusions
                            for the first two, although the third requires a few sentences of
                            explanation, since opinion is rather more divided about this matter.

        
          Fixed Form 

          In an eagerness to rehabilitate Calvin as a liturgist, there has been
                                an effort to find the principle of a « fixed form » in his teaching
                                on worship. Though the liturgical re-evaluation is long overdue, as
                                in most reactions the pendulum has swung too far ; it seems plain
                                that Calvin was more intent on unity of doctrine than uniformity of
                                    liturgy.

                                (On this point as on various others, the historian of liturgy cannot
                                help suspecting that some modern liturgists are more interested in
                                comparing their own liturgies with those of the past than in
                                exploring in its own right what the past said and did. This is
                                logical and natural. There is nothing wrong either with examining
                                the past to see if its witness coheres with one’s own ideals, or
                                with pointing out past failures to be corrected. However, both of
                                these are in a sense secondary steps. It is essential to know first,
                                as nearly as possible, what the historical fact is and what it means
                                in its own right, in its own context – whether one agrees or
                                disapproves. This does not in any way imply that learning from
                                history and applying the knowledge are of secondary importance ;
                                hopefully a historian is not simply an antiquarian ! It does mean,
                                however, that application is necessarily second in chronological
                                order.)

        

        
          
Mass versus Prone 

          Two patterns of worship, official and « folk », had developed in the
                                late middle ages. The Latin Mass was, properly speaking,
                                    the
 liturgy, but it was often supplemented by a
                                vernacular preaching service called prone. The general form and
                                content of the Mass are well known ; however, the unofficial,
                                flexible prone which might occasionally accompany it deserves a few
                                words of explanation, especially since some scholars trace Reformed
                                worship to the prone rather than the Mass.


          About
 the end of the first millenium of the
                                Christian era a new emphasis on preaching developed, and received
                                impetus from the crusades. From the ancient homily people turned to
                                a new thematic sermon ; great preachers appeared in Germany, where
                                the sermon achieved a role independent of the Mass. At first the
                                sermon was within the Mass, making a break between the first part
                                and the main part of the liturgy ; in time the preaching service
                                became a customary part. Prone could be placed before or after
                                Mass ; it might well have a different preacher from the celebrant,
                                especially since traveling friars were often better-trained
                                preachers than parish priests. Prone could even be a different time
                                or place from Mass. Because it was not official or formally
                                regulated, prone was a very freely ordered service ; elements could
                                be shortened, rearranged, or even omitted. Some of the various
                                possible components include : a confession of sin and absolution
                                (which was not sacramental according to the medieval definition of
                                absolution as a sacrament) ; several catechetical tools such as
                                creed, decalog, Lord’s Prayer, the seven virtues explained ; a
                                prayer of intercession ; announcements ; communal singing ; a
                                vernacular salutation ; the reading of the day’s gospel even when
                                the sermon was on a different theme ; a prayer for illumination ;
                                and a sermon in the vernacular. Toward the end of the middle ages
                                there was somewhat more uniformity in the prone service because of
                                sermon handbooks and the advent of printing. One of the more famous
                                of these printed handbooks was that of Johann U. Surgant
 of Basel, used by
                                Zwingli among others.

          Both of these orders of worship, the Mass and the prone, were
                                variously adapted and adopted by Protestant reformers. Modern
                                scholarly argument centers on the relative values of the different
                                liturgical combinations and results. The problem is the relationship
                                of the Lord’s Supper to preaching in 
Protestant worship, the question
                                whether prone replaced Mass, or the elements of the liturgy which
                                were found in prone were (re)united with the reinterpreted Eucharist
                                of the Mass. On the practical issue of which Protestant orders of
                                service follow prone and which follow the Mass, James H. Nichols
                                points out that the distinctions can become blurred and in any case
                                cannot be organized according to strict confessional lines.
 The
                                opposition of magistrates to frequent communion and elaborate ritual
                                may help explain the difficulties in distinguishing Mass from prone
                                ancestry. On the theoretical issue of whether preaching replaced the
                                Lord’s Supper as « real » worship in the theology of the reformers,
                                the answer for Calvin and most others is a clear negative. Thus,
                                whether Calvin originally based his service on the traditional Mass
                                structure or prone or a combination, the consensus is that he
                                achieved a balance of Word and Sacrament, in theory if not in
                                    practice.


        

        
          Strasbourg to Geneva 

          The Strasbourg to Geneva debate can be divided into two parts. The
                                first regards the derivation of Calvin’s liturgy from that of the
                                Strasbourg reformer Martin Bucer. Though the degree of the debt is
                                variously assessed, there is no longer any real disagreement that
                                Strasbourg was the (immediate) source of much of Geneva’s
                                    liturgy.
 The fact of the borrowing is clear from
                                the texts, and it was commonly acknowledged in the sixteenth
                                    century.

                                
Nevertheless, one
                                common indictment has been that Calvin improvised very freely and
                                yet imposed this hasty mishmash for all time.
 Quite a number of scholars have
                                offered evidence to the contrary. The patterns of worship Geneva
                                inherited from Strasbourg represented not only one of the day’s
                                liveliest centers of liturgical experimentation, but also the wider
                                Reformed church.
 The roles of Basel and its reformer John
                                Œcolampadius are not so generally recognized. However, Basel played
                                a significant part in the vital question of ecclesiastical autonomy.
                                Although the crucial point was discipline, the idea can be extended
                                to other functions. Basel may have been important also for another,
                                much smaller issue, the place of alms in worship.


          
The second point in
                                the Strasbourg-Geneva discussion is the problem of the relationship
                                between Calvin’s two orders, the one made for the French
                                congrégation of Strasbourg, and the simplified form used in Geneva
                                after 1542. On this issue there are some clear facts and some strong
                                opinions. The facts concern precisely how La forme des
                                    prieres
 was changed, the opinions why the changes were
                                made and whether the Strasbourg or the Genevan form more closely
                                approximated Calvin’s ideal. Most of the alterations need not be
                                    enumerated.
 One which is of interest here is the omission in
                                Geneva of the introductory essay on the Lord’s Supper, which
                                appeared in the Strasbourg 1542 and 1545 editions. The significance
                                of this passage and its omission will be considered in the following
                                    chapter.
 The opinions about the
                                liturgical changes can be divided into two general camps, the
                                majority of scholars preferring the Strasbourg service as being less
                                marred by Geneva’s « puritan » magistrates.
 A few suggest that the principle of
                                adiaphora may explain the differences, and others apparently assume
                                such a principle.
 In fact,
                                Dora Scheuner, who produced the critical edition of La forme
                                    des prieres
 for the Opera Selecta,
 offers a
                                very balanced and thoughtful analysis of the question. She concludes
                                that caution is advisable in seeking a motive ; in some ways, Geneva
                                might have suited Calvin better.
 In this
                                connection, it is well to recall what was said above about the
                                precedence which unity takes over uniformity, recognizing that
                                Calvin was willing to compromise on ceremonies to preserve peace, if
                                no doctrinal principle was threatened. On certain
 points he continued to
                                protest his objection to common practice, but in other cases changes
                                were accepted without serious controversy.


        

      

      
        Debated Questions II : Worship and
                            Benevolence 

        Among the topics engaging lively interest today is the relationship of
                            worship and benevolence in the Reformed tradition. The question is
                            sharply focused in the remark of the influential contemporary liturgist
                            Richard Paquier : « Benevolence was not forgotten, but because it was
                            not rooted in the life of worship, it often became autonomous and even
                                secularized. »
 This criticism deserves some thoughtful
                            consideration, especially in light of the common Reformed description of
                            worship elements, here given in Calvin’s words : « Thus it became the
                            unvarying rule that no meeting of the church should take place without
                            the word, prayers, partaking of the supper, and almsgiving. »


        The issue here is whether Paquier’s criticism of Reformed worship is
                            valid for the sixteenth century, especially for John Calvin. Paquier’s
                            remarks are thought-provoking, although there seem to be several
                            difficulties with his premises. He apparently considers the church’s
                                diakonia
 adequately carried out by medieval monasteries
                            and parish brotherhoods.
 If for the sake of 
argument this point is
                            conceded, there remain several weak spots or lacunae in Paquier’s case.
                            One is perhaps a linguistic quibble ; it seems stretching terms
                            considerably to make the monastic or communal charity of the middle ages
                            signify the equivalent of roots in « la vie cultuelle » which the
                            Reformation allegedly lost. Another and more serious charge is what can
                            only be called blindness to the Reformed diaconate. In a sense, the alms
                            element of Reformed worship is a shorthand term for the officia
                                caritatis,
 the province of the diaconate.

        Whether or not Paquier’s criticism is defensible the way he poses it, it
                            does suggest some interesting avenues of approach to the question of how
                            worship and ethics are related in Reformed theology and practice. How
                            did the Reformed tradition, and John Calvin in particular, relate
                            charity to formal worship ? More importantly, whatever the answer on
                            this point, did they in fact secularize benevolence ? The second and
                            broader question is essentially answered by a study of the diaconate.
                            The first investigation, however, takes almsgiving in its narrower,
                            literal meaning.

      

    

  

  
    p.19
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           Some liturgists have some rather sharp things to say about
                                Calvin, e.g., Paquier, Traité,
 pp. 57, 166, esp. n. 1
                                and 2 (p. 166) ; cf. p. 25 at n. 23. Schlemmer, Culte,

                                p. 61 ; cf. p. 23 at n. 14. Vuilleumier, Histoire
 1,
                                pp. 313-314 (quoted by Paquier, p. 166 n. 2, but not as sharp as
                                Paquier makes him sound, and it is in fact Vuilleumier citing
                                liturgist Bersier, whose tone is more like that of
                            Paquier).

        

      

    

    
      2

      
           Alexandre Ganoczy, Benno Gassmann, Kilian McDonnell.
                                For titles, see bibliography. Also Calvinus Catholicus,

                                etc.

        

      

    

    
      3

      
           Nichols, Liturgical Tradition,
 p. 224 ;
                                cf. Corporate Worship.
 Jansen, Fixed Form,

                                pp. 282, 287. Hageman, Pulpit,
 pp. 13-14 ; Hageman
                                notes the great diversity of Reformed liturgies, p. 15. Old,
                                    Patristic Roots,
 pp. 1, 340. Milner,
                                    Church,
 p. 158. Dowey, Knowledge of
                                    God,
 p. 29. Schlemmer, Culte,
 p. 61. One
                                example of a general approval of following a liturgy is found in
                                Viret, Des Actes des Apostres,
 Book 2, p. 82 : « Ce que
                                nous faisons et observons tous les Dimanches, singulierement quand
                                nous celebrons la saincte Cene : comme il appert par les formulaires
                                qui en sont imprimez, desquels nous usons. » Cf. n. 13.

        

      

    

    
      4

      
           Cf. Street, Adiaphora.
 Calvin,
                                    Institutes
 3. 19.7-9. Definition in commentary 1
                                Cor. 8 (intro.), CO 49 :428, Eng. p. 170 : « By 'in-between things’
                                I mean things which are neither good nor bad in themselves, but
                                neutral ; and which God has given us power to use. Further, we ought
                                to practise moderation in using them, so as to preserve the
                                distinction between freedom and licence. » For explicit use in
                                liturgical matters and the setting of the diaconate in Calvin’s
                                wider theology, cf. Chap. 10, pp. 260f at n. 104ff.

        

      

    

    p.20

    
      5

      
           E.g., Old,
                                    Patristic Roots,
 pp. 1, 95.

        

      

    

    
      6

      
           Jansen,
                                            Fixed Form.
 A fascinating example of
                                        Calvin’s struggle with « fixed form » mentality in Geneva is
                                        found in the Registres du Conseil,
 fol.
                                        44 :250, as quoted in Annales
 CO 21 : 457, for
                                        28 Oct. 1549. The council has insisted that the Lord’s
                                        prayer and decalog be used more often (probably in the old
                                        prone catechetical fashion, cf. p. 21 at n. 8). The
                                        ministers object, probably because this seemed to make
                                        worship a kind of magic pattern. – « Et aussy leurs avoit
                                        esté commandé de faire l’oraison dominicale plus souvent et
                                        dire les commandements de nostre Seigneur comme estoit au
                                        commencement : Surquoy il [Calvin for ministers] dictz que
                                        cella ne doibt estre faict, car il avoit esté faict estoit
                                        confus, et que quant ainsi seroit que il aymeroit myeulx
                                        mourir d’aultant qui sembleroit estre sorcerie et
                                        enchantement et que il estoit quasi que l’on faisoit du
                                        passé etc. Arresté que remonstrance luy soyent faictes. »
                                        Cf. Peter, Introduction,
 p. xxxi.

        

      

    

    p.21

    
      7

      
           E.g., Leiturgia
 3,
                                        pp. 35-56 (Zwingli, Œcolampadius, Calvin). Brilioth,
                                            Eucharistie Faith,
 p. 202, considers the
                                        breviary the source of Reformed liturgical material.
                                        Maxwell, Genevan Service Book,
 p. 19, combats
                                        the idea of prone ancestry.

        

      

    

    
      8

      
           The following rapid
                                        sketch of prone is a summary of Leiturgia
 3,
                                        pp. 19-25.

        

      

    

    
      9

      
           Cf. Dankbaar,
                                            Surgant,
 esp. pp. 243-245 associating alms
                                        with announcements. Old, Patristic Roots,

                                        pp. 7-10 ; cf. chap. 2 n. 6.

        

      

    

    p.22

    
      10

      
           Nichols, Corporate
                                            Worship,
 pp. 86-87, also chap. three and four.
                                        Cf. Niesel, Public Worship,
 pp. 381-385.
                                        Hageman, Pulpit,
 pp. 23ff.

        

      

    

    
      11

      
           E.g.,
                                        Buschbeck, Die Lehre,
 pp. 10, 183, 192-193.
                                        Milner, Church,
 p. 157. Niesel, Public
                                            Worship,
 p. 385. Old, Patristic
                                            Roots,
 pp. 78 etpassim.
 Van de Poil,
                                            Liturgical Ideas,
 p. 112. Maxwell,
                                            Outline,
 pp. 116ff. Thompson,
                                            Reformed Liturgies,
 pp. 44-45. Whale,
                                            Calvin,
 pp. 168 ff. Stern, La
                                            théorie,
 pp. 26, 36. Bornert, La réforme
                                            protestante,
 pp. 5-6, discusses the varied
                                        liturgical solutions of Wittenberg, Zürich, and Strasbourg,
                                        and suggests a helpful way of viewing the last. Roughly
                                        speaking, Luther cut out only what did not accord with
                                        justification by fait h ; Zwingli and Oecolampadius tended
                                        to eliminate all human traditions and use only what was seen
                                        as scriptural. The solution of Strasbourg – typical of Bucer
                                        and later of Calvin – was to try to raise up or evolve new
                                        forms from the old. P. 6 : « ... à Strasbourg Bucer et les
                                        autres réformateurs s’efforçaient de susciter de nouvelles
                                        formes cultuelles qui sortaient des anciennes. Cette réforme
                                        liturgique strasbourgeoise procède par une suite de
                                        créations originales. Elle vise un double but : revenir, par
                                        delà les déformations médiévales, à un culte conforme à
                                        l’Ecriture et à la tradition ancienne, du moins telle qu’on
                                        le comprenait, et adapter la liturgie à la nouvelle
                                        mentalité religieuse née de l’humanisme. Le but n’a pas été
                                        atteint du premier coup. Les réformateurs s’en sont
                                        approchés par des retouches successives. »

        

      

    

    
      12

      
           Erichson,
                                            Gottesdienstordnung,
 esp. pp. 32-33.
                                        Anrich, Kirchenverfassung,
 pp. 21-23.
                                        Courvoisier, La notion d’église,
 pp. 135-150 ;
                                            Catechismes,
 pp. 118-121. Pannier,
                                            Confession de foi,
 pp. 68-73. Bohatec,
                                            Calvins Lehre,
 pp. 459ff. Wendel,
                                            L’église de Strasbourg,
 pp. 189,
                                        240-241.

        

      

    

    
      13

      
           Colladon,
                                            Vie de Calvin,
 CO 21 : 67 : « Il recueillit
                                        aussi en ceste mesme annee [1543] pour l’usage de l’Eglise
                                        de Geneve, la forme des prieres Ecclesiastiques, avec la
                                        maniere d’administrer les Sacremens et celebrer le Mariage,
                                        et un advertissement de la visitation des malades : comme
                                        aujourd’huy le tout se met avec les Pseaumes, accompagné
                                        d’une belle preface faite par luy-mesme, où il est parlé de
                                        l’usage de chanter en l’assemblee publique de l’Eglise. »
                                        The habit of borrowing was open and free ; sixteenth-century
                                        Genevans recognized that their liturgy was copied by other
                                        churches. Roset, Les chroniques,
 p. 290 : « La
                                        forme des prières fut couchée par Calvin, qui dempuys sert à
                                        l’usage de beaucoup d’aultres églises & est imprimée. »
                                        According to Bornert, La réforme protestante,

                                        pp. 199-200, the common assumption that Calvin himself
                                        refers to the borrowing in his Discours d’adieu

                                        is not accurate. There the reformer probably speaks of the
                                        first printed edition of his Strasbourg liturgy. However,
                                        Bornert elsewhere affirms the fact of the borrowing,
                                        pp. 193, 200-201.
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           Paquier, Traité,

                                        p. 166 n. 1, quotes with approval the criticism of
                                        Schlemmer, Culte,
 p. 61. On reading the latter
                                        one has the impression that he did not mean to be as harsh
                                        as he who quoted him. However, the passage is interesting
                                        because it seems that both have misunderstood Calvin. What
                                        Schlemmer says is the following, p. 61 : « Il a rédigé à la
                                        hâte, nous dit-il lui-même, pressé par mille autres travaux,
                                        la 'forme des prières’ qu’il fit edifier à Strasbourg, puis
                                        à Genève. C’est pourtant cette sorte d’improvisation,
                                        rééditée maintes fois de son vivant et après sa mort, qui
                                        constitue la tradition cultuelle de presque toutes les
                                        Eglises Réformées. » Several things are to be noted. Apart
                                        from the other evidence that there was a long tradition
                                        behind Calvin’s liturgy, the « à la hâte » reference is not
                                        applied to the liturgy but to the catechism, in Calvin’s
                                            Discours d’adieu,
 OS 2, p. 403. It is not
                                        our business to discuss the catechism, but it is very unwise
                                        to interpret such a phrase to mean Calvin had not done a
                                        great deal of meditating and study on the nature of
                                        catechetical instruction. The first Institutes

                                        were conceived as, in part, a catechism. Besides that,
                                        Courvoisier, Les catechismes,
 esp. pp. 111,
                                        118-121, shows the tradition behind the catechism of 1542.
                                        In regard to Calvin’s semantics, it might be well to
                                        remember the subito conversio
 argument : a
                                        sudden action may have been long prepared. (For the most
                                        recent historiographical summary of this argument, cf.
                                        Parker, Calvin : A Biography,
 appendix 2,
                                        pp. 163-164.)
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                                        Scheuner, Calvins Genfer Liturgie,
 p. 82. Old,
                                            Patristic Roots,
 p. 95. Thompson,
                                            Reformed Liturgies,
 pp. 44-46. Maxwell,
                                            Outline,
 pp. 112 et passim.

                                        Bornert, La réforme protestante,
 p. 4 and
                                        chap. 4.
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           Basel/Œcolampadius’influence on
                                        Calvin directly or through Bucer, Bernoulli,
                                            Butzer,
 p. 30. Thompson, Reformed
                                            Liturgies,
 pp. 45-46. Wendel,
                                            Calvin,
 p. 307 n. 40 ; L’église de
                                            Strasbourg,
 p. 240. Strohl, Quatre
                                            ministères,
 p. 132. Staehelin, Lebenswerk
                                            Johannes Œcolampads
 is the basis for most of the
                                        above ; pp. 245-246 discuss the treatise on alms
                                        Œcolampadius wrote for his friend Bernard Adelmann of
                                        Augsburg, a tract which was translated and printed several
                                        times. Specifically relating Basel and/or Œcolampadius to
                                        Calvin : Wernle, Calvin und Basel
 ; Demura,
                                            Church Discipline.
 See chap. 2, p. 44ff at
                                        n. 51 ff. – William Farel’s La maniere et
                                            fasson
 is usually considered related to the Basel
                                        liturgical type, although some also point out Strasbourg
                                        influence. It is clearly related to the Bernese liturgy
                                        (Zurich-Basel pattern), Old, Patristic Roots,

                                        pp. 74-79. (Comité Farel, Guillaume Farel,

                                        p. 142 n. 4, suggests that Farel may have influenced Bern
                                        and not vice versa.) There is some debate on the degree to
                                        which Farel influenced the Geneva liturgy, e.g., Thompson,
                                            Reformed Liturgies,
 p. 44 ; Pannier,
                                            Confession de foi,
 p. 55 ; van de Poll,
                                            Liturgical Ideas,
 p. 112. Old,
                                            Patristic Roots,
 p. 92 n. 1, defends
                                        Farel’s contributions against Maxwell, Genevan Service
                                            Book,
 p. 68. Farel could thus be another source
                                        of Basel’s liturgical influence.
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           Although
                                        lists vary slightly, representative examples may be found in
                                        Old, Patristic Roots,
 pp. 94-95 ; van de Poll,
                                            Liturgical Ideas,
 pp. 115-116 ; Scheuner,
                                            Calvins Genfer Liturgie,
 pp. 82-83 ;
                                        Thompson, Reformed Liturgies,
 pp. 48
                                    ff.
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           Chap. 2,
                                        p. 51 at n. 68ff.

        

      

    

    
      19

      
           Brilioth, Eucharistie Faith,

                                        pp. 172-173. Erichson, L’église française,

                                        p. 61. Will, Première liturgie française,

                                        pp. 525-526. Maxwell, Outline,
 p. 115.
                                        McDonnell, Calvin’s Conception,
 p. 94. Pannier,
                                            Confession de foi,
 pp. 68, 72. (In a sense,
                                        « puritan » applies in two opposite directions : Genevan
                                        magistrates against liturgical features the reformers
                                        wanted, and the reformers against libertine Genevan
                                        morals.)

        

      

    

    
      20

      
          
                                        Berton, L’Eglise de Calvin,
 pp. 30-32. Anrich,
                                            Kirchenverfassung,
 pp. 22-25. Pannier,
                                            Confession de foi,
 p. 72. Scheuner,
                                            Calvins Genfer Liturgie,
 p. 83. Van de
                                        Poil, Liturgical Ideas,
 p. 116. McDonnell,
                                            Calvin’s Conception,
 p. 94, finds a double
                                        exercise of accommodating to the local liturgy, and the
                                        liturgy to the particular congregation in question. This
                                        seems reasonable but must not be interpreted as license for
                                        each congregation to change the order.
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           Scheuner, Calvins Genfer
                                            Liturgie,
 pp. 82-84. Cf. Calvin, La forme
                                            des prieres, OS
 2, pp. 1-58.

        

      

    

    p.25

    
      22

      
           On what was apparently an issue of
                                        « ceremonies » Calvin chose exile in 1538 ; the principle of
                                        ecclesiastical autonomy was at stake. On the other hand,
                                        Calvin was willing to work in Geneva even if the council did
                                        not act on his continued protest that the Lord’s Supper be
                                        held weekly. (E.g., Thompson, Western Church,

                                        p. 190 notes protest.) A general history of Geneva pairs
                                        Calvin’s protest against infrequent Communion with his
                                        protest against state control of ecclesiastical property.
                                        The latter should be managed by deacons for the poor (not
                                        turned aside to civil defense). Société d’histoire et
                                        d’archéologie de Genève, Histoire de Genève,

                                        p. 239. Cf. chap. 4, p. 108 at n. 48.

        

      

    

    
      23

      
           Paquier,
                                        Traité,
 p. 10 : « La bienfaisance n’a pas été
                                    oubliée, mais faute d’avoir été enracinée dans la vie cultuelle,
                                    elle est souvent devenue autonome et même
                                sécularisée. »

        

      

    

    
      24

      
           Calvin,
                                        Institutes,
 4.17.44, McNeill-Battles 2,
                                    p. 1422. French edition, 1541, ed. Pannier, vol. 4, p. 44 :
                                    « Sainct Luc récite aux Actes que tel avoir esté l’usage de
                                    l’Eglise Apostolique, quand il dit les fidèles avoir esté
                                    persévérans en la doctrine des Apostres, en communication, c’est
                                    à dire en aumosne, en fraction du pain, et en oraison (Act.
                                    2 :42). » Cf. chap. 3 on the history of the exegesis of this
                                    passage and its use as a Reformed paradigm of worship
                                    elements.
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                                    Paquier, Traité,
 p. 10. « L’Eglise ancienne paraît
                                    avoir assez longtemps maintenu le lien organique et l’équilibre
                                    de l’enseignement de la Parole, de la célébration du culte, et
                                    de l’assistance fraternelle. Le moyen âge a connu une éclipse de
                                    l’enseignement et de la prédication ; le culte, demeuré au
                                    premier plan, s’est alors abâtardi, tandis que l’assistance se
                                    survivait par le moyen des couvents et des confréries
                                    paroissiales. Par la Réforme, l’Esprit saint a réveillé dans
                                    l’Eglise l’enseignement de la Parole de vérité, mais la priorité
                                    d’urgence conférée alors à cet élément doctrinal et prophétique,
                                    a relégué à l’arrière-plan l’élément cultuel, du moins dans les
                                    Eglises zwingliennes et calvinistes. La bienfaisance n’a pas été
                                    oubliée, mais faute d’avoir été enracinée dans la vie cultuelle,
                                    elle est souvent devenue autonome et même sécularisée. » Cf.
                                    Pokusa, Diaconate,
 quotation in chap, 6, p. 141
                                    before n. 4.
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