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           Boswell relates that when Mr. Beauclerck’s library was sold in 1781 John Wilkes expressed his surprise at finding that this gentleman owned so many sermons; to which Johnson replied: “Why, Sir, you are to consider that sermons make a considerable branch of literature; so that a library must be very imperfect if it has not a numerous collection of sermons.”1 In the eighteenth century sermons indeed constituted an important part of publishers’ lists, as they had done in earlier ages,2 and they were still read by the educated public. Readers did not confine themselves to the works of their contemporaries, but frequently turned to sermons of earlier ages, that is, of the Restoration period and of the early eighteenth century, and many of these were reissued in handsome editions. No doubt some readers prized them not for their literary merits but for the ‘sentiments’ expressed in them, and expected from them edification rather than aesthetic pleasure: one remembers that the husband of Fielding’s Amelia was converted by a series of sermons by Barrow in proof of the Christian religion. On the other hand, periodical essayists and grammarians often recommended the works of earlier divines as models of style and composition, while Blair paid special attention to them in his Lectures on Rhetoric and Belles Lettres (1783). Through their training in rhetoric as students, gentlemen would have become familiar with sermon literature, though not all would have summed up the advantages to be reaped from such study as Don Juan was to do:

          
            Much English I cannot pretend to speak,
Learning that language chiefly from its preachers,
Barrow, South, Tillotson, whom every week
I study, also Blair, the highest reachers
Of eloquence in piety and prose—3

          

           In later years some of these gentlemen may have bought sermons with no other purpose than to display them in their libraries and impress their visitors, like Addison’s Leonora earlier in the century. None the less, in the eighteenth century any well-stocked library would have contained a numerous collection of sermons, even if the owner was, like Mr. Beauclerck, a member of the gay world. For Johnson they made a considerable branch of literature, and he was not the man to judge by sheer numbers. Parson Adams discovered to his dismay that they were mere drugs on the market, but that booksellers were always willing to publish sermons “with the name of some great man”. Among such names those of several Restoration divines were certainly prominent: editions of the works of Barrow, Tillotson or Stillingfleet testify to the continued interest of the reading public, while references to, or praise of, other preachers such as South or Sherlock by eighteenth-century men of letters suggest that these too were still read with pleasure. Addison and Steele repeatedly commended Tillotson to their readers; Pope owned a set of Barrow’s Works4; Fielding read South’s sermons when he was a young man and returned to them in his later years5; Boswell found the most lively account of wit in Barrow’s sermon Against Foolish Talking and Jesting6, while Johnson was once asked to give his opinion as to which were the best sermons for style7. Such a discussion of the comparative merits of pulpit orators is sufficient evidence that sermons were regarded as literature offering both profit and delight.

           Men like Johnson would not have dreamt of dissociating the two ends of poetry when judging any literary work, but twentieth-century readers have tended to distrust works that purposely set out to edify, and many of them are likely to apply to all literature Keats’ famous dictum on poetry that has a palpable design upon us. As a consequence sermons have fared badly with modern readers. Though no student of English literature can ignore Burke’s speech On Conciliation with America, sermons have been allowed to fall into oblivion, unless interest in them has been aroused by the personality of the preacher and his contribution to other domains of literature. Donne is a case in point, but it is surely significant that even T.S. Eliot’s vindication of that other great Jacobean preacher, Lancelot Andrewes, has so far failed to induce scholars to edit his sermons8; nor is Jeremy Taylor much better known, except from the Selected Passages edited by Logan Pearsall Smith. The publication of Donne’s sermons has shown, however, how misleading such selections can be, for the representative passages tend to be purple patches, and their function and significance cannot be rightly assessed apart from the whole. Neither the late-eighteenth century Beauties of South, nor the twentieth-century Golden Book of Tillotson, nor the Selected Passages from Donne’s sermons, can give the reader any inkling of the structure of the whole, of the way the themes are developed, or of the full force of the argument, and little idea of the contribution of the style to the purpose in hand.

           A more serious consequence of our neglect of sermon literature is that some of the best prose stylists and most vigorous minds of the past, such as Robert South, are virtually unknown to the student of English literature, while every scrap of writing by some minor poet is treasured carefully. Coleridge was no doubt an omnivorous reader, and he was deeply concerned with religious problems; still, his many annotations of seventeenth-century divines suggest what an important place he intented to accord them in his projected history of the development of English prose style. Apart from the intrinsic merits of individual pulpit orators, the Restoration divines contributed through their sermons to the final triumph of the new prose style and encouraged the taste for simpler structures in literary compositions. It is hard to define the part played by each of the several converging forces in the gradual emergence of the new tastes and standards, but pulpit oratory must have had a far-reaching influence since from an early age many boys and girls were expected to give their parents or teachers an account of the sermons they heard. From the testimonies of men and women who in their youth or even childhood were trained to take notes and memorize both the matter and the manner of sermons, we gather that these were regarded not only as means of moral edification, but as examples of composition from which the children could learn. Such was the vogue of sermons in the Restoration period that preachers often complained that many people considered hearing sermons as the sum of religion, and that among these a fair number were mainly interested in comparing the merits of the several divines they went to hear; but Evelyn’s notes show that devout men were also interested in, and sometimes criticized, the preachers’ style and manner. When the sermons were published, they could be read for the same dual purpose, and their influence on modes of thought and of style lasted well into the next century.

           As Edward Arber pointed out in the preface to his edition of The Term Catalogues,

          
            it was the religious people first, and the Scientists next, that made the fortunes of the London Book Trade. They often subscribed as much for the folios of a single writer, like Tillotson or Rushworth, Baxter or Ray, Manton or Bunyan, as would have bought a complete set of all the plays of that Time.9

          

           The popularity of some preachers, with the polite audiences at Whitehall or Westminster as well as with the sober congregations of the City, also appears from several manuscript collections of sermons that have come down to us: apparently some people would copy whole sermons by hand, presumably from shorthand notes, in order to read them again or to hand them round to friends. Any account of the temper or intellectual climate of the age that ignores these facts is therefore bound to be distorted. Nor can the problem be dismissed by positing the existence of two cultural groups and by assuming that the Dissenters alone were much concerned with religious issues. Dryden’s Religio Laid is a private meditation, but its style and manner are those of a man aware of other men faced with the same difficulties, not those of the contemplative worrying out the problems in his closet. Similarly, his satiric mode in Absalom and Achitophel cannot be valued rightly unless one remembers that his readers would have heard the story of David expounded and applied to English history in sermon after sermon.

           One may wonder how close the printed versions were to the sermons delivered in the pulpit. This would depend on the method of delivery, which varied from preacher to preacher. Some divines read their sermons, while others preached memoriter; the former practice was discouraged by Charles II, and most divines complied, though Tillotson reverted to his earlier manner when he found that the effort to memorize his text was too great a strain. In both these cases the sermon was written out carefully before delivery; if the preacher was asked to print it as delivered, as was sometimes the case for sermons preached before the King, there would be few differences or none between the spoken and the printed version. But some divines, like Burnet, preached from notes and in such cases the discrepancy might be much greater. Moreover, when they prepared their sermons for the press some divines would revise them carefully, unless otherwise instructed; indeed they were sometimes asked to publish “what farther they had prepared to say”, as was usually the case for sermons preached before the Mayor and Aldermen of the City. They would then avail themselves of the opportunity to expand some passages, or they would compress the matter of successive sermons into one, or they would leave out passages which they had used elsewhere before. However interesting comparison of the two versions may be for the light the revisions throw on methods of composition and on individual authors’ sense of style, the printed versions alone have a right to be treated as a branch of literature, not only because they alone were known to the wider reading public but because in revising their texts for publication the authors, like any other men of letters, wished to polish their work. They often had in mind the reading public, whose response could not be guided by the inflexions of the speaker’s voice or by his gestures, but depended solely on the quality of the words on the page. In fact, they turned their sermons into literature.

           The present selection purposes to make available to a wider public some of these Restoration sermons, which at present can only be found in the better libraries, and to place them in their historical context with regard to the developments in pulpit oratory in the seventeenth century and to the trends of thought which they reflect. The underlying assumption is that sermons were a considerable branch of literature in that period, and that they constitute a definite genre, whose success depends on the writer’s ability to arouse and sustain his readers’ interest, or to move them, or both. The interest will inevitably vary according as the reader is more or less concerned with the kind of problems expounded by the preacher, but it will also depend to a large extent on the preacher’s way of handling his theme. One need not feel particularly concerned with the working of Providence in order to admire the magnificent structure of Bossuet’s funeral orations, nor need one believe that “Unto God the Lord belong the issues of death” in order to be profoundly moved by Donne's Deaths Duell. The sermons in this collection do not achieve, or indeed attempt, such effects as Donne wrought on his audience and still works on his readers to-day. They will appeal not to those who, as T.S. Eliot said of Donne’s readers, are “fascinated by ‘personality’ in the romantic sense of the word”, but to those who value the craft of the artist in handling his theme and in making his words serve his purpose. These divines addressed an educated public, whether at Oxford or Cambridge or in the metropolis; they set out to convince and persuade, not to arouse the passions. They did this in their several ways, each of which reveals the quality and scope of the mind at work in the composition.

        

        
          Notes

          1 Boswell’s Life of Johnson, ed. G. Birkbeck Hill, revised by L.F. Powell, Oxford, 1934-50, IV, 105.

          2  It has been estimated that some 12,000 sermons were published in the Elizabethan period alone (see F.P. Wilson: Seventeenth Century Prose, Cambridge, 1960, p. 122); after the Restoration the chief readers were ‘‘the religious people, who, with their Sermons, their Treatises, and their Book Wars, kept the metropolitan Book Trade going.” (Edward Arber: The Term Catalogues, London, 1903-6, I, xv.)

          3 Don Juan, II, clxv.

          4See The Correspondence of Alexander Pope, ed. George Sherburn, Oxford, 1956, II, 81 (1721).

          5  See Allan Wendt: ‘Fielding and South’s “luscious morsel”; A Last Word’, N. & Q., N.S., IV (1957), 256-7.

          6 Op. cit, IV, 105-6.

          7Op. cit, III, 247-8.

          8  A selection of his sermons appeared when this book was already in the press: Lancelot ANDREWES: Sermons, Selected and edited with an Introduction by G.M. Story, Oxford, 1967.

          9 Op. cit., III, vii.
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           In the sermon he preached at the funeral of his friend the Archbishop of Canterbury, Gilbert Burnet praised Tillotson for having set to himself a new pattern of preaching; “such a one it was”, he said, “that ‘tis hoped it will be long and much followed”, Tillotson, he explained, had always kept a due mean between a low flatness and the dresses of rhetoric, and he had retrenched all superfluities and needless enlargements; in his sermons there was

          
            no affectation of learning, no squeezing of Texts, no superficial Strains, no false Thoughts nor bold Flights, all was solid yet lively, and grave as well as fine1.

          

           Though twentieth-century readers may not value Tillotson’s sermons as highly as did the Bishop of Sarum, they will readily grant that he aptly defined the change that had come over pulpit oratory in England in the course of the seventeenth century. That the new style of preaching had come to stay appears from Thomas Birch’s slight alteration to this passage, which he quoted in the Life of the Author prefixed to his folio edition of Tillotson’s sermons in 1752: “He formed therefore [a pattern] to himself, which has been justly considered as the best model for all succeeding ages”2. Birch then proceeded to give a brief sketch of the history of preaching since the Reformation, and ascribed the great corruption of pulpit oratory before the Restoration to Lancelot Andrewes, “whose reputation on other accounts gave a sanction to that vicious taste introduced by him several years before the death of Queen Elizabeth”, This taste, Birch said, was fostered by the pedantry of King James’s Court and resulted in “the degeneracy of all true eloquence, so that the most applauded preachers of that time are now insupportable; and all the wit and learning of Dr. Donne cannot secure his sermons from universal neglect”3. However wrong-headed this view may appear to twentieth-century readers, it is one that many people after the Restoration would have endorsed. On 15 July, 1683, Evelyn entered this note in his diary:

          
            15 A stranger preached on 6. Jer:8: The not harkning to Instruction, portentous of desolation to a people: The old man preached much after Bish: Andrews’s method, full of Logical divisions, in short, and broken periods, and latine sentences, now quite out of fashion in the pulpet; grown into a far more profitable way, of plaine and practical, of which sort this Nation nor any other ever had greater plenty, and more profitable (I am confident) since the Apostles time4.

          

           The reform in pulpit oratory is only one aspect of the triumph of ‘nature’ and ‘sense’ which characterizes the neo-classical period, and Birch’s remark may be compared with Johnson’s censure of Donne’s wit in the Life of Cowley. With Tillotson, and particularly with his eighteenth-century imitators, the plain way of preaching may be thought to have triumphed with a vengeance, and we may share Taine’s amazement5 at the popularity of such sermons, although before ascribing the taste for them, as he does, to the naturally dull temper of the English we had better inquire why or how this new taste had developed. This way of preaching (together with other factors) may indeed have led to the utter dessication of religious life in the eighteenth century and made the Wesleyan revival imperative, but in the later seventeenth century the need was obviously felt to restore something like the old humanistic manner of preaching in order to curb the worst extravagances. For this change in pulpit oratory reasons were not far to seek, in the religious and political history of the times no less than in the development of the literary tradition.

           Though George Herbert advised country parsons not to follow “the other way of crumbling a text into small parts”6 the method was characteristic of much witty preaching in the earlier seventeenth century and is best illustrated by Andrewes’s sermons. These, it has been asserted7, impressed his generation and may have set a fashion8. William Laud, Bishop of London and afterwards Archbishop of Canterbury, is usually numbered among the imitators of Andrewes, and his words on the scaffold are often quoted as evidence of his wit: “I am going apace, as you see, towards the Red Sea, and my feet are now upon the very brink of it; an argument, I hope, that God is bringing me into the Land of Promise”9. Laud’s sermons were published in his lifetime and reprinted during the Commonwealth10, and they too may have exerted some influence on young divines, especially since his martyrdom enhanced his reputation. Yet, in few of these do we find examples of metaphysical wit. Nor does Laud ‘squeeze’ his texts, though he may be a little too prone to find a king ‘every way’ in them11. His style is Senecan and not unlike Andrewes’s, but it is usually free of the agnominations which are one of the hallmarks of the latter’s prose. Even when preaching before the King he seldom crumbles his text in order to expound the nicest points in it; indeed, in such sermons as that on Ps. CXXII. 6,7, preached on 19 June, 1621, the division is as simple, and the overall plan as clear, as any later reformer of pulpit oratory could have wished. Other Anglican divines, such as Richard Corbet, Bishop of Oxford, John Cosin, Bishop of Durham, Henry King, Bishop of Chichester12, or John Hacket, Bishop of Coventry and Lichfield13, had a reputation for witty preaching, while Joseph Hall, ‘our English Seneca was called by Milton a ‘tormentor of semicolons’ for the brevity of his style14. It is natural, therefore, that this style of preaching should have been associated with the Anglo-Catholic divines of the earlier seventeenth century, even though some of them, notably Bishop Sanderson, did preach in a more easy and natural manner15. The other great Anglican divine whose fame in his time equalled that of Andrewes does not seem to have been held responsible for the ‘corruption’ of pulpit oratory. Birch found that for all his wit and learning (or rather, because of it) Donne deserved to be forgotten, but he only mentioned his sermons as an instance of the ‘vicious taste’ of James I and his Court. Nor does any of the Restoration attacks against the oratory of the former times refer to Donne specifically, though many of the ‘vices’ censured might be illustrated from his sermons, particularly the learned allusions, the conceits, or the play of wit. Yet Donne’s sermons were also in print16 and might have exerted some influence on prospective divines. True, one of the elegies prefixed to the 1633 edition of his Poems, which praises him as a second Chrysostom, refers to the ‘beetles’ that slighted in him “that good, They could not see, and much less understood”:

          
            ‘Tis true, they quitted him, to their poore power,
They humm’d against him; And with face most sowre
Call’d him a strong lin’d man, a Macaroon,
And no way fit to speak to clouted shoone,
As fine words (truly) as you would desire,
But (verily) but a bad edifier.17

          

           This, however, suggests no more than that Donne’s eloquence was not suited to the capacity of some hearers,—‘clouted shoone’ at that! But the increasing attacks on the blind mouths that scarce themselves knew how to hold a sheep-hook while the sheep looked up and were not fed, drew attention to the necessity for the preacher to speak to the capacity of all his hearers. Donne and Andrewes may well have felt that their sermons were ‘seasonable’ to their audience, as the reformers were to claim that all sermons should be; only their audience was not the hungry sheep who looked up to their pastor for doctrine and use. Donne certainly seasoned his discourses to the taste of the critical congregation at Lincoln’s Inn, where he himself had been a student and where he served as Reader in Divinity from 1616 to 1622, preaching twice every Sunday in term time. Nor, if we are to believe Walton, did his audience come away unedified by his sermons, whether at St. Paul’s Cathedral or at Court, for he preached the Word so,

          
            as shewed his own heart was possest with those very thoughts and joys that he laboured to distill into others: A Preacher in earnest; weeping sometimes for his Auditory, sometimes with them: always preaching to himself, like an Angel from a cloud, but in none; carrying some, as St Paul was, to Heaven in holy raptures, and inticing others by a sacred Art and Courtship to amend their lives: here picturing a vice so as to make it ugly to those that practised it; and a virtue so, as to make it be beloved even by those that lov’d it not; and all this with a most particular grace and an unexpressible addition of comeliness18.

          

           That there were ‘beetles’ who could not see, and much less understand, ‘that good he preached’, we may readily grant. We may also surmise that his references to the Church Fathers, as well as his use of scientific or pseudo-scientific imagery, were not relished by stricter members of his congregation, with whom he can hardly have been in favour after he preached, by command of the King, a sermon justifying the Instructions to Preachers which James had just issued to restrain Puritan preachers (1622). Still, in the literature dealing with the reform of pulpit oratory Donne never figures as the arch-corrupter. Indeed, his name does not even appear in the list of eminent English divines which John Wilkins gives in Ecclesiastes (1646). Since in this part of his book (Part 2, Matter) Wilkins is dealing with reference books, dictionaries, concordances, commentaries on Scripture, books of controversy, etc., irrespective of the particular denomination of the individual authors, or of their way of handling their subject19 there is no reason to assume that he left out Donne on purpose. This surprising omission, by a man who was familiar with Donne’s works of controversy, makes one wonder if the sermons of the Dean of St. Paul’s—the last of these, Deaths Duell, had impressed his audience so deeply that it was published the year after his death with an elaborate title recalling its impact upon his hearers20—were already falling into oblivion. In any case, few preachers if any could have imitated Donne, or even learned from him, while Andrewes’s style could have been easily taken as a model, even by preachers who did not command comparable powers of exegetical analysis. It is characteristic that Abraham Wright did not try his hand at a sermon in Dr. Donne’s way in his Five Sermons in Five Several Styles (1656)21, in which he gave imitations of different ways of preaching. His imitation of Andrewes is close enough to make one wonder if it is an imitation, though it may be significant that he hardly uses agnominations since, as Evelyn’s note shows, Andrewes seems to have been remembered especially for ‘crumbling his text’22.

           The ‘pedantry’ of James I and his Court may indeed have fostered a ‘vicious taste’ in oratory. James, we know, prided himself on his knowledge of divinity no less than on his skill in poetry, and indeed was so much concerned with points of doctrine that he sent a delegation of English divines to the Synod of Dordt to defend the Calvinists against the claims of the Remonstrants. He certainly took delight in the “steady march of logic and passion23” with which Lancelot Andrewes edified the Court; he may have prompted Donne’s final decision to enter the priesthood by refusing to prefer him any other way24; and he made William Laud Bishop of London. That James was generally regarded as the Solomon of his day appears not only from various comparisons25, but from the title of the sermon preached at his funeral by John Williams, Bishop of Lincoln: Great Britains Salomon26. That he was himself witty we know from contemporary testimony27, and he seems to have had a taste for witty conceits; thus in a speech to Parliament advocating the Union of England and Scotland, he is reported to have said:

          
            I am the husband and the whole isle is my wife. I hope, therefore, that no man will be so unreasonable as to think that I, a Christian King, under the Gospel, should be the Polygamist and husband of two wives28.

          

           Before, however, we tax James with corrupting taste we should remember that metaphysical preaching had enjoyed considerable favour before his time. Thomas Playfere, who was Lady Margaret Professor of Divinity at Cambridge from 1596 to 1609, freely indulged in wordplay, in strange and often ludicrous similes, in balanced antitheses and antimetaboles29, as much as in crumbling his text. Thus in a sermon delivered at Paul’s Cross in 1593, and later dedicated to James I, he at one point compares the world’s delights to the sirens against which Ulysses stopped his ears, and then says:

          
            Yea, we must binde our selves to the mast of the shippe, that is, to the Crosse of Christ, every one of us saying with our heavenly Ulysses, God forbid that I should delight in any thing, but in the Crosse of Christ, by which the world is crucified unto me, and I unto the world. For the world and all worldly delight is likened to a hedgehogge. A Hedgehog seemes to bee but a poore silly creature, not likely to doe any great harme, yet indeed it is full of bristles and prickles, whereby it may annoy a man very shrewdly. So worldly delight seemeth to bee little or nothing dangerous at the first, yet afterward as with bristles or pricks, it peaceth [= pierceth] through the very conscience with untollerable paines. Therefore wee must deale with this delight, as a man would handle a hedge hogge. The safest way to handle a hedge hogge is to take him by the heele30.

          

           Professor Williamson has reminded us that Thomas Nashe admired Playfere and could on occasion compliment him in kind31, and that Lyly commended Lancelot Andrewes to Nashe even before he became a well-known Court-preacher32 It would seem, then, that the taste for witty or metaphysical sermons developed at the same time, and from the same causes, as did the taste for metaphysical poetry.

           Nor was this peculiar to England, and the blame attached to James I and his Court for encouraging this ‘vicious taste’ must be further tempered when we consider, for instance, the vogue of the conception théologique in France, which is best remembered from Boileau’s censure of it in the Art Poétique33. As late as 1714 Fenelon was still denouncing the false taste for “jeux de mots affectes” in pulpit oratory34, though Boileau considered it as extinct by 1674. In 1688 La Bruyere again inveighed against the florid or witty oratory which in some quarters was mistaken for wit:

          
            C’est avoir de l’esprit que de plaire au peuple dans un sermon par un style fleuri, une morale enjouée, des figures reiterees, des traits brillans et de vives descriptions; mais ce n’est point en avoir assez. Un meilleur esprit neglige ces ornemens etrangers indignes de servir a l’Evangile; il preche simplement, fortement, chrétiennement35.

          

           He recognized that some of the worst ornaments had gone out of fashion at Court, but that this false taste still prevailed in town:

          
            Les citations profanes, les froides allusions, le mauvais pathetique, les antitheses, les figures outrees, ont fini: les portraits finiront, et feront place a une simple explication de l’Evangile, jointe aux mouvements qui inspirent la conversion.
Cet homme que je souhaitais impatiemment, et que je ne daignais pas esperer de notre siecle, est enfin venu. Les courtisans, a force de gout et de connaîre les bienseances, lui ont applaudi: ils ont, chose incroyable! abandonne la chapelle du roi pour venir entendre avec le peuple la parole de Dieu annoncee par cet homme apostolique. La ville n’a pas ete de l’avis de la cour. Ou il a prêché, les paroissiens ont deserte36.

          

           This was written thirty years after Furetiere had shown, in his Nouvelle Allégorique, ou Histoire des derniers troubles arrives au Royaume d’Eloquence (1658), how Queen Rhetoric, aided by her prime minister Good Sense, succeeded in vanquishing her many foes, such as false similes, conceits, puns and the like. But the battle had to be fought again and again before the enemy was finally driven from the field. Long before La Bruyere, too, Saint Cyran, Le Maître de Sacy and others of Port-Royal had inveighed against the gaudy conceits and vain trimmings which defaced the Word of God. Bossuet, too, had emphasized that truth alone is to be preached, and that the pomp of false ornaments only serves to flatter the ear:

          
            Car les oreilles sont flattees par la cadence et l’arrangement des paroles; l’imagination, rejouie par la delicatesse des pensees; l’esprit, persuade quelquefois par la vraisemblance du raisonnement: la conscience veut la verite; et comme c’est a la conscience que parlent les predicateurs, ils doivent rechercher, mes soeurs, non des brillans qui egayent, ni une harmonie qui delecte, ni des mouvements qui chatouillent, mais des eclairs qui percent, un tonnerre qui émeuve, un foudre qui brise les coeurs37.

          

           The year after he preached this sermon Bossuet had occasion, in his funeral oration for Father Bourgoing, Superior General of the Oratory, to praise a true minister of God who disdained the artifices of rhetoric and preached truth:

          
            La parole de l’Evangile sortait de sa bouche, vive, penetrante, animée, toute pleine d’esprit et de feu... D’ou lui venait cette force? C’est, mes Freres, qu’il etait plein de la doctrine celeste, c’est qu’il s’etait nourri et rassasie du meilleur suc du Christianisme, c’est qu’il faisait regner dans ses sermons la verite et la sagesse: l’éloquence suivait comme la servante, non recherchee avec soin, mais attiree par les choses mêmes. Ainsi «son discours se repandait a la maniere d’un torrent; et s’il trouvait en son chemin les fleurs de l’élocution, il les entramait plutot par sa propre impetuosite qu’il ne les cueillait pour se parer d’un tel ornement»: Fertur quippe impetu suo; et elocutionis pulchritudinem, si occurrerit, vi rerum rapit, non cura decoris assumit38.

          

           The discourse as a whole may be usefully compared with Burnet’s oration on the death of Archbishop Tillotson thirty years later, since both praise the true pastor and develop similar points: the need of preparation for the ministry, the nature of true Christian eloquence, the value of prayer, the care for souls. Yet the differences too are striking: whereas Burnet enlarges on the works of charity of Tillotson, Bossuet draws a veil over one of the main tasks of his pastor, “la conduite des âmes”, and is content to honour “par notre silence le mysterieux secret que Dieu a impose a ses ministres”39; whereas Burnet’s praise of Tillotson’s style of preaching is mainly negative, Bossuet stresses the force, feu, lumiere ardente of Bourgoing’s sermons, and of course the two orations themselves differ in style if not much in method. In fact, though both preachers agree on what corrupts sacred eloquence, their standards are altogether different: plain, solid, edifying sermons for the one; for the other “la parole de l’Evangile... vive, penetrante, animée, toute pleine d’esprit et de feu”40. True, the divine whom Burnet was praising may be called a “practical preacher”41, while Father Bourgoing, a disciple of Berulle, is one of the representative members of what has come to be known as “1’école française de spiritualité”; but the difference is also to be linked with the diverging trends in pulpit oratory in England and in France in the latter half of the century, and with the circumstances from which these arose.

           In England a change in the taste in pulpit oratory already appears from the later sermons of Bishop Hall, which testify to the gradual decline of the curt style. They are, indeed, “less terse, less spasmodic, more continuous in style than his early sermons”42; they were praised by Sir Henry Wotton for the “pureness, plainness, and fulness” of their style43, and by Hall’s successor to the see of Norwich, Edward Reynolds, for being “like...
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