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      Résumé

      L'action des Jésuites est un des moteurs secrets des événements de cette époque troublée. L'auteur, se fondant sur les archives de l'ordre conservées à Rome, a minutieusement retracé la politique des généraux successifs de l'ordre, les missions diplomatiques des Jésuites et leurs rapports avec la Ligue et la royauté. Il éclaire par là un chapitre d'histoire d'une lumière entièrement nouvelle et nous donne un livre passionnant. On comprend pourquoi et comment les Jésuites ont été peu à peu et toujours plus mêlés à la politique, sans l'avoir voulu au début.
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      CHAPTER I
INTRODUCTION

      An English dictionary, in addition to defining a Jesuit as a member of the Society of Jesus, also defines a Jesuit as a “crafty, intriguing, or equivocating person.” In German a Jesuit becomes a verschlagener Eiferer,
 a “cunning zealot.” French, Spanish, and Portuguese dictionaries do not mention Jesuit intrigue or cunning, but all define a Jesuit as a “hypocritical person.” An Italian dictionary adds astuta
 to the “hypocritical.” Finally, a Dutch dictionary leads us back to Jesuit cunning with its definition of a Jesuit as “someone with secret intentions, [a] perfidious person, [an] intriguer.”1
 Such definitions were a consequence of the anti-Jesuit sentiment which originated primarily in Western Europe during the late sixteenth and early seventeenth centuries. Opponents of the Society pointed to such episodes as the plots against Elizabeth of England, the Gunpowder Plot, the French Catholic League, and the assassinations of William of Orange and Henri IV. A book published in Germany in 1593 described Jesuits as “assassins, ferocious wild boars, thieves, traitors, serpents, vipers,… filthy billygoats, [and] repugnant hogs.”2



      The definitions, episodes, and vituperation have helped create a traditional picture of the Society of Jesus. This picture includes many myths, legends, clichés, banalities–call them what you will–regarding Jesuit activities. First of all, it is said that, in their efforts to advance the cause of Catholicism, members of the Society became overly involved in political affairs. Secondly, the Jesuits were blindly obedient to their superiors and, in particular, to the general of the Society in Rome. Connected with Jesuit obedience is the notion of the monolithic character of the Society, that is, Jesuits presented a tightly knit and highly unified front to non-members. This notion is reflected in the Jesuit tendency to refer to fellow-members as “ours,” as if the world was divided between “them” and “us.” The traditional picture of the Society contains other elements : The Jesuits were the shock troops of the Counter Reformation. They were the stage directors of the Church’s reaction to Protestantism. Their activities are characterized as “machiavellian,” that is, in the vulgar sense of the term. They advocated tyrannicide and papal power of deposition. They worked primarily with the European elite, kings and princes, dukes and nobles, cardinals and bishops. They became court confessors and spiritual directors and used these positions to advance their order and the goals of the papacy. Finally, they were pro-Spain and supported the diplomatic and military programs of Philip II.3



      Some of these myths and some of the episodes which helped create them have been thoroughly examined in monographic works based on primary sources. One episode which has not yet received this attention is the Jesuit role in the French Catholic League or, more generally, their political activities during the French Wars of Religion. Here the traditional picture includes accusations that the Jesuits ardently and actively supported first the religious wars against the Calvinists and then the anti-monarchical and pro-Spanish League of Catholic nobles and cities. Most of the writing done on this topic was done in the early 1760’s, at a time when the Jesuits were in the process of being expelled from France. Hence, in the Annales de la Société des soi-disans Jésuites

4
 there was collected a great number of writings which claim that the Jesuits were the force behind the League : the Jesuit Claude Matthieu was the “Courier of the League,” Henri Samier was the “Director of the League,” and Odon Pigenat was the “Trumpeter of the League.”5
 The Jesuits were defended by l’Abbé Dazès in his Des Jésuites liguers.

6
 Of course, neither side went to the primary sources for documentation. More than a century later Alexandre Brou, when discussing the Jesuits and the League, made the following plea : “Esperons qu’on écrira un jour, et sur pièces d’archives, l’histoire impartiale et complète de leur rôle en ces jours de trouble.”7
 Shortly after Brou wrote these words, the Jesuit Henri Fouqueray published the first volume of his Histoire de la Compagnie de Jésus en France des origines à la suppression (1528-1762).

8
 Fouqueray did base his work on “pièces d’archives,” but, as a result of his wide scope, that part concerning the history of the Jesuits’ role in the League was not complete. Nor was Fouqueray impartial. More recently (1961) John R. Cousins has written a master’s thesis at Brigham Young University on The Jesuit Influence in the French Catholic League.
 However, Cousins’ work was not based on archival sources.

      
Henri III and the Jesuit Politicians
 is based on archival sources. I spent one month in Paris, gathering material from the manuscript collection at the Bibliothèque Nationale, and almost two years in Rome at the Vatican and Jesuit Archives. While working at the Archivio Segreto Vaticano, I discovered surprisingly little information on the political activities of the Jesuits. On the other hand, the Jesuit Archives, the Archivum Romanum Societatis Iesu, contain a vast amount of helpful material. Much of the correspondence between the Jesuits in France and their general in Rome is still extant. I estimate that for the twenty year period 1568 to 1587 there are some 5,000 letters concerning the French mission preserved at the archives. This correspondence not only contains vital information regarding Jesuit affairs but also valuable details on almost every aspect of French society. The pope had his nuncio in Paris keeping him informed of the developments in France ; the general of the Jesuits had educated men scattered throughout the country informing him. While virtually all the letters from the general have been preserved in their rough draft form, whole years of correspondence from France have unfortunately been lost. Hence, I have been forced to skip lightly over certain years and concentrate my attention on those years for which ample documentation exists.

      My inclusion of chapters dealing with Jesuit activities in support of the plots against Elizabeth of England will probably surprise many readers. This material is included for several reasons : First of all, some of the Jesuits involved in these plots later actively supported the French Catholic League. Secondly, Henri III’s knowledge of Jesuit complicity in the plots against Elizabeth influenced his relations with the Society. And finally, the reaction of the Society’s hierarchy to the political activities of Jesuits in France can best be understood by comparison with the reaction to the English plots. Readers may also be surprised by the chronological limits of this study. The French Wars of Religion began in 1560 and intermittently continued until Henri IV issued the Edict of Nantes in 1598. The French Catholic League came into a brief existence in 1576, was renewed late in 1584, and then endured until 1594. Henri III ruled from the death of his brother Charles IX in 1574 to his assassination in 1589. Nonetheless, my narrative begins in 1568 and ends, save for an epilogue, in 1587. I have used these dates for one reason, namely, the close relationship between King Henri III and the Jesuit Emond Auger. This relationship began in 1568 when Auger was chaplain to the royal forces led by the young Henry, then Duke of Anjou. It ended in 1587 when Auger left Paris and retired to Lyon. A complex series of events–Jesuit involvement in the plots against Elizabeth of England, Henri III’s opposition to these plots, Jesuit support of the French Catholic League, Henry’s retaliatory threats and demands, and the reaction of the general of the Society–can best be understood in the context of Auger’s relationship with Henry. It is this relationship which provides the unifying theme to the story of Jesuit political activities during the French Wars of Religion and the reign of Henri III.

      The Society of Jesus, so often accused of being an essentially Spanish institution, actually owes its formation to France and the University of Paris. It was at a chapel at Montmartre where Ignatius Loyola and six of his followers, all university students, first took vows of chastity and poverty, as well as to go to Jerusalem, on 15 August 1534. Later, when it proved impossible to go to Jerusalem, they went to Rome and offered their services to the pope. Paul III accepted their offer, and when he signed the papal bull Regimini militantis ecclesiae
 on 27 September 1540, the Society became officially established. The Society’s status according to canon law gave no hint of the notoriety it was to receive. It was merely one of many social subgroups within the entire Catholic community which are technically described as religious institutes. The members of any such institute follow a common rule, are governed by superiors who receive their authority from the pope, usually live in their institute’s houses, and permanently bind themselves to the institute by vows of chastity, poverty, and obedience. The Society of Jesus is not a congregation but an order because its members pronounce solemn vows, which make all acts contrary to the vows invalid as well as unlawful, and it is a clerical order since its members are either priests or destined to become priests. Finally, the Society is neither a monastic nor a mendicant order, whose members are called monks and friars respectively, but an order of clerics (or clerks) regular because its members, in order to devote themselves more fully to priestly work, wear no distinctive habit and do not have a choral office or mass, but a greatly reduced life in common.9



      Twenty three years before the Society of Jesus received its status as a religious institute, Martin Luther posted his famous ninety five theses on the cathedral door at Wittenberg. Twenty five years after the Society received this status, its members were administering 130 colleges, seminaries, and schools. Surprisingly enough, the Society was not specifically established either to fight Protestantism10
 or to educate the young. Neither Luther nor Protestantism were specifically mentioned in the papal bull of foundation. Yet the Society soon entered the field against Protestantism, and there is no better evidence of Jesuit success in this endeavor than the bitter invective hurled at those “filthy billygoats” by Protestants throughout Europe. The only educational activity mentioned in the bull of foundation was “the instruction of children and the ignorant in Christian doctrine.”11
 Yet the Society became a great teaching order, and it is in the field of education that the Society made its greatest contribution. Indeed, in his Centuries of Childhood,
 Philippe Ariès often credited the Jesuits with the responsibility for some of the developments in education which led to a new and more modern concept of childhood.12
 The causes which turned the Society towards education and the Protestant mission are many and complex, but it would not be a gross oversimplification to state that the Society turned in order to fulfill a need. The Church needed dedicated men to fight Protestantism and educate its youth. This need was recognized at the Council of Trent, which in turn further provided the stimulus and the means for Jesuit educational and missionary work and thereby insured the continued growth and aggrandizement of the Society. A few figures are instructive : Regimini militantis ecclesiae
 limited membership in the Society to sixty. This was soon lifted, and by the death of the founder and first general in 1556 there were some 2,000 members. At the death of the second general, Diego Laynez, in 1565, that is, two years after the closing of the Council, membership had risen to 3500.13



      Such growth, surprising under any circumstances, seems even more so since it occurred during the sixteenth century. At that time the old religious orders no longer commanded the respect which they formerly received. Erasmus attacked the monastic life in a famous passage in his Enchiridion
 : “Monachatus non est pietas.” Equally famous are Luther’s and Calvin’s attacks on monasticism, attacks which formed the starting point for Max Weber’s thesis on Protestantism and Capitalism. Much less known and understood are the anti-monastic, as well as anti-mendicant, elements in the Society of Jesus. This is not to say that Loyola had no respect for monks or friars, but he realized that the new conditions of the sixteenth century required a new kind of religious order. Throughout the Middle Ages the development of religious orders had mirrored both religious reform and the development of society as a whole. As pointed out by H. Outram Evennett :

      
        The Carolingian endeavour to reorganise western Europe had its monastic reflection in the work of St. Benedict of Aniane. The Cluniac reform partners the Hildebrandine movement ; the Cistercians accompany the twelfth century renaissance and culture. The crusades bred the crusading orders. Then, in the thirteenth century there arose the new ideal of the friar, set against the background of new economic and intellectual advances and the working out of the policies of Innocent III and his successors.14



      

      The sixteenth century was the age of humanism, Protestant reform, and the Counter Reformation, and it witnessed the beginnings of absolutism. The anti-monastic and anti-mendicant elements in the Society of Jesus, as expressed in its innovative regulations, reflected these developments.15
 This innovative character of the Society helps explain its rapid growth and its ability to attract outstanding men as members.

      Monastic life in the sixteenth century offered the opportunity for a man to flee the temptations of the world, spend his life (after a short period of probation) in a cloistered existence, and work for his own salvation by performing exterior observances. These observances included choral duties with his fellow monks and various ascetical exercises. Loyola chose a markedly different kind of life for his followers. Far from fleeing the temptations of the world, Jesuits were expected to do battle with them ; instead of leading a cloistered existence, Jesuits lived and worked with secular society. Loyola specifically rejected the common choral duties ; the other exterior observances were not mentioned–a significant omission. Furthermore, each initiate underwent a long period of probation. In addition to these anti-monastic innovations, begging played a much smaller role in the Society than it did in the mendicant orders. Another innovation was a special vow of obedience to the pope, “by which the [Jesuits] are to be so bound that they must immediately, without any hesitation or excuse, undertake whatsoever His Holiness commands.”16
...
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