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      Mentions légales

      Résumé

      Cet ouvrage étudie la piété quotidienne, hebdomadaire et annuelle de l'Eglise de Genève, révélant un rythme liturgique qui doit beaucoup à la théologie de Calvin. Il traite des sermons, des sacrements, du mariage, de la piété domestique, du ministère auprès des malades et des mourants. Il met en lumière le développement du chant des psaumes, la liturgie du dimanche après-midi ; il décrit les transformations de l'année liturgique, le développement du jour de prière et le sens providentiel du temps mis en oeuvre. Il ne néglige pas les registres de baptême et de mariage pour montrer comment les actes ecclésiastiques étaient attachés aux sermons. La dimension théologique des pratiques cultuelles genevoises se double de questions d'organisation, telle que la rotation de pasteurs bien formés dans les différentes églises de la ville. C'est le grand mérite du livre d'Elsie McKee de cerner tous ces aspects avec une minutieuse attention.

      *
**

      Abstract

      This book examines the where, when, and what of daily, weekly, and annual corporate worship in Geneva, revealing in rich detail the liturgical rhythm shaped by Calvin’s theology. It includes sermons, sacraments, marriage, household devotions, ministry to the sick and dying. Shedding new light on Calvin’s pulpit, it uncovers when, where, what he preached, and dates sermons. It clarifies the development of Psalm singing, the Sunday afternoon liturgy; it explains how the liturgical year was transformed and the special Calvinist day of prayer and sense of providential time developed. Extensive research in baptismal and marriage records shows how practice was reshaped because (like the Lord’s Supper) these must be celebrated in a preaching service. Daily sermons in every pulpit required both educated ministers and significant planning. The program of ministerial rotation Calvin created adds dimensions to his doctrine of the church and demonstrates afresh his organizational skills.
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      Introduction

      Religious life is both spiritual and embodied, and this is particularly true of public corporate worship. Protestant reformers were pastors, active leaders in the day to day business of preaching, teaching, and counseling, celebrating the Lord’s Supper, baptisms, and weddings, visiting the sick and dying and comforting the bereaved. In the midst of all this, they also wrote commentaries and treatises, argued doctrine, and advised princes and magistrates. Although the theology and politics have received much attention from contemporaries and later scholars, the pastoral work has often been neglected. More recently, social historians have done a great deal to fill out the picture of popular religion and how ordinary folk made reforming movements their own. There remain, however, lacunae or fissures in the landscape. The whole story can never be recovered but it is possible to build some bridges between the “high theology” and the “popular piety.”

      The present study intends to be such a bridge for the city of Geneva during the ministry of John Calvin (1536-1564). The focus is the meeting point between teaching and practice, as those were made visible and tangible in the corporate worship life of this small city-state which became a model for many Reformed churches. There is naturally a fair amount of theology, although not enough to satisfy a theologian. There is also a fair amount of attention to popular (community-wide) religious practices, although not enough to please a social historian. The object, however, is to bring to the fore what pastors and people were saying and doing together as they re-formed the religious life of their little world. To do so calls for digging into neglected corners and then drawing the scattered pieces together so that they illuminate each other and cast new light on the whole.

      Before delving into the practice of worship and ministry in Geneva, however, it is helpful to sketch the larger theological context in which the concrete activities of preaching, sacraments, and pastoral care were situated. In a word, what was the church, according to Calvin? The answer includes two parts: a summary of the issues in the sixteenth-century debates, and an overview of Calvin’s doctrine of the church. This will conclude with an outline of the book: the practical exploration of pastoral ministry and worship.

      
        I: The Nature of the Church

        For all early modern European participants in the discussion about the church, the fundamental point of departure was Cyprian’s famous dictum: “Outside the church there is no salvation.” The problem was that there was no consensus on how to define, or – more to the point – how to find the true church. The two questions were intertwined. “What makes the church be the church? Who is in and who is not?” Another way to approach the issue can be phrased as “How is the true church visible to human beings?” and “How is the membership of the visible church related to the true church as God sees it?”

        An over-simplified paradigm may provide a useful grid to illustrate the kinds of answers which were available to these questions in the sixteenth century. This is only a heuristic device; however, the three positions described here under the names: “Rome,” “Anabaptist,” and “Protestant,” can clarify the various approaches. Each position is identified by its claim for truth or the evidence offered for authenticity: “What makes the true church visible?” and by the way it defines the visible boundaries of the church: “Who is in and who is out?” The response to the second question is focused only on the members living on earth, as all agreed that the true church included also those who had already died in the faith. Rome believed that people on earth could influence the fate of the dead in purgatory and that conviction played an important role in the devotions of the living. Protestants and Anabaptists rejected this view and the change affected their re-defined piety. For purposes of church membership, however, this distinction is secondary.

        For Rome, the structure of the visible church was defined by the sacraments administered through clergy properly ordained in apostolic succession, and this formed the bounds of the true church on earth. Not all individuals within those boundaries were elect, but in principle there were no elect outside the visible Roman Church. Apostolic succession served as the assurance of truth and the church’s sacraments were the guaranteed means of grace but also the limits of salvation. Individual uncertainty remained for those in the Roman communion since only a special revelation could assure any specific person of his or her election. “Anabaptists” are here understood as those Radicals who formed communities; some were based on the Old Testament but the more common and enduring pattern was communities shaped by the New Testament. Anabaptist ways of defining the church tended to have in common a literal approach to scripture. Where the events and practices of Acts are replicated, with believer’s baptism, fraternal admonition, shunning the world, persecution, and other marks, there is the true church. Those who choose and fulfill these commitments are the elect and those who do not are the reprobate. The true church for Anabaptists was therefore the earthly visible part of the total number of the elect, a one-to-one correspondence of the visible with the invisible. For Anabaptists, apostolic restoration was the assurance of truth; the winnowing took place before one could be admitted to the fellowship, so all who entered were elect – as long as they were members. Here, as with Rome, excommunication was equivalent to reprobation; outside the true visible church there is no salvation. In effect, both Roman and Anabaptist models could and did provide clear answers to where to find the true church and how to determine its outer bounds, even though they did not agree about whether all within those bounds were elect.

        The position of Protestants was somewhat more complex or even fuzzy. Their first reaction in breaking with tradition was to deny the identification of Rome with the true church because for Protestants the means of continuity with the Biblical church was apostolic teaching. Structure (apostolic succession) is of no importance if the essence has been lost. Protestants defined the true church as all the elect, but following medieval theologians like Wycliffe and Hus, they maintained that the boundaries of this church are not humanly visible. That is, unlike Anabaptists, Protestants insisted that human beings cannot with certainty distinguish the elect from the reprobate. The church can be found where there is apostolic teaching and thus has a concrete presence on earth. However, its visible boundaries are not the limits of election, and excommunication from the visible church is not equivalent to reprobation; there are wheat and tares in the visible church and wheat and tares outside. With this conclusion, Protestants practically redefined how the “invisible church” (the sum of the elect, known only to God) is related to the “visible church” (“church” as it can be identified by those living on earth and in which the living can participate). Unlike Rome, for Protestants there are multiple parts of the visible church. The apostolic teaching identifies where the church becomes visible, and even minor confessional differences of scattered parts of the Christian community do not in fact divide the church (at least in theory).

        The Protestant definition raises two questions. One of these was explicitly addressed by the first generation: How should apostolic teaching be defined for the purpose of identifying the church on earth? One common answer was to focus on the “marks of the church,” or basic Biblical doctrine and the early church creedal statements, along with the two sacraments of baptism and Eucharist. The other question of physical dimensions was answered implicitly by identifying existing parishes of worshipers as the embodied extent of the church. This was a functional solution within Christendom, in the territorially established Protestant churches. The pastors preached and administered sacraments to all the inhabitants, who were members of the church because they were baptized as infants and participated in the parish’s life. The boundaries and enforcement of discipline, such as making people learn the creed or attend church (if they needed incentives) and regulating their behavior according to church law, could or should be left to the Christian princes or magistrates. The latter naturally applied this parish-based definition of church membership to the whole territory they ruled. In Zwingli’s theology, such governance was the duty of the Christian ruler, the successor to the Davidic kings (like Jehosephat in 2 Chron. 19:6). Luther adopted the practice but felt no need to provide particular Biblical grounds for giving princes temporary “episcopal” powers. The conclusion that the existing parish structures were sufficient to define the limits of the visible church fitted perfectly into the political perspectives of their societies. Christian rulers were only too happy to find themselves assigned the role of discipline, moral oversight, and control of excommunication.

        The appearance of the word discipline in this practical solution to the doctrine of the church raises a question which had been present from the beginning but only became critical over the course of time. The moral laxity of the late medieval church was a significant problem commonly recognized by all reformers, those within Rome as well as those who broke with Rome. Anabaptists essentially rejected Christendom and made the exercise of discipline a necessary mark of the church. For Protestants, a solution to this question was slightly delayed, and development of the content of apostolic teaching came in two stages. The earliest focus was Biblical teaching, and the “marks of the church” were usually preaching and the sacraments of baptism and the Lord’s Supper. These were the tasks of pastors. The practical, moral reform of the church was very important but it was not typically identified as a mark of the true church; it was assigned to the Christian ruler. However, before long the problem of unreformed behavior became a critical issue to some theologians; Martin Bucer and others observed that princes did not exercise what they regarded as adequate or appropriate discipline. The church must correspond to the holiness of Christ. Although they did not go as far as Anabaptists in demanding perfect moral purity, Protestants like Bucer, Philip Melanchthon, and others, believed that reformed behavior was a necessary manifestation of apostolic teaching. Logically, they concluded that discipline should be counted as one of the marks of the church. They did not, however, resolve the theoretical consequences of making discipline a mark.

      

      
        II: Calvin’s Teaching on the Church

        The doctrine of the church is arguably Calvin’s most creative contribution to historical theology. That gift is particularly evident in the way he identified and addressed the theoretical challenges in the Protestant teaching on the visible church. As early as 1536, Calvin provided the basic categories of his response to the question of how to relate the church’s visibility on earth to the true church known (only) to God. Over the years, his exposition developed more clarity and fullness, as the theologian had to implement a practical church order. The terms in which the doctrine of the church was posed in the sixteenth century focused on the character of the apostolic teaching and the role of discipline, so the implications of Calvin’s subtle yet ingenious solution to the visible-invisible conundrum have been obscured.

        The first part of this explanation will be an examination of the 1536 Institutes of the Christian Religion
 and some later clarifications. That is followed by a schematic picture of how this teaching is worked out in three “levels” of Calvin’s doctrine of the church. The purpose is to provide an overview of his ways of relating the various levels in order to illuminate the context for the practice of worship and the pastoral ministry that serve to make the church visible.

        
          Calvin’s Teaching

          
            The 1536 Institutes of the Christian Religion



            The nugget containing Calvin’s creative teaching on the church is present already in the first edition of the Institutes
. The three key points are the true church (invisible), the church as it is known on earth (visible), and the relationship between divine law and church law or the powers of the church. The first two of these are explained in the context of the larger discussion of the church in his exposition of the Apostles’ Creed (chapter two), the third under the powers of the church (chapter six).

            The discussion of the church in the Creed begins with the question of membership and distinguishes two definitions of election. First is the church as “the whole number of the elect” throughout time and space; “whether angels or men... dead or still living... in whatever lands... [They] are one church, and one people of God, of which Christ, our Lord, is Leader and Ruler.” Then Calvin explains that scripture also describes election in an accommodated way to mean those who are manifested as elect by visible calling and justification. This includes some who have experienced God’s working but are not actually elect and it excludes the elect who have not yet received their call to faith. The purpose of this use of “election” is not to identify God’s choice but to serve the earthly need for a way to describe those who are moved by the Spirit. This brief overview introduces the church as known to God and the membership of the church as known on earth.

            Calvin organizes his presentation with a pastoral purpose in mind. He is sensitive to the problem of a community reeling from having been told that the church in which they had grown up was no church, so he affirms clearly that because of God’s mercy the church has never ceased to exist on earth. He then immediately assures the faithful of their own personal inclusion in that church, secure in God’s promise to recognize as children “those who have received his only-begotten Son.” He explains:

            
              For since Christ our Lord is he in whom the Father from eternity has chosen those he has willed to be his own and to be brought into the flock of his church, we have a clear enough testimony that we are among God’s elect and of the church, if we partake in Christ... Otherwise if each one of us did not believe himself to be a member of it, we would vainly and fruitlessly believe there to be a church catholic.

            

            Here the personal faith relationship is the believer’s assurance of her or his own election and membership in the church. Calvin makes explicit the pro me
 aspect: for practical purposes it would be fruitless for the individual to believe that the church existed if she or he did not believe himself or herself to be a part of it. Obviously the reformer is concerned with the application, not simply the truth of the doctrine.

            Intertwined with this pastoral reassurance, Calvin states clearly that human beings cannot know the exact boundaries of the church. Only God can distinguish elect from reprobate; believers know their own faith relationship with Christ but not the election of other people. In these circumstances, and since he is speaking to church members, Calvin continues to address the very concrete questions they have about boundaries. Here the precocious young theologian proceeds to express his unique contribution to the issue of the visibility of the church: his distinction between the marks of the church and the marks of Christians (“the faithful”). First he expounds at considerable length what we can know about the membership of other people in the visible church.

            
              The elect cannot be recognized by us with assurance of faith, yet Scripture describes certain sure marks to us,... by which we may distinguish the elect and the children of God from the reprobate and the alien, insofar as He wills us so to recognize them. By a certain charitable judgment all those should be accounted as elect and members of the church who by confession of faith and example of life and participation in the sacraments, confess with us the same God and Christ.

            

            The operative terms here are the contrast between certainty of faith [fidei certitudine
] which one has only for oneself and the charitable judgment [caritatis iudicio
] which applies to other people. The second point combines the criteria with their limits. The “certain sure marks” [certas quasdam notas
] for the judgment of love are given by God but they are accommodated, not absolute; they provide the extent of human knowledge of God’s will [quatenus a nobis vult agnosci
] that is necessary for the church visible to do its job. The church “accounts as elect” those who show the specific visible marks. Individuals have assurance of their own faith-election but the visible community needs only to assess with charity these three tangible criteria that God has seen to be useful. It is notable that the formulation indicates that “confessing the same God and Christ” is the act or fruit of all three marks: knowledge and profession of faith, appropriate behavior, and sharing in the distinctive corporate worship liturgies. Moral perfection is not required, as long as people are not content with their sinfulness and one can hope for better for them.

            Then Calvin provides the opposite face of the charitable judgment, that is, the general signs of those who do not belong.

            
              But those who either do not agree with us on the same faith, or, even though they have confession on their lips, still deny by their actions the God whom they confess with their mouth (as those whom we see wicked and lost throughout life, drunk with the love of sinning, and quite unconcerned over their own wickedness) – all of this sort show themselves by their traits that they are not members at present of the church.

            

            Here it is evident that the profession of faith listed in the criteria of charitable judgment is intended as a verbal, conscious act of affirming knowledge, which can be contradicted by sinful behavior and particularly by obstinate refusal to repent. Again, however, the careful teacher insists that these marks must not be taken as eternal judgments: the persons in question are not members of the church at present
. This is the reverse of the “accounting” of church members by visible marks, and serves as a reminder that human beings can only judge external signs, good or bad. Christians are not allowed to despair of these people; the only one who can determine their status is God. It is true that God has pronounced against those “who, with set purpose and with resolute evil intent, should attack the truth, oppress the gospel, snuff out God’s name, and resist the Holy Spirit.... the sin against the Holy Spirit.” However, even though we may see these signs, the cautious reformer hastens to add that a true correlation between the behavior and the status “can only rarely be sensed by us (if it is ever possible), so it would be a more discreet plan to await the day of revelation.” In other words: Do not rush to judgment. 

            However, there are two things the church should do: discipline and prayer. These depend in part on proximity to the ones who are manifesting behavior which denies God verbally or by actions. Within the church those who are “accounted” as members must be taught and corrected, that is, disciplined. Calvin names the three purposes of this oversight, i.e., maintaining the honor of God who will be defamed by public wickedness, protecting the purity of the rest of the community, and calling the sinner to repentance. (It is noteworthy that he does not identify the agents of this action; that development will come later.) For those outside the church, that is, who are not “at present” reckoned as members, Christians are told to pray for their salvation.

            
              Nevertheless let us commit them to God’s hand, commend them to his goodness, hoping for better things from them than we now see. ... Let us not sentence the person himself (who is in the hand and judgment of God) to death; but let us only weigh the works of each according to God’s law, the rule of good and evil.

            

            The concern to pray for those who are not at present visibly in the church is a frequent theme for Calvin. It is repeated in his exposition of the Lord’s Prayer and later put into practice in the Genevan liturgy, where it stands as a constant parallel to the Genevan church’s organization of discipline. Clearly, the visible church has two tasks with regard to those who do not manifest the marks of Christians: one is to pray for them (wherever they may be) and the other is to preach and act to re-form their confession and behavior (if they are in reach).

            After this extensive discussion of how the boundaries of the church are visible to humans, Calvin turns to a very short statement about what makes the church be the church, or what makes the true church visible.

            
              Where we see the word of God soundly [sincere
] preached and heard, where the sacraments are administered according to Christ’s institution, there without any doubt for the time [aliquam
] the church of God exists, for His promise cannot fail, “where two or three are gathered in my name, there I am in the midst of them.” There can be no other more certain marks of God’s church on earth.

            

            Note that Calvin ties the church’s existence to the presence of the word and sacraments in an absolute fashion. This is both positive and negative. The marks can and must be trusted while they bear fruit. However, when those marks are lost, the church no longer exists visibly in that place. There is not a once-for-all determination of a body as church; that designation is dependent on the continuation of the necessary marks of apostolic teaching. Calvin’s description of the marks of the church is both distinctive and similar to those named by others. For example, the Augsburg Confession, which set the standard of Lutheran orthodoxy, names the word purely preached and the sacraments rightly administered. Calvin adds to this “the word heard”: for him, response is a vital aspect of the mark.

            The gospel proclaimed in spoken and visible word is central. Calvin insists that the Biblical passage about binding and loosing (Matt.16:19) does not mean humans can distinguish between elect and reprobate. That verse is not a criterion for determining who is in and who is out; it is rather a proclamation of the gospel of salvation in Christ.

            
              [T]hey who shall hear and receive in faith the gospel promise by which Christ is offered upon earth as redemption and liberation, that is proclaimed in this life by man to himself [ab homine sibi
] –... they, I say, are truly loosed and freed in heaven, that is, before God [coram Deo
] and His judgment; but those who will reject and hold it in contempt, to them [it is] the testimony that, in heaven and before God [coram Deo
], they remain in their chains and so in their condemnation.

            

            Receiving the promise in Christ means freedom from God’s judgment, rejecting it the opposite; both actions manifest the crucial importance of preaching and hearing the word. In addition, Calvin wants to make the point that the proclamation of the gospel in the visible church is the means by which God has chosen to implement election in Christ. The reformer explicitly indicates that this proclamation is offered by one human to another; it does not descend from the sky as an oracle but is given through the instrument of human beings as well as human words.

            The marks of the church and of Christians are God-given, but the visible church is also a human institution. Chapter six of the 1536 Institutes
 deals with the powers of the church and Christian freedom. Calvin’s key focus of polemic is Rome’s clerical abuse of power. It has usurped God’s prerogative of determining what is necessary for salvation and made its own rules to bind people’s consciences. It is in this context that the reformer identifies the proper role of pastors, which connects this passage with the earlier references to the marks of the church. “[T]heir whole task is limited to the ministry of God’s Word; their whole wisdom to the knowledge of his Word; their whole eloquence, to its proclamation.” Ministers are just that: they (ad)minister what God has given in God’s word, and add nothing of their own to the essential message. In effect, Calvin briefly identifies the heart of the pastoral function
 as preaching but does not set out any theory of office
. He cites Eph. 4:11, his primary Biblical text for the office of pastors, pointing to God’s provision of special gifts for those who build up the church, but it is clear that this is not yet a full picture of the ministry.

            The second point here is the aspect of Christian liberty which encompasses church order at the level of practical organization, things like times and places of worship. These adiaphora
, indifferent things, are necessary for human society but do not bind the conscience. This might be called the third part of Calvin’s discussion of the church, i.e., the space-time embodiment of the marks in the visible church. Preaching and sacraments take place in specific buildings at particular hours on designated days. None of these practical details are sacrosanct; they are intended to maintain good order and peace.

            
              The days themselves, the hours, the structure of the places of worship, what psalms are to be sung on what day, are matters of no importance. But it is fitting to have definite days and stated hours, and a place suitable to receive all, if there is any concern for the preservation of peace.

            

            Calvin was quite clear that all human organizations need polity. So for the sake of the Christian community’s life together, the word and sacraments, which are the means of the proclamation of the gospel, need to be enacted in orderly fashion. The visible marks must be arranged in space and time in ways that the members of the church in that place may gather, profess, and participate.

          

          
            Later Developments

            Calvin’s teaching on the marks of the church and the marks of Christians is virtually complete in 1536. In later editions of the Institutes
, however, the exposition...
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    					Appendix One: Baptismal Records Baptisms in St. Pierre and St. Gervais for Eight Years: 1550, 1551, 1553, 1555, 1557, 1559, 1562, 1564 and in La Magdeleine for Ten Years: 1550-1555, 1557, 1559, 1562, 1564

				
    						
    					1550 ST. PIERRE SUNDAYS TOTAL 60 services, 86 (87) babies

					


    						
    					1550 ST. PIERRE WEEKDAYS TOTAL 57 services, 68 babies

					


    						
    					1551 ST. PIERRE SUNDAYS TOTAL 65 services, 99 babies

					


    						
    					1551 ST. PIERRE WEEKDAYS TOTAL 67 services, 80 babies

					


    						
    					COMMENT on 1550-51:

					


    						
    					1553 ST. PIERRE SUNDAYS TOTAL 83 services, 123 babies

					


    						
    					1553 ST. PIERRE WEEKDAYS TOTAL 67 services, 81 babies

					


    						
    					COMMENT on 1553:

					


    						
    					1555 ST. PIERRE SUNDAYS TOTAL 90 services, 122 babies

					


    						
    					1555 ST. PIERRE WEEKDAYS TOTAL 73 services, 105 babies

					


    						
    					COMMENT on 1555:

					


    						
    					1557 ST. PIERRE SUNDAYS TOTAL 85 services, 122 babies

					


    						
    					1557 ST. PIERRE WEEKDAYS TOTAL 54[55] services, 73[74] babies

					


    						
    					COMMENT on 1557:

					


    						
    					1559 ST. PIERRE SUNDAYS TOTAL 72 services, 118 babies.

					


    						
    					1559 ST. PIERRE WEEKDAYS TOTAL 96 services, 122 babies.

					


    						
    					Comment on 1559:

					


    						
    					1562 ST. PIERRE SUNDAYS TOTAL 85 services, 114 babies

					


    						
    					1562 ST. PIERRE WEEKDAYS TOTAL 103 services, 122 babies

					


    						
    					COMMENT on 1562:

					


    						
    					1564: ST. PIERRE SUNDAYS TOTAL 76 services, 101 babies

					


    						
    					1564: ST. PIERRE WEEKDAYS TOTAL 98 services, 118 babies

					


    						
    					COMMENT:

					


    						
    					1550 ST. GERVAIS SUNDAYS TOTAL 39 services, 43 babies

					


    						
    					1550 ST. GERVAIS WEEKDAYS TOTAL 72 services, 85 babies

					


    						
    					1551 ST. GERVAIS SUNDAYS TOTAL 45 services, 58 babies

					


    						
    					1551 ST. GERVAIS WEEKDAYS TOTAL 80 services, 102 babies

					


    						
    					COMMENT on 1550-51:

					


    						
    					1553 ST. GERVAIS SUNDAYS TOTAL 40 services, 46 babies

					


    						
    					1553: ST. GERVAIS WEEKDAYS TOTAL 88 services, 105 babies

					


    						
    					COMMENT on 1553:

					


    						
    					1555 ST. GERVAIS SUNDAYS TOTAL 65 services, 81 babies

					


    						
    					1555 ST. GERVAIS WEEKDAYS TOTAL 85 services, 101 babies

					


    						
    					COMMENT on 1555:

					


    						
    					1557 ST. GERVAIS SUNDAYS TOTAL 67 services, 82 babies

					


    						
    					1557 ST. GERVAIS WEEKDAYS TOTAL 75 services, 93 babies

					


    						
    					COMMENT on 1557

					


    						
    					1559 ST. GERVAIS SUNDAYS TOTAL 83 services, 120 babies.

					


    						
    					1559 ST. GERVAIS WEEKDAYS TOTAL 119 services, 144 babies.

					


    						
    					Comment on 1559:

					


    						
    					1562 ST. GERVAIS SUNDAYS TOTAL 68 services, 93 babies

					


    						
    					1562 ST. GERVAIS WEEKDAYS TOTAL 54 services, 60 babies

					


    						
    					COMMENT on 1562

					


    						
    					1564: ST. GERVAIS SUNDAYS TOTAL 67 services, 101 babies

					


    						
    					1564: ST. GERVAIS WEEKDAYS TOTAL 57 services, 69 babies

					


    						
    					COMMENT on 1564:

					


    						
    					1550 La Magdeleine SUNDAYS TOTAL 32 services, 46 babies

					


    						
    					1550 La Magdeleine WEEKDAYS TOTAL 94 services, 114 babies

					


    						
    					1551 La Magdeleine SUNDAYS TOTAL 29 services, 44 babies

					


    						
    					1551 La Magdeleine WEEKDAYS TOTAL 100 services, 138 babies

					


    						
    					COMMENT on 1550-51

					


    						
    					1552 La Magdeleine SUNDAYS TOTAL 38 services, 51 babies

					


    						
    					1552 La Magdeleine WEEKDAYS TOTAL 100 services, 136 babies

					


    						
    					Comment on 1552:

					


    						
    					1553 La Magdeleine SUNDAYS TOTAL 36 services, 50 babies

					


    						
    					1553 La Magdeleine WEEKDAYS TOTAL 101 services, 144 babies

					


    						
    					COMMENT on 1553:

					


    						
    					1554 La Magdeleine SUNDAYS TOTAL 43 services, 54 babies

					


    						
    					1554 La Magdeleine WEEKDAYS TOTAL 133 services, 192 babies

					


    						
    					Comment on 1554:

					


    						
    					1555 La Magdeleine SUNDAYS TOTAL 55 services, 88 babies

					


    						
    					1555 La Magdeleine WEEKDAYS TOTAL 150 services, 208 babies

					


    						
    					COMMENT on 1555:

					


    						
    					1557 La Magdeleine SUNDAYS TOTAL 53 services, 81 babies

					


    						
    					1557 La Magdeleine WEEKDAYS TOTAL 169 services, 243 babies

					


    						
    					COMMENT on 1557

					


    						
    					1559 La Magdeleine SUNDAYS TOTAL 61 services, 90 babies.

					


    						
    					1559 La Magdeleine WEEKDAYS TOTAL 155 services, 232 babies.

					


    						
    					COMMENT on 1559:

					


    						
    					1560-61: On 6 Sept. 1560, Calvin requested that dawn services at La Magdeleine and the weekday ones at St. Germain be temporarily suspended for lack of pastoral personnel, and the council agreed (the only dawn weddings/ baptisms at La Magdeleine are Nov. 1559 to July 1560). In mid-Oct. 1561 the decreasing numbers of people led to closing St. Germain.

					


    						
    					1562 La Magdeleine SUNDAYS TOTAL 57 services, 90 babies

					


    						
    					1562 La Magdeleine WEEKDAYS TOTAL 112 services, 150 babies

					


    						
    					COMMENT on 1562

					


    						
    					1564 La Magdeleine SUNDAYS 74 services, 114 babies

					


    						
    					1564: La Magdeleine WEEKDAYS 112 services, 146 babies

					


    						
    					COMMENTS on 1564:

					


    						
    					Comments on Difficulties in the Baptismal Registres

					


    						
    					PROBLEM for services at La Magdeleine, 1550-57:

					


				




    						
    					Appendix Two: Marriage Records Marriages in the Three Parishes of Geneva St. Pierre & St. Gervais for Eight Years, 1550, 1551, 1553, 1555, 1557, 1559, 1562, 1564; Magdeleine for Fifteen, 1550-1564

				
    						
    					1550 ST. PIERRE SUNDAYS TOTAL 42 services, 55 couples

					


    						
    					1550 ST. PIERRE WEEKDAYS TOTAL 18 services, 23 couples

					


    						
    					1551 ST. PIERRE SUNDAYS TOTAL 45 services, 52 couples.

					


    						
    					1551 ST. PIERRE WEEKDAYS TOTAL 21 services, 22 couples

					


    						
    					1553 ST. PIERRE SUNDAYS TOTAL 62 [64] services, 92 [98] couples.

					


    						
    					1553 ST. PIERRE WEEKDAYS TOTAL 37 services, 44 couples

					


    						
    					1555 ST. PIERRE SUNDAYS TOTAL 55 services, 103 couples

					


    						
    					1555 ST. PIERRE WEEKDAYS TOTAL 38 services, 48 couples

					


    						
    					1557 ST. PIERRE SUNDAYS TOTAL 68 services, 122 couples

					


    						
    					1557 ST. PIERRE WEEKDAYS TOTAL 41 services, 55 couples

					


    						
    					1559 ST. PIERRE SUNDAYS TOTAL 58 services, 103 couples

					


    						
    					1559 ST. PIERRE WEEKDAYS TOTAL 55 services, 89 couples

					


    						
    					1562 ST. PIERRE SUNDAYS TOTAL 36 services, 49 couples

					


    						
    					1562 ST. PIERRE WEEKDAYS TOTAL 30 services, 34 couples

					


    						
    					1564 ST. PIERRE SUNDAYS TOTAL 35 services, 46 couples.

					


    						
    					1564 ST. PIERRE WEEKDAYS TOTAL 40 services, 44 couples

					


    						
    					1550 ST. GERVAIS SUNDAYS TOTAL 10 services, 14 couples

					


    						
    					1550 ST. GERVAIS WEEKDAYS TOTAL 8 services, 9 couples

					


    						
    					1551 ST. GERVAIS SUNDAYS TOTAL 25 services, 26 couples

					


    						
    					1551 ST. GERVAIS WEEKDAYS No marriages recorded.

					


    						
    					1553 ST. GERVAIS SUNDAYS TOTAL 27 services, 28 couples

					


    						
    					1553 ST. GERVAIS WEEKDAYS TOTAL 9 services, 10 couples

					


    						
    					1555 ST. GERVAIS SUNDAYS TOTAL 35 services, 42 couples

					


    						
    					1555 ST. GERVAIS WEEKDAYS TOTAL 11 services, 13 couples

					


    						
    					1557 ST. GERVAIS SUNDAYS TOTAL 31 services, 42 couples

					


    						
    					1557 ST. GERVAIS WEEKDAYS TOTAL 3 services, 3 couples

					


    						
    					1559 ST. GERVAIS SUNDAYS TOTAL 44 services, 61 couples

					


    						
    					1559 ST. GERVAIS WEEKDAYS TOTAL 15 services, 16 couples

					


    						
    					1562 ST. GERVAIS SUNDAYS TOTAL 29 services, 41 couples

					


    						
    					1562 ST. GERVAIS WEEKDAYS No marriages recorded.

					


    						
    					1564 ST. GERVAIS SUNDAYS TOTAL 28 services, 46 couples

					


    						
    					1564 ST. GERVAIS WEEKDAYS TOTAL 3 services, 3 couples

					


    						
    					1550 MAGDELEINE SUNDAYS

					


    						
    					1550 MAGDELEINE WEEKDAYS TOTAL 2 services, 2 couples

					


    						
    					1551 MAGDELEINE SUNDAYS

					


    						
    					1551 MAGDELEINE WEEKDAYS TOTAL 2 services, 2 couples

					


    						
    					1552 MAGDELEINE SUNDAYS

					


    						
    					1552 MAGDELEINE WEEKDAYS TOTAL 1 service, 1 couple

					


    						
    					1553 MAGDELEINE SUNDAYS

					


    						
    					1553 MAGDELEINE WEEKDAYS TOTAL 1 service, 1 couple

					


    						
    					1554 MAGDELEINE SUNDAYS

					


    						
    					1554 MAGDELEINE WEEKDAYS TOTAL 5 services, 5 couples

					


    						
    					1555 MAGDELEINE SUNDAYS TOTAL 1 service, 1 couple

					


    						
    					1555 MAGDELINE WEEKDAYS TOTAL 8 services, 8 couples

					


    						
    					1556 MAGDELEINE SUNDAYS TOTAL 6 services, 6 couples

					


    						
    					1556 MAGDELEINE WEEKDAYS TOTAL 7 services, 7 couples

					


    						
    					1557 MAGDELEINE SUNDAYS TOTAL 9 services, 9 couples

					


    						
    					1557 MAGDELEINE WEEKDAYS TOTAL 8 services, 8 couples

					


    						
    					1558 MAGDELEINE SUNDAYS TOTAL 11 services, 13 couples

					


    						
    					1558 MAGDELEINE WEEKDAYS TOTAL 12 services, 12 couples

					


    						
    					1559 MAGDELEINE SUNDAYS TOTAL 22 services, 26 couples

					


    						
    					1559 MAGDELEINE WEEKDAYS TOTAL 7 services, 7 couples

					


    						
    					1560 MAGDELEINE SUNDAYS TOTAL 20 services, 25 couples

					


    						
    					1560 MAGDELEINE WEEKDAYS TOTAL 5 services, 7 couples

					


    						
    					1561 MAGDELEINE SUNDAYS TOTAL 22 services, 28 couples

					


    						
    					1561 MAGDELEINE WEEKDAYS TOTAL 5 services, 5 couples

					


    						
    					1562 MAGDELEINE SUNDAYS TOTAL 15 services, 17 couples

					


    						
    					1562 MAGDELEINE WEEKDAYS TOTAL 11 services, 11 couples

					


    						
    					1563 MAGDELEINE SUNDAYS TOTAL 22 services, 24 couples

					


    						
    					1563 MAGDELEINE WEEKDAYS TOTAL 4 services, 4 couples

					


    						
    					1564 MAGDELEINE SUNDAYS TOTAL 19 services, 23 couples

					


    						
    					1564 MAGDELEINE WEEKDAYS TOTAL 1 service, 1 couple
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    					Appendix Three: Ministerial Rotations Pastoral Rotation among the Three Parishes of St. Pierre, St. Gervais, and Magdeleine as seen in the Records of Baptisms and Marriages

				
    						
    					1550

				
    						
    					BOURGOING

					


    						
    					CALVIN

					


    						
    					CHAUVET

					


    						
    					COP

					


    						
    					DES GALLARS

					


    						
    					ECCLESIA

					


    						
    					FABRI

					


    						
    					POUPIN

					


    						
    					VIRET

					


				




    						
    					1551

				
    						
    					BOURGOING

					


    						
    					CALVIN

					


    						
    					CHAUVET

					


    						
    					COP

					


    						
    					DES GALLARS

					


    						
    					FABRI

					


    						
    					POUPIN

					


    						
    					VIRET

					


				




    						
    					1552

				
    						
    					Magdeleine only

					


				




    						
    					1553

				
    						
    					BOURGOING

					


    						
    					CALVIN

					


    						
    					CHAUVET

					


    						
    					COLLADON

					


    						
    					COP

					


    						
    					DES GALLARS

					


    						
    					FABRI

					


    						
    					FAREL

					


    						
    					POUPIN

					


    						
    					ST. ANDRE

					


    						
    					Complicated system for covering Poupin’s illness in 1553

					


				




    						
    					1554

				
    						
    					Magdeleine only

					


				




    						
    					1555

				
    						
    					BOURGOING

					


    						
    					CALVIN

					


    						
    					CHAUVET

					


    						
    					COLLADON

					


    						
    					COP

					


    						
    					D’AIREBAUDOUZE

					


    						
    					DES GALLARS

					


    						
    					FABRI

					


    						
    					FAREL

					


    						
    					MACAR

					


    						
    					MATHIEU MATISIEN

					


    						
    					JEAN PERRIER

					


    						
    					POUPIN

					


    						
    					ST. ANDRE

					


    						
    					VIRET

					


				




    						
    					1556

				
    						
    					Magdeleine Weddings only

					


				




    						
    					1557

				
    						
    					BOURGOING

					


    						
    					CALVIN

					


    						
    					CHAUVET

					


    						
    					COLLADON

					


    						
    					COP

					


    						
    					D’AIREBAUDOUZE

					


    						
    					DES GALLARS

					


    						
    					DUPONT

					


    						
    					ENOC

					


    						
    					FAREL

					


    						
    					MACAR

					


    						
    					MALISIEN

					


    						
    					MOREL

					


    						
    					ST. ANDRE

					


				




    						
    					1558

				
    						
    					Magdeleine Weddings only

					


				




    						
    					1559

				
    						
    					BEZA

					


    						
    					BOURGOING

					


    						
    					CALVIN

					


    						
    					CHAUVET

					


    						
    					COLLADON

					


    						
    					COP

					


    						
    					LE COURT

					


    						
    					D’AIREBAUDOUZE

					


    						
    					DES GALLARS

					


    						
    					DUPONT

					


    						
    					ENOC

					


    						
    					MACAR

					


    						
    					MERLIN

					


    						
    					MOREL

					


    						
    					VIRET

					


				




    						
    					1560

				
    						
    					Magdeleine Weddings only

					


				




    						
    					1561

				
    						
    					Magdeleine Weddings only

					


				




    						
    					1562

				
    						
    					BEZA

					


    						
    					BOULLIER

					


    						
    					CALVIN

					


    						
    					CHAUVET

					


    						
    					COLLADON

					


    						
    					COP

					


    						
    					CORNEILLE

					


    						
    					D’AIREBAUDOUZE

					


    						
    					LE DUC

					


    						
    					DUPERRIL

					


    						
    					ENOC

					


    						
    					GAIGNEULX

					


    						
    					GILES

					


    						
    					MAUBUE

					


    						
    					MERLIN

					


    						
    					PINAULT

					


				




    						
    					1563

				
    						
    					Magdeleine Weddings only

					


				




    						
    					1564

				
    						
    					BEZA

					


    						
    					CHAUVET

					


    						
    					COLLADON

					


    						
    					COP

					


    						
    					DES BORDES

					


    						
    					ENOC

					


    						
    					GAIGNEULX

					


    						
    					JEAN HELLIN

					


    						
    					MAUBUE

					


    						
    					MERLIN

					


    						
    					PERROT

					


    						
    					PINAULT

					


    						
    					TREMBLEY

					


				




				




    						
    					Appendix Four: Baptisms Celebrated by Calvin

					


    						
    					Appendix Five: Marriages Performed by Calvin (All are Sundays unless otherwise marked)

					


    						
    					Appendix Six: Some of Calvin’s Recorded Acts as Godfather

					


    						
    					Appendix Seven: Dating Calvin’s Sermons in Biblical Order By Intercessory Prayers

					


    						
    					Appendix Eight Part One Recorded/ EXTANT SERMONS on the OLD TESTAMENT Preached on Weekdays (excludes Psalms preached on Sundays) by CALVIN

					


    						
    					Appendix Eight Part Two Recorded/ EXTANT SERMONS on THE NEW TESTAMENT/ PSALMS Preached on Sundays by CALVIN

					


    						
    					Appendix Nine: Sermons Published in the Early Modern Period Records for 1546-1600 from Bibliotheca Calvinina , 1-3

					


    						
    					Appendix Ten: Table for Guestimating the Number of Calvin’s Unrecorded Sermons PART ONE: New Testament in Chronological Order

				
    						
    					Sermon Series, (almost) only on Sunday mornings

					


    						
    					Extant Sermon Series, Sun. morning-&-afternoon Chronological Order

					


    						
    					Hypothetical Sermon Series, Projected for (1536-38) 1542-49

					


    						
    					Preached but not recorded, (mostly) only in the mornings on Sundays
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    					Law and History
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    					Projected for 1542-49
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    					Sermons Preached by Mid-Summer 1549

					


    						
    					Sermons Preached after Mid-Summer 1549
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