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      PREFACE

      

      Much of this book was written while I was working on a study of Wagner’s anti-semitism and I may say that after the chaotic vileness of Wagner’s mind it was often a relief to turn to the humanity and (comparative) sanity of Bodin. Yet both thinkers have this in common : each of their mental worlds revolves around a vision of Judaism, in the case of Wagner a disgusted vision, in Bodin an admiring one.

      For those readers who are accustomed to think in Greek, Christian or modern terms of moral philosophy this book may present an unfamiliar point of view. Much of what I have to say lacks grace but readers may be glad to know that many of the Judaising ideas described may be found expressed in a more elegant and lucid form in the novels of Isaac Bashevis Singer. The reader who is aroused to learn more of a culture which is fundamental for Western thought but has lain unheard and discredited for two thousand years in the West could have no better introduction than Mr. Singer’s books. It was my wife Susan who introduced me to these novels and that is the least of the ways in which this book is indebted to her.

      Working in an isolated university a thousand miles from its nearest sister institution makes one particularly grateful for facilities offered by our University Library and its heavily used Inter-Library Loans Office. I have also been most fortunate in being awarded travel and research grants by the James Cook University Research Committee and by the Australian Research Grants Committee which allowed me to undertake further research in European libraries. I should like to express my thanks to these bodies for their generosity.

      I am in the debt of two foreign institutions for their hospitality while working abroad : through Marshall Clagett’s good offices the Institute for Advanced Study, Princeton granted me the privilege of membership in 1978 while the previous year Dermot Fenlon arranged for me to be taken under the roof of Gonville and Caius College, Cambridge. I appreciate their kindness very much indeed.

      

      For their support in a number of professional capacities my warmest thanks go to John Hale, Geoffrey Elton, Roy Porter, William Bouwsma and Robert Kingdon. To John Maguire I am very grateful for his discussion and reading of the book ; his suggestions have diminished its defects. For typing a difficult text I thank Helen Stokes as well as my wife Susan who also compiled the index.

      Finally, I should like to acknowledge the energy of Professor Brian Dalton in building a department which is a natural home for research and scholarship.

      
        P.L.R.
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      ABBREVIATIONS

      
        I. WORKS BY BODIN

        

        
          Oppian

          Oppiani de venatione libri III, Joanne Bodino interprete
 (Paris, 1555).

          
            Oratio

          

          Oratio de instituenda in Republica iuventute ad Senatum Populumque Tolosatem
 (Toulouse, 1559). All references are to the modern edition in Jean Bodin, Œuvres philosophiques
, ed. P. Mesnard (Paris, 1951), I.

          
            Methodus

          

          Methodus ad facilem historiarum cognitionem
 (Paris, 1566). References are to the edition in Bodin, Œuvres philosophiques
, ed. Mesnard, I; they are followed in parentheses by the relevant page number in the English translation, Method for the Easy Comprehension of History
 (trs. B. Reynolds, New York, 1945; repr. 1969). I amend some of the quoted translations.

          
            République

          

          Six livres de la République
 (edition of Paris, 1583).

          
            Republica

          

          De Republica libri sex. Latine ab autore reddita
 (Paris, 1586).

          
            Démonomanie

          

          De la Démonomanie des sorciers
 (Paris, 1580).

          
            Sapientia

          

          Sapientiae moralis epitome
 (Paris, 1588; under alleged authorship of “Elie Bodin”).

          
            Consilium

          

          Consilia Johannis Bodini et Fausti Longiani de principe recte instituendo
, ed. J. Bornitius (Weimar, 1602).

          
            Paradoxon

          

          Paradoxon, quod nec virtus ulla in mediocritate, nec summum hominis bonum in virtutis actione consistere possit
 (Paris, 1596).

          
            Paradoxe

          

          Le Paradoxe… qu’il n’y a pas une seule vertu en médiocrité, ny au milieu de deux vices
, transl. by Bodin, according to the colophon in January 1596 (Paris, 1598).

          
            Theatrum

          

          Universae naturae theatrum
 (Lyons, 1596).

          
            Heptaplomeres

          

          Colloquium Heptaplomeres de rerum sublimium arcanis abditis
, ed. L. Noack. (Schwerin, 1857). References are followed within parentheses by the relevant page numbers in the translation, Colloquium of the Seven about Secrets of the Sublime
, trs. M.L.D. Kuntz (Princeton, 1975). I have amended some of the translations quoted.

        

      

      
        II. SCRIPTURE AND PHILO

        

        Biblical réferences are generally to the King James Authorised Version. In some cases I have translated Bodin’s French versions quite literally since the Authorised Version reads differently. When translating Bodin into English I have, however, changed Bodin’s references to books and chapters in the French Bible so as to correspond to the Authorised Version’s arrangement.

        
          Philo

          References are to the paragraphs in the Loeb edition : Philo in Ten Volumes with an English Translation
, ed. F.H. Colson et al.
 (Cambridge, Mass., 1929-62).

        

      

    

  

  


		

    
		

  
    
      CHRONOLOGICAL TABLE

      
        
          jean bodin 1529/30-1596

        

        

        
          1529-30

          Born at Angers.

          1544-48?

          Spends two years as a Carmelite student in Paris.

          1548

          Tried for heresy.

           ca. 1548

          Leaves Carmelites.

           ca. 1549-60

          Studies law at Toulouse.

          1555

          Publishes commentary on Oppian.

          1559

          Publishes Oratio.


           ca. 1560-

          Practises law at Paris.

          1562

          Swears Catholic oath at Paris.

          1566

          Publishes Methodus.


          1568

          Publishes Response à M. de Malestroit.


          1567-69

          Prophetic transfiguration.

          1568-69

          Letter to Bautru.

          1569-70

          Imprisoned for refusing religious oath.

          1571

          Joins household of the duc d’Alençon.

          1576

          Marries widow of Laon.

          1576

          First edition of République.


          1576

          Leads opposition to Henri III at the Estates of Blois.

          1580

          Publishes Démonomanie.


          1581-82

          Accompanies Alençon to England and to Antwerp.

          1584

          Death of Alençon.

          1584-96

          Bodin retires to Laon as lawyer and later procureur du roi.


           ca. 1576-88

          Later educational writings.

          1586

          Latin Republica
 published.

          1587

          Questioned for Huguenot sympathies and acquitted.

          1589

          Declares for the League.

          1590

          Arrested on suspicion and released.

          

          1590

          Lettre de M. Bodin
 published.

          1591

          Completes Paradoxon.


          1594

          Joins Henri IV.

          1588-96

          Completes Theatrum
 and Heptaplomeres.


          1596

          Publishes Paradoxon
 and Theatrum.


          1596

          Dies at Laon of plague.

        

      

    

  

  


		

    
		

  
    
      BIBLIOGRAPHICAL NOTE

      

      The following sources have been reprinted in Selected Writings of Jean Bodin on Philosophy, Religion and Politics
, ed. Paul Lawrence Rose (James Cook University Publications, Queensland, Australia, 1980):

      
        Epître à son Neveu
 (1586).

        Consilium de institutione principis
 (Weimar, 1602).

        Sapientiae moralis epitome
 (Paris, 1588).

        Paradoxon
 (Paris, 1596), dedication.

        Paradoxe
 (Paris, 1598).

        Letter to Jean Bautru des Matras
 (1568-69).

        Lettre de M. Bodin
 (Paris, 1590).
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      INTRODUCTION 
THE ENIGMA OF BODIN’S RELIGION

      
        a) Remarks on Methodology

        The traditional ways of dealing with the writings of major figures in the history of thought, particularly political thought, have their weaknesses. Recently Quentin Skinner has voiced dissatisfaction with the “textualist” practice of simply reading the relevant works of an author in a close fashion without any reference to the context in which they were originally written.1
 Professor Skinner proposes a more genuinely “historical” approach to the history of political thought which would rather be a history of ideologies embracing the major works themselves, those less distinguished writings by contemporaries which form part of the same discussion, and the social and political context of the period in which those major works were composed.

        While recognising the weakness of traditional accounts and the force of Prof. Skinner’s methodology, I must confess that I do not think that his suggestions are sufficient to obtain a full understanding of a number of major thinkers. It seems to me that Prof. Skinner’s proposals for reforming the historiography of ideas go only half way in that they help us to grasp better how Bodin’s contemporaries understood the République
, but do not really tell us how Bodin himself understood his writings or for what purpose he intended them to serve. In the République
 Bodin may have used the same words and examples as many of his contemporaries ; but it seems to me that his intentions and meaning were very remote from what the other writers of his time could have accepted or even comprehended.

        In order to mount an exploration of Bodin’s mind I should like to propose a somewhat different methodology based on two principles : (1) the completeness or integrality of Bodin’s thought and writings and (2) the integration of Bodin’s ideas and personality.

        Some readers may think that any attempt to understand what goes on inside anyone else’s head — particularly one dead these 400 years — is a chimerical undertaking. I should not myself wish in the least to deny the power and reality of individualism and idiosyncrasy which is so much in evidence in each of us and our acquaintances, not to say our dogs. Yet most writers are publicists and write, not only out of vanity or for profit, but to enlighten and convince their readers. Such persuasion may not always be manifest and blatant ; sometimes indeed plain speaking may be impossible for reasons of censorship. Yet the writings of a major thinker like Bodin are sufficient in variety and bulk to allow us to grasp his thought in the round and as a whole.

        I am not advocating here any Straussian thesis which sees all great authors as having hidden messages which they are obliged to conceal for fear of persecution (although it happens that Bodin was compelled to be devious because his ideas were wildly heretical and destructive of Christianity). My main suggestion is simply that, rather than divide the thought of someone like Bodin into separate compartments, one should endeavour to understand his total vision and then his individual writings on politics, history, law and so forth in the light of that vision. If this is done then what appear to scholars who read no further than the République
 to be contradictions, confusions and paradoxes, very often will disappear.

        No amount of reading in the everyday political literature of the later sixteenth century is really going to tell us how Bodin understood or intended his own work. What may guide us into Bodin’s mind is a knowledge of all
 his writings and of the vision which they represent. Many sentences in the République
 may appear pretty straightforward but if one tries to analyse a single one of them without first understanding Bodin’s general purpose, only distortion of greater or lesser degree can result.

        How then are we to grasp Bodin’s vision ? If there is one area of belief that embodies human thinking about the most fundamental aspects of life it is religion. Religion conveys the most general perceptions of reality, for example, in its particular doctrines of divinity, creation, transcendence and immanence ; it formulates ideas of man through such doctrines as free will and sin ; it expresses the sensibility of the individual man in his predilection for harsh religious attributes such as judgement, retribution, and suffering, or softer ones such as mercy, repentance and compassion. La religion, c’est l’homme
.2



        It should be clear by now that I believe that intellectual history cannot be written simply as the history of abstracted ideas. Ideas must first be set in the general context of a writer’s religious vision ; but I would go further and state that the religious vision itself cannot be understood as a purely intellectual system. The emotional charge is vital to an individual’s religion and this takes us into the realm of personality.

        There is a long-standing orthodoxy that in writing intellectual history, whether it be the history of political thought or the history of science, one must at all costs keep separate the thought
 and personality
 of a thinker. Nothing seems to me to be such a dead hand on the study of thinkers of the past or present than this prescription. Of course it is difficult to integrate thought and personality without slipping into banalities yet this is hardly a reason for not trying. Let me cite two examples from the biography and thought of Bodin. In 1569 Bodin was arrested for heresy and spent the next year unrepentant in prison even though a simple recantation and oath of Catholicism such as he had sworn in 1562 (and swore again in 1589) would have sufficed to gain his release. Surprising conduct, one would agree, for a reputed politique.
 My second example adds to the confusion for it apparently contradicts the former one ; it is Bodin’s apparently zealous subscription to the Catholic League and support of the League’s claimant to the throne in 1589-90. This episode has proved a major thorn in the side of conventional interpretations of Bodin, yet I believe that it, like the paradoxical imprisonment of 1569, can be understood if one has first grasped the nature of Bodin’s religion. Hidden in the pages of Bodin’s writings are details of a conversion to prophetic religion, indeed of the author’s own transfiguration as a prophet. It was this transfiguration that provoked Bodin’s stubbornness in 1569 and twenty years later convinced him that the Catholic League was the instrument of God’s retribution on France. In this conversion and its resultant effects on Bodin’s thought and behaviour we may see clearly illustrated the interplay of religion, politics and personality.

        My account of Bodin’s conversion (or rather conversions, for the phenomenon was enacted in three stages) will be found in Chapter VIII. I wish it could have been less conjectural but Bodin is an elusive thinker and the sources are not as full as one would like. Nevertheless, I have tried to construct an account which might shed some light on some of the central riddles of conversion : what are the constants in thought and personality which are present in the convert before and after conversion ? ; what are the particular sources of psychic unrest before conversion ? ; how is the convert restored to inner peace ? Any study of a conversion-experience must take us to the heart of the convert’s religion and raises in an acute form the problem of the relationship between thought and personality.

        The methodology I propose does not seek to “prove” anything. Historical proof is not the same as legal proof, and belongs to a different category of demonstration altogether ; intellectual history is a different animal again from political and social history and the most that can be hoped for is a certain plausibility and persuasiveness of argument. In the case of figures like Bodin that plausibility must, it seems to me, depend on whether the general picture of his thought holds together. If one has got Bodin’s “religion” right then one should be able to pick virtually any page of his works and understand and clarify it in the light of his religion ; equally one should be able to interpret any biographical fact by reference to his religion. It seems to me that there is no point in taking isolated phrases about sovereignty out of the République
 and seeking to understand their meaning unless one already has a clear idea of where those sentences belong in the general structure of Bodin’s thought. This kind of purely logical dissection leads inevitably to our misconceiving the meaning of Bodin’s political ideas no matter how publicly and directly they may seem to be expressed.

      

      
        b) Categories

        This study began as an attempt to solve the problem of reconciling Bodin’s religious vision with his reputedly naturalistic and secular thinking on politics and history. It soon emerged that it was a misconception to contrast, or even to separate, his religious and secular thought for even in Bodin’s most apparently secular writings such as those on politics and economics there is a religious aura permeating the whole work. Bodin certainly uses such categories as “natural” and “divine” but it would be wrong to suppose that these reflect a basic dichotomy in his mind between what we would call religious and secular thought. “Natural” and “divine” refer more to the modes in which Bodin’s religious sense organises itself ; history, politics, law and economics are natural disciplines, whereas theology is a divine discipline. There is no opposition in Bodin between nature and religion for nature is part of religion. Thus it is that Bodin is able to speak of the Decalogue as “the revealed law of nature”; the Ten Commandments are divine
 law in that they are promulgated by God but they also represent natural
 law. Bodin in this way distinguishes formally between natural and divine law, but in essence both kinds of law really are different manifestations of what one may call a fundamentally religious
 understanding of law. For these reasons it is ill-conceived to think of Bodin’s political theory as falling into our modern categories of secular or religious thought. Such categories are not even separate ones in Bodin but rather interpenetrating.

        At several points in his political career Bodin actually put into practice this religious perception of politics, most notoriously in his decision to join the Catholic League in 1589. As our last chapter will explain, Bodin’s writings on the League not only reveal how unhistorical it is to apply such artificial categories to Bodin as “religious” and “secular”, but also discredit the seemingly concrete labels of politique
 and ligueur.
 Bodin himself was simultaneously politique
 and ligueur
 and his understanding of the entire political problem was dictated by a profusion of political, legal, natural and above all, moral and religious ideas. Politics, ethics and religion, far from forming separate categories, were fused by Bodin into unaccustomed and dynamic modes of thought.

        As one reads Bodin in this light then a great deal of what appears to be confused and obscure in his writings begins to make sense. It seems indeed that many of the charges of muddled thinking laid by modern critics against Bodin have arisen out of applying traditional Greek and Christian categories or those of jurisprudential thinkers of the seventeenth and later centuries to this uniquely original philosopher. Bodin was not a Hobbesian, nor a Lockean, nor a “predecessor of Montesquieu”. And if Bodin was neither an absolutist nor a liberal theorist, neither can he be said to fall into the mainstream of Christian theocratic thought. Bodin’s categories were not those of Calvin, nor of Aquinas, nor even those of the Gospels. Bodin’s categories and religious vision stemmed, it will be argued, from the Jewish tradition represented by the works of Philo and Maimonides. In the case of his political philosophy Bodin built upon these foundations but constructed his edifice to take account of the shifts in terrain which a thousand years of political and legal development had produced. It is Bodin’s shrewdness in grafting the realities of French history on to a Jewish theocratic vision that explains both the genius of his works as well as their enduring capacity to be interpreted in misconceived categories.

      

      
        c) Judaising

        The term Judaiser has a long history in Christianity. The original Judaisers were those Christian adherents of St. Peter who against St. Paul urged conformity to Jewish ritual law. Later the term came to be applied to Christian heretics like the fourth century Byzantine Photinus or the Russian “Judaisers” of the fifteenth century who denied the Trinitarian divinity of Christ though admitting Him as the Redeemer and as such as a part or mode of the Father.

        The European Reformation saw an extension of Judaising activity in such forms as an increasing knowledge of Hebrew and a reawakened interest in the Old Testament.3
 In general the Protestant Reformation’s simplifying attack on traditional doctrines and ecclesiastical organisation had the effect of an unconscious Judaising campaign. It was, however, the more radical reformers who found themselves denounced by the Lutherans and Calvinists as “Judaisers”; the radicals were taxed with advocating a modern Pharisaic legalism based upon the New Testament and denounced for trying to reproduce in Christian form various aspects of Hebraic conduct and belief, or merely for refusing to consider the Old Testament superseded by the New.

        The phenomenon of Judaising in the sixteenth century still awaits a full investigation but from existing studies we can see already how Judaisers of the period seized upon new categories of thought which had been purposely excluded from Christian tradition, or indeed (as in the case of Bodin) had simply been unthinkable to the minds of Christians. Such new modes of thought were exploited to the full for their ability to open up new dimensions of religious and moral philosophy.4
 Pico della Mirandola and Guillaume Postel availed themselves of the Jewish mystical Kabbala in order to achieve a reform of Christianity which would transform the Christian religion into a Universal creed. Michael Servetus and Lelio and Fausto Sozini, on the other hand, applied their Judaising so as to destroy the creedal doctrines of the Trinity and the divinity of Christ. These radical Judaising tactics scarcely met with magisterial approval. Calvin shuddered that “it is indeed an abomination to see how this miserable man Servetus excuses the Jew’s blasphemies...
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