
		
			[image: Cover]
		

	
		

  
    
      Travaux d’Humanisme et Renaissance

      CCCLXXXVIII

      
        
          Calvinus præceptor Ecclesiæ

        

        Papers of the International Congress on Calvin
                        Research, Princeton, August 20-24, 2002

      

      Herman J. Selderhuis, editor

      
        
          
            [image: figure]
          

        

        
          LIBRAIRIE DROZ

          11, rue Massot

          GENÈVE

        

        2004

      

      
        
          
            www.droz.org
          

        

        Copyright 2013 by Librairie Droz S.A., 11, rue Massot, Genève.

        All rights reserved. No part of this book may be reproduced

                        or translated in any form, by print, photoprint, microfilm, microfiche or any

                        other means without written permission from the publisher.

      

    

  

  


		

    
		

  
    
      
TABLE OF
                    CONTENTS

      
        
          Preface 7


        

        
          
            Elsie McKee

          

        

        
          Calvin and His Colleagues as Pastors : Some New Insights into the
                            Collegial Ministry of Word and Sacraments 9


        

        
          
            Jeffrey R. Watt

          

        

        
          Childhood and Youth in the Geneva Consistory Minutes 43


        

        
          
            Christoph Strohm

          

        

        
          Methodology in Discussion of “Calvin and Calvinism” 65


        

        
          
            Max Engammare

          

        

        
          D’une forme l’autre : Commentaires et sermons de Calvin sur la Genèse
                                107


        

        
          
            Cornelis Augustijn / Christoph Burger / Frans P. van
                            Stam

          

        

        
          Calvin in the Light of the Early Letters 139


        

        
          
            Christian Link

          

        

        
          Die Finalität des Menschen Zur Perspektive der Anthropologie Calvins
                                159


        

        
          
            Robert M. Kingdon

          

        

        
          Calvin’s last years 179


        

        
          
            Victor E. d’Assonville jr.

          

        

        
          Dogma und Doctrina Bei Calvin in einer begrifflichen wechselwirkung :
                            Ein Seminarbericht 189


        

        
          
            Wim Janse

          

        

        
          Calvin, a Lasco und Beza : 
Eine gemeinsame Abendmahlserklärung
                            (Mai 1556) ? 
Bericht eines Forschungsseminars mit offenem Ausgang
                                209


        

        
          
            A.N.S. Lane

          

        

        
          Calvin and Article 5 of the Regensburg Colloquy 233


        

        
          
            
Jae
                                Sung Kim

          

        

        
          Prayer in Calvin’s soteriology 265


        

        
          Barbara Pitkin
Redefining Repentance : Calvin and
                            Melanchthon 275


        

        
          
            Wilhelmus H.Th. Moehn

          

        

        
          Abraham – “père de l’église de Dieu” 
A Comparison of Calvin’s
                            Commentary and Sermons on Acts 7 :1-6 287


        

        
          
            Christian Grosse

          

        

        
          ‘En esprit et en vérité’ ? 
La part du rituel dans la culture
                            religieuse réformée 
(Genève, XVIe
 siècle) 303


        

        
          
            Mihály Márkus

          

        

        
          Calvin und Polen 
Gedankenfragmente in Verbindung mit einer
                            Empfehlung 323


        

        
          
            Dr. E.A. de Boer

          

        

        
          Calvin and Colleagues. 
Propositions and Disputations in the
                            Context of the Congrégations in Geneva 331


        

        
          
            Irena Backus

          

        

        
          Calvin’s knowledge of Greek language and philosophy 343


        

        
          
            Randall C. Zachman

          

        

        
          Crying To God on the Brink of Despair : 
The Assurance of Faith
                            Revisited 351


        

        
          Index 359


        

      

    

  

  


		

    
		

  
    
      
PREFACE

      It is with great pleasure that I present this book to you. It contains the papers
                    of the Eighth International Calvin Congress, which took place during August
                    20-24, 2002 at Princeton Theological Seminary. Working on this volume brought
                    back to me memories of the good time that all the participants had in Princeton,
                    and I wish to express here our thanks for the hospitality and generosity of
                    Princeton Theological Seminary. The warm words of welcome by its President
                    Thomas W. Gillespie were the introduction to a stay that made Princeton home for
                    a week. Prof. Elsie McKee, Archibald Alexander Professor of Reformation Studies
                    and the History of Worship, deserves much praise for the way she did all the
                    preparatory work and for being such a fine host. The topic of her introductory
                    paper fits her completely, since she proved to be an always helpful
                    colleague.

      The outward form of this volume reveals immediately that it is a product of
                    Librairie Droz at Geneva. I want to thank the people at Droz and its director,
                    Dr. Max Engammare, for their care to make it such an attractive book. Thanks
                    also to Drs. Christa Boerke of the Institute for Reformation Research in
                    Apeldoorn for her editorial assistance. The finances for the book were
                    completely covered by the Johannes a Lasco Bibliothek at Emden and therefore I
                    want to thank the director of this Library, Dr. Walter Schulz, for his generous
                    support.

      During the congress at least three things became clear. In the first place it
                    once again became evident that much research on Calvin, his times, his person,
                    his influence and his theology is being done, and that this research is
                    constantly finding enthusiastic new scholars. Secondly, it also became clear
                    that much research remains to be done. In the third place Princeton demonstrated
                    how theologians and historians can and should work together, and how fruitful
                    their joint labours are in the field of Calvin studies. These three elements
                    make it all the more interesting to see what the program at the next congress,
                    to be held in 2006 in Apeldoorn (Theological University/ Institute for
                    Reformation Research) and Emden (Johannes a Lasco Bibliothek), will bring.

      Finally, Princeton also was the place where the praesidium of the International
                    Calvin Congress underwent some changes. Prof. Dr. Wilhelm H. Neuser, who has
                    been the president-secretary of this institution for more than twentyfive years,
                    thought that it was time to step down. For many participants Neuser has been the
                    person to encourage them in their research and bring them into contact with
                    others through these congresses. Neuser deserves praise for the tremendous work
                    he has done for the International Calvin Congress and for Calvin research in
                    general, and therefore this volume is dedicated to him. His friend and colleague
                    Prof. Dr. David F Wright also withdrew from the 
presidium. David Wright too gave much
                    of his energy to this congress and was a stimulus to many new scholars in the
                    field. We want to thank him for his ever friendly devotion.

      As with the other congress volumes, this book also carries one of the titles by
                    which Calvin was addressed in his correspondence. It is the Wallonian nobleman
                    and elder Jan Utenhove who in a letter dated 30th
 of July
                    1550 addresses Calvin as “teacher of the church.” Now I hope that this book may
                    be not only a document of what was said at Princeton, but that it will also
                    serve as a textbook for exploring the thought, work and times of John
                    Calvin.

      Herman Selderhuis

    

  

  


		

    
		

  
    
      CALVIN AND HIS
                    COLLEAGUES AS PASTORS : 
SOME NEW INSIGHTS 
INTO THE COLLEGIAL MINISTRY
                    
OF WORD AND SACRAMENTS

      Elsie McKee

      The work of Calvin the pastor is a rich subject for investigation. Much has been
                    learned, much remains to be done to give a complete picture of this part of the
                    reformer’s work. One facet of this pastoral activity worth examining more
                    closely in the light of varied old and new sources is Calvin’s teaching and
                    practice of collegiality in the ministry of Word and sacraments.

      A representative sketch of the teaching can be drawn from Calvin’s manuscript
                    sermons on First Corinthians, especially passages in which conflict is
                    contrasted with cooperation. Aspects of the practice can be explored through
                    Genevan documents which allow glimpses of the imaginative and disciplined
                    planning of the cooperative ministry of Word and sacraments which was
                    consciously and carefully developed by the Genevan church on Calvin’s
                    initiative. Although still somewhat tentative in its details, this presentation
                    of a concrete pattern of collegial ministry suggests another dimension of
                    Calvin’s work in creating structures to guide the Genevan embodiment of the
                    Biblical ideal of ministry.

      First is the outline of the teaching, then the development of the practice of
                    collegial ministry of Word and sacraments in Calvin’s Geneva.

      
        I

        
          CALVIN’S PREACHING ON I CORINTHIANS 

          On Sunday, Dec. 15, 1555, in the course of his exposition of First
                            Corinthians, Calvin reached chapter three. In the morning sermon on
                            verses two through seven, he dwelt in particular on the pre-eminence of
                            Christ over all human teachers and the relationship of the human
                            instruments to God.

          Calvin begins with the problem which prompted the apostle’s words. The
                            discord in Corinth had produced divisions and sects, as members of the
                            church followed individual preachers, pitting them one against another
                            which was in fact equivalent to setting human beings before God.

          
            Since he intended to reproach the
                                Corinthians because they were not living in brotherly [love] and
                                concord as God wills for His own to live, Paul shows what kind of
                                parties he meant, that is, that each one prided himself on his
                                particular master. ‘When’ (he says) ‘one person says « I belong to
                                Paul, » the other « I belong to Appollos » – are you not behaving
                                according to the flesh ?’ ... There is no living creature to whom we
                                ought to be subject with regard to the spiritual realm of our souls
                                but Jesus Christ must have complete lordship, and we must look to
                                Him and hold to Him. That is what Paul meant by saying that if we
                                call anyone ‘master’ in this world the Spirit of God does not rule
                                    us.

          

          The basic interpretation is clear ; then, as always in Calvin’s sermons
                            contemporary application is critical.

          
            Now this teaching was useful not only
                                for the Corinthians, but we must practice it today. For experience
                                shows us that we cannot be too much kept under obedience to the Son
                                of God – how many sects did they make in the papal church ? Whence
                                did that come, except that Jesus Christ did not have that honor
                                which was given to Him by God His Father, they did not recognize
                                that we must hold to the simplicity of the gospel ? See then how all
                                are divided, for when anyone could bring a subtle teaching they
                                attached themselves to him : ‘Look ! A great master !’ and what
                                about Jesus Christ ? He has been left behind.

          

          Despite the polemical note, Calvin’s primary concern is teaching his own
                            people never to attach themselves to human teachers – no matter how
                            clever – or set them above Christ.

          To counter these errors, Calvin spends some time outlining the proper
                            understanding of the relationship between Christ and His servants. First
                            he deals with the reason for which Christ called human ministers, which
                            is to preach, because the preaching of the gospel is the order
                            permanently consti tuted in the church by Jesus
                            Christ to bring God’s people to faith. God could give them faith while
                            they sleep but has chosen instead to use human instruments. Private reading of the Bible is not
                            sufficient ; the public reading and preaching of the Word are God’s
                            ordained way, to which human beings are bound. Moreover, one or two sermons, one or
                            two days of teaching, are not enough ; hearing and learning from the
                            Word of God must in fact be a life-long calling for everyone.

          
            So let us remember that we must be more
                                and more edified [even after] we have heard the gospel. And that is
                                said not only of the simple but also of those who have to lead
                                others ; for I must myself profit while teaching you, or alas for
                                    me.

          

          Note that the preacher included himself and his colleagues here : they
                            must learn as they teach
                            Calvin then considers the qualifications of those who proclaim  the
                            gospel. God gives these ministers the necessary gifts, which they must
                            cultivate and use to edify the church, but they must never make the
                            mistake of thinking that the saving of souls is their
                                accomplishment. It is only by the power of the Holy
                            Spirit that human voices can effect God’s will.

          Having clearly emphasized that it is God who makes effective the chosen
                            human instruments, in the Sunday afternoon sermon on chapter three
                            verses eight through ten, Calvin moves on to further examination of how
                            the human ministers should behave. First he picks up again Paul’s
                            language about the cooperative work of human ministers : one plants,
                            another waters, one lays the foundation, others build on it. He gives
                            several mundane illustrations of cooperation in a common purpose : the
                            armies of a prince going to war, many craftsmen working together to
                            build a house. The third example ‘from nature’ is
                            perhaps calculated to remind ministers of their subordination to God :
                            they can take a lesson from the animal kingdom.

          
            See :
                                God is building His spiritual temple, that is, His church. He wants
                                to make use of us for that. ... We must have this common
                                understanding among us, that because God has joined us together
                                thus, we must do our work : if not, we are worse than the animals.
                                When horses are set to draw a carriage they will pull it ; and if
                                there is a bad horse who pulls back the others, it will be cursed
                                and struck and beaten, it seems to be made in defiance of nature.
                                But still you see that these poor beasts do their work : two oxen
                                are yoked and they work together to pull a cart or draw a
                                    carriage.

          

          God has yoked His human ministers together to serve in harmony, but
                            instead they fight, each wanting his own way and refusing to pull
                            together.

          
            See : God has yoked us together with a
                                sacred tie to serve His glory and further the kingdom of His Son,
                                and yet we pull back instead of going forward, we do nothing but
                                argue with each other, each with his own separate affair, we do not
                                pay attention to unite in order that each one may help his
                                companion. Is that serving God ? So now we see Paul’s
                                    purpose...

          

          The goal is common service, to be united so that each helps the other.
                            This does not imply that all are exactly alike, but inequality of gifts
                            is no excuse for discord. God has given different gifts to various
                            individuals, but that does not give one person the right to despise the
                            others. It should be enough that God has honored them by using ministers
                            to build His spiritual temple ; when Christ’s kingdom is well
                            established, the gospel preached, and the church edified, that should
                            satisfy them. Selfish ambition harms everything. Calvin
                                gives
                            attention not only to the behavior of the ministers but also to the way
                            the people are to make use of these preachers ; they can shame ministers
                            [into better behavior] if they do not support their ambition, or they
                            can contribute to the devastation by lack of concern. He
                            sums up this point by repeating that ministers must work together like
                            well-yoked animals, and the people must help them.

          
            But all are like oxen which are yoked
                                together, or horses : they must pull together, with one accord, and
                                we must be led and brought to God by means of them. See how all the
                                faithful are admonished in this passage so to use ministers of the
                                Word of God as to help keep them in concord.

          

          The goal of this harmony, of the preaching of the gospel, is the
                            edification of the church and the exaltation of Christ and His
                            kingdom.

          There is nothing very surprising in Calvin’s exposition of this passage
                            of First Corinthians. The central attribution of all primacy to God and
                            the power of the Holy Spirit is a constant in the reformer’s thought.
                            Almost as pervasive is the conviction that God has chosen to act through
                            human beings, that God provides them with the necessary gifts (some
                            greater, some less) and calls them to be active instruments, working
                            together in harmony for one purpose : God’s. Not
                            surprisingly, these sermons are very similar to Calvin’s commentary on
                            the same passage published some years earlier, where he in fact seems to
                            call for homiletical treatment. ‘This is a fine passage for encouraging
                            ministers to concord.’ The sermons, however, naturally paint more
                            graphically than the commentary the importance of
                            cooperation ; they also add the brief exhortation to the people on how
                            to make use of the preachers. It is the theme of cooperation which is of
                            particular interest for the present essay.

        

        
          COLLEGIALITY IN CALVIN’S DOCTRINE 
OF
                            PASTORAL MINISTRY ? 

          The principle of a collegial work of ministry is also a theme clearly
                            expressed in Calvin’s theology. Various forms of collegiality are
                                possible, but here the concern is
                            cooperation among pastors. In fact, Calvin has not a little to say about
                            pastoral ‘collegiality.’ Particularly in the 1543 edition of the
                                Institutes of the Christian Religion
 (in which the
                            doctrine of the church received so much attention), he added new
                            material about the work of pastors. The primary focus of argument is the
                            collegial exercise of authority in the church, not specifically the
                            ministry of Word and sacraments.

          However, for Calvin as for other Protestants, the first task of the
                            pastoral office is preaching God’s Word, and all pastors must preach.
                            Furthermore, pastors are responsible for administering the ‘visible
                            words’ of the sacraments, which must always be accompanied by the
                            exposition of scripture and celebrated in the presence of the gathered
                                congregation. One might
                            ask : were the essential pastoral duties of Word and sacraments related
                            to collegiality for Calvin, or did that apply only to questions of rank
                            among presbyters or service in the administration and discipline of the
                            church ?

          As the sermons on I Corinthians illustrate, Calvin did believe that the
                            ministry of Word and sacraments must be carried out in a cooperative
                            fashion. The texts cited above do not go into much detail, however, and
                            other sources must be used. The regular Friday gatherings for the
                                congrégations
, with mutual critique of sermons and
                            theology, demonstrate that ministers in Geneva (as else where)
                            cooperated in ‘continuing education’ of themselves and each other. However,
                            that is still not a full picture of collegiality in the ministry of the
                            Word, especially since (will he, nil he) Calvin dominated the
                                congrégations
. It also offers nothing about the
                            sacraments. Was there more to cooperative ministry of the Word and
                            sacraments in Calvin’s Geneva ? What about the ordinary work of
                            preaching and baptizing ? Is it possible to round out the teaching of
                            the Institutes and the First Corinthians sermons from other sources ?
                            and which ones ?

          The obvious place to look for Calvin’s practice of the ministry of Word
                            and sacraments is his sermons or his teaching on the sacraments, and
                            this has often been done. However,
                            to a considerable extent Calvin is seen as an individual – the preacher
                            of specific texts, the theologian defending a particular doctrine of the
                            Lord’s Supper or baptism. This one-sided focus on Calvin as the
 Genevan pastor is natural because of his
                            theological dominance and the fact that so much more evidence of his
                            pastoral work has been preserved. By comparison with most of his
                            contemporaries, an unusually large number of Calvin’s sermons have been
                            preserved (despite great losses), so it is possible to hear Calvin the
                            preacher on Sundays and weekdays over the course of many years. This is
                            not true for his colleagues, and so the character of their preaching is
                            virtually unknown. No doubt many of their sermons did not deserve to be
                            preserved for posterity, but it is equally true that quality was not the
                            only criterion. Calvin’s sermons were preserved because they were
                            outstanding but also because of who he was (although he himself had
                            reservations about their publication). As for the
                            sacraments, though the ministers in Geneva understood La forme des
                                prieres

                            as their
                            common book, Calvin’s stamp was on the liturgies which they all used,
                            and his was the mind which shaped the sacramental teaching. Thus it is
                            possible to learn quite a lot about Calvin’s work as preacher and
                            theologian of the church from his own writings, but that does not
                            adequately cover the question of collegiality in ministry.

          Bluntly stated, if Calvin was serious about collegiality in the ministry
                            of Word and sacraments, is there some way to gain a fuller picture of
                            what that collegiality meant for him and for the Geneva he shaped ? This
                            brief sketch is a very preliminary overview of part of a larger
                            work-in-process, which attempts to answer this question of collegiality
                            (among others). The first section will outline the organization of
                            worship in Geneva, the fundamental plan for collegial ministry which
                            Calvin proposed and saw implemented, and the sources in which evidence
                            can be found. The following section will offer some few examples of what
                            can be learned about the actual practice of collegiality in the ministry
                            of Word and sacraments in Calvin’s Geneva.

        

      

      
        II 

        
          THE ORGANIZATION OF WORSHIP IN GENEVA 

          Protestant Geneva, like a number of other reformed cities, introduced a
                            novel and impressive schedule of daily and weekly preaching services.
                            The plan set out in the Ecclesiastical Ordinances
 in
                            November 1541 called for twenty-six per week, divided among the three
                            parishes of St. Pierre, St. Gervais, and the Magdeleine.
                            Although the Protestant reorganization established fewer parishes than
                            the medieval city had had, it meant a great many more sermons, even
                            though in the early years two of the twenty-six were probably missing.
                            There were a limited number of preachers, five or six functioning
                            regularly at the time, so considerable coordination was required to
                            cover all the parishes.

          
The Schedule of Services
 The schedule of preaching in
                            Geneva has received some limited attention, but much remains to be done.
                            A fuller picture of this will be presented elsewhere ; for present
                            purposes, a brief summary must suffice.
                            Drawing
                            on various sources such as the minutes of the consistory and Small Council meetings, it is possible to
                            determine the actual practice of the three parishes by 1542-43, that is,
                            how the 1541 Ecclesiastical Ordinances were in fact implemented. There
                            were four Sunday services in St. Pierre and St. Gervais. One was at dawn
                            (4 a.m. in winter, 5 a.m. in summer), one at mid-morning (possibly 9
                            a.m. at first, soon settling into 8 a.m. year round), the third
                            catechism ‘at noon’ (‘sermon du midy
’), and the fourth at 3
                            p.m. At this time the Magdeleine had only the catechism, plus the
                            morning service on the four Sundays when the Lord’s Supper was
                                celebrated. This makes nine
                            regular Sunday services in 1542. Late in 1549 a weekly Sunday morning
                            service was begun at the Magdeleine, and in mid-1555, the afternoon
                            service was added, bringing the Sunday
                            schedule up to what the Ordinances
 had mandated in 1541,
                            i.e., eleven services.

          On weekdays in 1542-43 there were daily services at St. Gervais Monday
                            through Saturday at the ‘ordinary’ hour (6 a.m. in summer, 7 a.m. in
                            winter). At the Magdeleine there were daily services at this same
                            ‘ordinary’ time on all days except probably Wednesday. At St. Pierre
                            there were dawn services on Mondays, Wednesdays, and Fridays, plus
                            apparently a second service on Wednesday, the day of prayer, at 7 a.m.
                            in summer, 8 a.m. in winter. This brings the total daily
                            services to fifteen in 1542, which was what the 1541 Ordinances
                            prescribed. By or before 1550 a dawn service on Wednesday was added at
                            St. Gervais, and in 1555 a Wednesday service was begun at the Magdeleine
                            (filling the gap at the ‘ordinary’ hour). In 1559 a series of daily
                            sermons at St. Pierre was added, scheduled at the ‘ordinary’ time of 6
                            a.m./7 a.m., on every day except Wednesday, which continued to have a
                            later hour (7 a.m./8 a.m.) for the day of prayer. These extra daily services :
                            seven more in all, had not been envisioned in 1541, but they appeared in
                            the revised ordinances of 1561. Naturally, over the course of these
                            years, more ministers were added, so that in the later years there were
                            approximately ten to twelve functioning most of the time.

          
The Assignment of Preachers
 The distribution of daily
                            services raises questions about where the pastors in Geneva carried out
                            their regular ministry. In keeping with the general tendency to focus on
                            Calvin’s preaching in isolation from the Genevan system, it has
                            generally been assumed that he (nearly) always preached in the church of
                            St. Pierre. After all, he was the minister of that
                                parish. There is, however,
                            considerable evidence that for many years Calvin preached in St.
                            Pierre regularly only on Sundays and the second Wednesday day of prayer
                            service. Until 1559 his daily sermons, Monday-Tuesday, ThursdaySaturday,
                            were given at the Magdeleine, which had a service daily (at 6 a.m. or 7
                            a.m.) except Wednesday when it was moved to the larger venue of St.
                            Pierre. To complicate the picture further, at least in the 1540s Calvin
                            also preached frequently at St. Gervais. As for being assigned to
                            St. Pierre : although apparently one senior minister often was named to
                            a particular parish, the urban ministers were usually considered to
                            belong to the whole city and thus could function in all three parishes.
                            (In time, more specific parish assignments were made, but even then most
                            ministers still moved about sometimes.)

          In fact, the organization of the parishes was not as tidy as the
                            Ordinances seem to imply, though on closer reading one may discern in
                            the regulations the basic lines of the practice. For most of Calvin’s
                            ministry, St. Pierre and the Magdeleine, which were in the larger
                            central part of the city (called ‘Geneva Major
’ on a
                            contemporary map), functioned in a kind of symbiosis, while for reasons
                            of geography St. Gervais (‘Geneva Minor
’) was somewhat more
                            of a single parish. The Sunday schedules at St. Pierre and
                            St. Gervais were identical : four services, but the
                            Magdeleine was much less well provided, with only catechism until 1549.
                            The weekday services at St. Gervais and the Magdeleine were almost
                            identical : daily preaching, but St. Pierre not only had fewer services
                            but these were at different times from the other parishes, so that
                            households could attend services in relays. Thus, in the 1540s St.
                            Pierre was the place for most Sunday worship for both that parish and
                            the Magdeleine, and the Magdeleine was the place for most daily worship.
                            Even in the early 1550s this remained true, though the Magdeleine
                            gradually acquired more Sunday services. It was not until mid-1559 when
                            (besides the three dawn services) daily sermons at the ‘ordinary’ time
                            were added at St. Pierre, that this parish came to function much like
                            St. Gervais, as a self-contained unit. The Magdeleine was also now
                            generally similar, though it lacked any dawn services. Even during these
                            years, however, ministers were not confined to a single parish.

          The essential point for present purposes is that neither Calvin nor the
                            other ministers in the city of Geneva always preached in the same place,
                            or even in what was assigned as their home parish, if they had one. One
                            question is why this was so ; was it purely expediency ?

        

        
          CALVIN’S PLAN FOR MINISTERIAL ROTATION 

          The moveable preaching roster in Geneva was not merely or even
                            necessarily the result of having to spread too few men over too many
                            places. It was Calvin’s deliberate plan, with important implications for
                            collegiality in the ministry of Word and sacraments. On Aug. 18, 1542,
                            he brought a request to the Small Council.

          
            Master Calvin explained that it would
                                be very suitable to have a change of ministers from time to time so
                                that the people may be so much the better edified. [The ministers
                                having consulted] among themselves, have proposed that Calvin and
                                Champereau would do their duty at the Magdeleine, Master Henry de La
                                Mare and M. de Geneston would do the [early] morning sermons at St.
                                Pierre, and de Ecclesia and Master Pierre Blanchet at St. Gervais.
                                This [proposal] was accepted.

          

          Calvin believed that the preaching of the Word was the principal means
                            for the edification of the people, and he thought that parishioners
                            should hear different ministers. This may have been partly because of
                            the quality of colleagues available to him in 1542. However, throughout
                            his life he objected to sectarian divisions based on following one
                            teacher or another instead of uniting to follow Christ. So it
                            appears that Calvin also had in mind preventing the people of Geneva
                            from picking favorites among the ministers and associating a particular
                            parish with a particular preacher. Although all ministers should do the
                            best possible, and their gifts differ, preaching is not a kind of
                            virtuoso performance ; worshipers should attend services to hear the
                            Word of God, not a specific person.

          According to the 1541 Ordinances, the people of Geneva were bound to
                            their home parishes only for catechism and the sacraments : they seem to have circulated fairly
                            freely among the churches to hear sermons. Evidently, however, Calvin
                            felt that the ministers should also move about according to some
                            organized pattern. In fact, as the baptismal and marriage records
                            demonstrate, the ministers were not bound to a single parish or even one
                            part of the city for either catechism or the
                            administration of the sacraments – further evidence that
                            for Calvin the work of ministry was the collegial task of a pastoral
                            corps, not a series of individual fiefdoms.

        

        
          SOURCES OF EVIDENCE 

          Evidence for the implementation of this rotation, a fundamental
                            expression of the cooperative character of the ministry of Word and
                            sacraments, is found in various sources throughout Calvin’s life.
                            Scattered minutes in the Registres du Conseil
 give some
                            information. For example, it is clear that the Small Council not only
                            agreed to Calvin’s suggestion about moving preachers around, but also
                            adapted it to serve their own purposes as well. They apparently did not
                            fear citizens flocking to a gifted preacher, but they did have to deal
                            with the opposite problem – avoidance of an unpopular one ; in 1545 the
                            Council ordered an exchange of preachers when there was too much
                            objection to the inadequacies of a particular minister. In May 1546,
                            when Calvin requested a second [permanently assigned] minister at St.
                            Gervais, the Council responded by instructing the preachers to organize
                            exchanges among the various parishes. Calvin’s request may have been prompted
                            by reflection on the reaction to his own sermons at St. Gervais on
                            Sunday afternoons ; these had received some criticism in late March
                            because he spoke sharply about absentees from worship whom he had seen
                            in the street after service. Though Calvin certainly defended himself
                            and the critics were called to account, he may have felt that
                            St. Gervais needed another senior minister to manage it. Be that as it
                            may, the incident also indicates that Calvin himself was moving,
                            preaching at St. Gervais as well as the other two parishes, and that the
                            ruling council approved the rotation of preachers.

          Another
                            source of information about the disposition of ministers is the
                                Registres de la Compagnie des Pasteurs
. In several
                            places the Company outlines preaching assignments ; one in
                            mid-1557 gives a good picture of the complexity of movement.

          
            Friday the 23rd of July it was decided
                                among the brethren that M. Calvin and Des Gallars would be the
                                ‘weekly preachers’ at the Magdeleine, M. Morel and Colladon at St.
                                Germain, M. Chauvet and Enoc at St. Gervais, M. Cop and Macar the
                                morning [dawn] at St. Pierre, and that M. Bourgoing would preach on
                                Sundays at 8 a.m. at the Magdeleine, and on Wednesdays, and do the
                                catechism, M. Dupont Sundays and Wednesdays at St. Gervais at 4
                                a.m., with the catechism.

          

          Here the main Sunday services (morning and afternoon) are not mentioned,
                            because those were generally fixed according to the parish in which the
                            leading ministers were primarily assigned, something which had become
                            more common by 1557. However, weekday services at the Magdeleine and St.
                            Gervais (and the newly added parish of St. Germain), and the dawn
                            services at St. Pierre, are noted, along with other particular
                            assignments, especially catechism. The personnel for these services,
                            especially dawn and catechism, tended to be less fixed than the main
                            Sunday sermons and thus required explicit assignment ; it is worth
                            observing, though, that the daily services also merited mention, which
                            suggests that responsibility for them could also vary.

          In addition to the minutes of the Small Council and Company meetings,
                            other scattered insights about preaching rotations (e.g., times of
                            services and where specific ministers were at specific times) are
                            provided by incidental comments in the Registres du
                                Consistoire
 or the Procès criminels
. Calvin’s
                            sermons supply other clues.

          Much more information can be ferreted out of the baptismal and marriage
                            records, which were begun in 1550. Each minister was required to write
                            down in the appropriate parish register the name of every child he
                            baptized, with the parents’ and godfather’s names, the date, and his
                            signature. Some ministers also noted the time of the baptism,
                            particularly if there were several services in one day. Marriages
                            were recorded in similar fashion : the names of the couple, the date,
                            the officiating minister, and again, occasionally, the specific service.
                            Weddings could be held only at dawn or afternoon services on Sundays
                            (not midmorning or catechism), so for example there were no Sunday
                            weddings at the Magdeleine until mid-1555 when the afternoon service was
                                begun. Both baptisms and marriages could be performed
                            on any weekday, and though Sundays were much the most popular days for
                            weddings, baptisms were scattered throughout the week. I have examined
                            the records for all baptisms and marriages in the three parishes (St.
                            Pierre, St. Gervais, the Magdeleine) for eight years : 1550, 1551, 1553,
                            1555, 1557, 1559, 1562, 1564, plus some other specific parts of the
                                records.

          Together, all these sources are rich. My research is not yet complete,
                            and analysis of the information gathered so far is tentative and
                            partial. Years of study remain, and it is difficult to speak
                            definitively about work-in-process. However, it is possible to make some
                            preliminary comments about the actual practice of collegiality in the
                            ministry of Word and sacraments in Calvin’s Geneva.

        

      

      
        III 

        One of the striking things about the work of the pastors in Geneva is the
                        coordinated yet fluid way in which they carried out Calvin’s determination
                        to have the people edified by the Word without regard to the persons of the
                        preachers. Because the evidence is most clear in the 1550s, examples will be
                        chosen from this period.

        
          PATTERNS OF PREACHING ASSIGNMENTS 

          The worship services of the three Genevan parishes were grouped in
                            various ways to make general preaching assignments. One common pattern
                            was for Sunday mornings and daily weekday sermons to be paired. It was
                            usual for those who were the most senior and/or officially designated for a
                            parish to be responsible for the main Sunday morning service. At St
                            Gervais, by 1550 two ministers apparently alternated weeks as a general
                            rule. Throughout the 1550s Chauvet was one of the two chief ministers 
                            in 1550-51 his alternate was Des Gallars ; in early 1553 it was a
                            combination of Des Gallars and Fabri, then Fabri and Bourgoing ; from
                            late 1555 until his death in 1557 it was St. André, and from July 1557
                            Enoc came to join Chauvet, continuing in 1559. The two ministers
                            assigned to the parish also took the daily services in alternate weeks ;
                            sometimes the Sunday morning and daily were the same week (i.e., one
                            minister did Sunday through Saturday), sometimes the schedule switched
                            (Monday through Saturday plus the Sunday of the following week).

          At the jointly organized parishes of St. Pierre and Magdeleine, for many
                            years the main Sunday morning service at St. Pierre was paired with the
                            daily service at the Magdeleine, though with the exception that on
                            Wednesday that preacher went back to St. Pierre. Thus Calvin would
                            preach at St. Pierre on Sunday morning and the Magdeleine during the
                            week (except Wednesday again at St. Pierre). When
                            Viret was his colleague, the two men apparently alternated  for all the
                                services. However
                            later, when his colleagues were sometimes less distinguished, Calvin
                            regularly did the main Sunday morning service at St. Pierre and his
                            alternate probably did that service at the Magdeleine (beginning in
                            1549). Thus in 1550-52 Calvin’s alternate was Abel Poupin. In the first part of 1555 St. André seems to have
                            been Calvin’s alternate at the Magdeleine, in Oct. 1555 St. André was
                            moved to St. Gervais and Des Gallars was brought to the Magdeleine,
                            where he alternated with Calvin. In 1557 Bourgoing appears to have shared
                            responsibility for the Magdeleine with Des Gallars (even before the
                            official note in the Registers of the Company of Pastors
 in
                            July gave him the duty of the Sunday morning service, catechism, and
                            Wednesday), and when Des Gallars left for Paris in August, Bourgoing
                            became Calvin’s regular alternate at the Magdeleine on weekdays as
                                well. In
                            mid-1559 daily services were begun at St. Pierre...
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