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      PREFACE

      
        
          Calvin to the churches of France :

        

        
          “Donnez-moi du bois, et je vous envoie des flèches.”

        

      

      

      It has often been said that the outbreak of the first religious war in France in 1562 was influenced by the activities of the Protestant pastors sent out from the Calvinist city of Geneva. This study undertakes to examine the role played by the organization known as the Geneva Company of Pastors in directing these missionaries. Its object is to test the hypothesis that the Geneva Company directed the religious agitation preceding the war.

      Though the records of the Geneva Company of Pastors have been carefully preserved, and are now open to all serious scholars, they are unfortunately incomplete. Entries in the official Registers of the Company were made at irregular intervals, and were usually exceedingly brief, sometimes even cryptic. A great deal of the correspondence of the Company and its individual members has been irretrievably lost, particularly many of the letters sent out from Geneva to pastors in the field. Fortunately, a larger proportion of the letters sent to the city have been preserved. Even the Genevan municipal government records are occasionally incomplete.

      I thought it might be useful, therefore, to compile a series of individual case studies of the activities of a sample group of the men who were sent out from Geneva as missionaries to France ; in the composite picture thus achieved, what was missing from one individual case study could be, in effect, filled in from another, to the end of establishing by inference Geneva’s precise role in this religious revolution.

      My sample was compiled directly from the Registers of the Geneva Company of Pastors.1
 It includes all the eighty-eight missionaries listed in these Registers as being formally dispatched to France from 1555, the year such official records were first kept, through 1562, the year the wars of religion began in France. I have tried to examine all the materials available on these men in French-Swiss archival records, published collections of sources, and detailed histories of the Protestant churches of French Switzerland. The most productive sources of information were : (a
) Geneva birth, marriage, and death records, which with the beginning of the Reformation regime were kept more or less systematically ; (b
) the extensive collections of legal documents notarized in sixteenth-century Geneva, now kept in the cantonal Archives and analyzed in a seven-volume index there ; (c
) scattered references in printed sources, principally in the Calvini Opera
2
 and in the Histoire ecclésiastique.
3
 These findings are tabulated in the appendices. The general conclusions they suggest are not contradicted by what we know of the biographies of other Huguenot pastors of the period. The list seems to provide a genuinely random sample of the missionaries.

      

      Complete information on each one of these eighty-eight pastors is not available. Some of them are still only names, or at best identified by only a few details. But it has been possible to piece together more than I at first hoped of their backgrounds, training, placement, and continuing discipline. Together these details should throw some further light on Geneva’s role in directing the men who taught a faith which undermined the ecclesiastical foundations of French society. They may even suggest something about the nature of the Geneva Company’s responsibility for the religious revolution which began when the authorities of the society thus threatened tried to preserve the status quo
 by force.

      The presentation is divided into two parts. Part I analyzes the background of the eighty-eight men and how they were trained, certified, placed, and disciplined after placement. Part II narrates the part some of these men and their co-workers in France and Geneva actually took in the rising tide of political intrigue in France.
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          M. Archinard
, “Liste des pasteurs envoyés aux eglises étrangères par la Compagnie des pasteurs de Genève, de 1555 à 1566,” published in J. Gaberel
, Histoire de l’Église de Genève depuis le commencement de la Réformation jusqu’à nos jours
 (Geneva, 2nd ed., 1858), II, 194-197, hereafter cited as Gaberel
, contains several minor but very misleading errors ; republished with further errors in Bulletin de la Société de l’histoire du protestantisme français
, VIII, 72-76, hereafter cited as BSHPF. See Appendix I for revised list and Appendix VI for year and place of dispatch.
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          Ioannis Calvini Opera quae supersunt omnia
 (Brunswick, 1863-1880), eds. Baum, Cunitz & Reuss. Hereafter cited as Calv. Opp.
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          Histoire ecclésiastique des Églises réformées au royaume de France
 (Paris, 1883-1889), eds. Baum & Cunitz, the best edition of a chronicle originally published in 1580. All references are to this edition. Hereafter cited as Hist. eccl.


        

      

    

  


		

    
		

  
    
      INTRODUCTION

      

      Geneva was, geographically, well located to be a training center for the leaders of the Reformed Church in France. Only through Geneva could Protestants find a relatively sure entry into France, which was otherwise ringed by Spain, Savoy, Lorraine, and the Spanish Netherlands, all under firm Catholic control. And politically, the city had the advantage of a powerful military ally, the Republic of Berne, capable of protecting it against the attacks by Catholic neighbors that the Pope and King Philip II of Spain more than once tried to organize. A treaty between Geneva and Berne had been renewed and strengthened in 1536,1
 not long after Berne began to use her military power on a campaign of conquest. The area around Lake Geneva, most of it the possessions of the Duke of Savoy, and including not only the north shore around Lausanne, but also the south shore around Thonon, fell under Bernese control, as did the territories at the tip of the lake, around Geneva, from the Pays de Gex in the shadow of the Jura to the Chablais in the shadow of the Alps. For the first and only time in the history of Geneva, one of its Swiss allies controlled all of the surrounding territory between the city and the mountain ranges that are its natural frontiers on three sides.

      About the same time Berne embarked on conquest, the republic became Protestant. After the dramatic Disputation of Berne in 1528, in which there had been public presentations of both the Protestant and Catholic points of view, the governors of Berne had voted to bring the city into Reformed fold. A Zwinglian minister, Haller, henceforth directed the city’s religious policies. The power that protected and encircled Geneva was now Protestant.2


      When Calvin was recalled to Geneva in 1541, therefore, he came to a city well situated to be a center for efforts to reform Christianity in France. In its congenial atmosphere he redrafted his Institute of the Christian Religion
, the systematic exposition of theology which was winning him fame all over Europe, and superintended the distribution of printed copies. Here, too, where communication with the rest of Europe was relatively unhampered, he could keep in touch with the many leaders of political and intellectual life in Italy, Germany, Switzerland, and France with whom he had become acquainted in his former wanderings. Above all, in this favorable setting he could try to create a model community that would show to all of Europe what a city “governed by God” should be like. To aid him in directing Geneva’s moral and spiritual life to this end, he organized the Geneva Company of Pastors.

      Calvin and the members of the Company of Pastors at first devoted most of their time to consolidating the Reformation in Geneva, for they still faced local opposition from some factions. They gradually gained ground, with the support of the hundreds of French religious refugees who increasingly sought asylum there. Opposition came to a climax early in 1555, 
when several prominent local citizens, among them one Ami Perrin, incited and led a riot that was intended to expel all the French from the city. The riot was promptly suppressed ; Perrin and his friends fled ; their accomplices were executed.3
 Thus Calvin’s power was finally consolidated locally, and he was at last free to devote all his time and energy to the larger task of evangelizing his native France.

      Before this date a few men had been sporadically and privately detailed to carry the gospel to other countries, usually by Calvin himself. Soon after the defeat of the Perrin faction, the Geneva Company of Pastors revealed its new power by initiating a formal and systematic missionary effort. In April, 1555, the official Registers of the Company for the first time listed missionaries formally dispatched.

      The first formal mission was sent, not to France, but to Piedmont. The Registers record on April 22, 1555, the dispatch, sometime earlier, of Jehan Vernou and Jehan Lauvergeat for ministry in the Piedmontese valleys,4
 an area which may have seemed fertile ground for a trial extension of the newly strengthened Calvinist doctrine, since the medieval Waldensian heresy had never been completely crushed there. In fact, small groups of Waldensians still held weekly services conducted in what they thought to be the only true Christian manner and led by venerable lay preachers called “beards”. The Waldensians had been eager to take advantage of the new learning stimulated by the Renaissance revival of interest in the classics. They had financed the publication near Neuchâtel, Switzerland, of one of the earliest Bibles ever printed in French, and they welcomed educated men who could read the Bible to them and explain in common language the recent discoveries of the scholars who were poring over the texts.5
 The Calvinist missionaries had been requested from Geneva by Piedmont congregations, and Vernou and Lauvergeat, after a difficult trip, finally reached the remote valleys.

      Later in 1555 the first formal mission was dispatched from Geneva to France. Jacques L’Anglois was sent to the Poitiers church6
 which Calvin himself may have organized and which long remained a mother-congregation of the French Reformed Church. In 1556 three more missionaries went out, one to Bourges and two to French colonies that were to be organized on an island off Rio de Janeiro.7
 Calvin, who was attending the Frankfort fair in Germany when the 1556 missions were sent, was told of them in a letter from Nicolas des Gallars, the pastor functioning as substitute Moderator while Calvin was absent.8


      By 1557 the sending of emissaries to France had become a regular part of the Geneva Company’s business. In that year eleven churches received pastors ; in 1558, twenty-two ; in 1559, thirty-two ; and in 1560, 1561 and 1562, twelve churches each year.9
 (These figures taken from the official Registers of the Company do not reveal that 1561 was actually the peak year, when, as we learn from records supplementing the Registers, more than one hundred men were sent out.10
) In 1562, just subsequent to the most substantial dispatch of pastors, the religious ferment to which these men had ministered finally roused passions to an intensity that flared into the war that would continue, with only minor pauses, for forty years. Only seven years had elapsed between the inception of the Geneva Company’s concentrated missionary effort and the beginning of the French religious wars.
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          Histoire de Genève des origines à 1798, publiée par la Sociéte d’histoire et d’archéologie de Genève
 (Geneva, 1951), pp. 283-284. Hereafter cited as Histoire de Genève.


          On the beginning of the Reformed Church in Geneva, see Henri Naef
, Les origines de la Réforme à Genève
 (Geneva 1936) and Hektor Ammann
, Oberdeutsche Kaufleute und die Anfänge der Reformation in Genf
, in Festschrift K. O. Müller
 (Stuttgart, 1954), pp. 150, ff.
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          Professor Jaques Courvoisier of the University of Geneva, calls this theory of Berne’s importance in the French Reformation the “Viénot thesis.” He tells me that he knows of no scholarly written exposition of it by the late dean of French Reformation historians, John Viénot. He did refer me to Ch.-D. Voumard
, “La Dispute de Berne,” La Vie Protestante
 (Geneva), 28 January 1944, a newspaper account of a speech by John Viénot on the subject.
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          Histoire de Genève
, pp. 248-250.
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          Geneva, Arch., Registres de la Compagnie des Pasteurs, vol. B2, fol. 22v., consulted with special permission of the Geneva Company of Pastors. Hereafter cited as RCP. Cf. Calv. Opp.
, XV, cols. 575-578, 22 April 1555, the missionaries first report.
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          E. Arnaud
, Histoire des Protestants de Provence, du Comtat Venaissin et de la Principauté d’Orange
 (Paris, 1884), I, passim
, contains good descriptions of Waldensian activity, though most of his examples are drawn from activity on the French side of the border. Hereafter cited as Arnaud
, Provence.
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          Geneva, Arch., RCP, B2, fol. 22v.
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          Geneva, Arch., RCP, B2, fol. 25.

        

      

    

    
      8

      
          Calv. Opp.
, XVI, col. 279, 16 September 1556.
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          Note that these figures are totals of churches receiving pastors, not of pastors sent. Several pastors returned and were reassigned to other churches during this period. See Appendix VI.
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          See below, pp. 79, ff.
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Chapter I



BACKGROUND OF THE PASTORS

      In the deep valleys that cut through the Alps of Dauphiné, peasants still tell stories of the pastors from Geneva, who four hundred years ago stole their way from house to house, impelled by religious conviction and a sense of mission, to win converts to Calvinism. People raised in the Protestant tradition can still point out the hidden paths these men pursued between the sheer rock faces that flank the valleys. They can also point out substantial stone farmhouse set at one day’s march from each other that still contain secret hiding-places behind chimneys or in cellars, where a hunted man could find shelter. But only an especially persistent and interested stranger will ever see any part of this underground network that unites Dauphiné. It has served many causes in the past, most recently the Resistance in the second World War.

      It is with the establishment of this underground network and its round-the-clock operation that this study is concerned. In 1555 students in Geneva began slipping from Switzerland across the French border to spread the ideas they had learned at the feet of John Calvin. Within five years political tensions in France had risen to fever pitch and spilled over in bloody local riots. Two years later royal princes took the field at the heads of opposing armies. France was plunged into nearly forty years of appalling fratricidal civil war. Men lied, plundered, and killed in the conflict for what each side claimed to be the only true form of worship of the Prince of Peace.

      The power available to the Catholic side of the contest has never been difficult for the historian to determine. Behind the banners of the royal armies stood the prestige of the monarchy, the military might at its command, the wealth of the established Roman Catholic Church, the intellectual force of some of the oldest universities in Christendom, and the awe inspired in the masses by centuries of uniform religious training.

      The source of Protestant power has always seemed much more of a mystery. It is not likely that the Huguenot armies sprang spontaneously from the soil. Who then was responsible for their creation ? Were these armies organized independently or was there central planning ? Were they organized entirely by laymen or were ecclesiastical leaders, particularly any of the eighty-eight sent from Geneva, involved ? And if these pastors were involved, did they act as independent agents or was their political activity directed from Geneva ?

      To understand this activity and its motive, we need to know as much as possible about these missionary pastors. First of all, we need to know about their class origins, since class status was important in determining the respect accorded to a man by his fellow-men in the sixteenth century. Many of these pastors, however, had concealed their earlier activities so well by the time they originally arrived in Geneva that all record of family background had been obliterated. Others stayed in Geneva for such a short time that they left no trace in the records. There are no certain clues to the class status of forty-six of the eighty-eight. About the remaining forty-two, there is enough evidence for a rough classification on the social scale, though not, in a number of instances, with absolute certainty.1



      Ten of them were unquestionably of noble birth. Four more were possibly noble, judging from marriages they made or from the titles some of their contemporaries used in speaking of them. Most of the ten who were unquestionably noble seem to have been the younger sons of families that had become Protestant. Even their names hint at this, for they do not bear the titles of the heads of their houses but of other branches. Pierre d’Airebaudouze is not the Sire of Airebaudouze but of Anduze. Nicolas des Gallars is Sire de Saules. François de Morel is Sire de Collonges.

      Geneva legal documents2
 reveal that de Morel came from an Angoumois noble family. His father, Joachim de Morel, held the office of Viguier de Salles. His brother Pierre inherited this office and passed it on after death to his eldest son Raymond. Another brother, Jehan, was given lands bringing him the title Sire de Cheneviers. A sister, Marguerite de Morel, who came to Geneva as a religious refugee, married the nobleman François Budé, also a refugee François de Morel fulfilled the family obligations to religion by becoming a minister of the gospel, but it is not sure that the rest of the de Morel family except for Marguerite was Protestant.

      The family of Pierre d’Airebaudouze, Sire d’Anduze, was similarly noble and this time seems to have been entirely Protestant. Two brothers, Guillaume d’Airebaudouze, Sire d’Uzès, and François d’Airebaudouze, came to Geneva with Pierre and the three set themselves up in proper aristocratic fashion in a country house at Jussy near Geneva. Guillaume seems to have been the oldest brother since he did most of the business for the family and held the title to the house in his name.3



      The ten certainly noble pastors plus the four probably noble constitute a third of the forty-two men whose class status can be identified. It is probable, however, that the actual percentage of aristocrats in the total eighty-eight was smaller, since the status of noble was the one most likely to be mentioned in the records. But it is also possible that a number of the men I have classified as bourgeois came from the lower ranks of the nobility. In any case it is clear that the aristocracy contributed an important percentage of the Calvinist pastors.

      The noble members of the Calvinist pastorate were especially important to the movement. Their knowledge of the world, the entree accorded to titles, and the wealth most of them possessed made them extremely useful to the Reformed churches. They became Calvin’s principal aids in the Geneva church ; they made frequent trips to France to help in the organization of congregations ; they were sent to such important places as Paris or the courts of important families of the upper ranks of the nobility. When Protestantism won its chance to be heard at the Court of France during the Colloquy of Poissy, it was not Calvin who was invited to come. Three of his high-born lieutenants, Theodore Beza, François de Morel, and Nicolas des Gallars, led the delegation which presented his views to the King of France and the royal council.

      The extraordinary appeal that Calvinist ideas are known to have made to the nobility of sixteenth-century France may perhaps be explained by the number of high-born men in the pastorate. Or perhaps the number of noble pastors is a reflection of this appeal. The ideas in themselves must have been very attractive to a class that at this period was growing poorer and less powerful and that more and more resented clerical wealth and prestige. The Calvinists were certainly highly successful in winning converts among the provincial noblemen ; it has been estimated that during the first war of religion more than half of the high born of France were on the Protestant side.4



      Turning to the middle class, I found it difficult to ascertain accurately how many Calvinist pastors came from this group, for entrance to the bourgeoisie in most cities could be bought on payment of a substantial sum of money, if the applicant was considered suitable. The term “bourgeois” had a much more precise meaning then than now. It indicated not only a certain social position and income but also a legal status that gave a man the privileges of specific legal protections and some voice in city government. In Geneva, after an applicant had been accepted as deserving by the municipal Council and had paid his money, his name was inscribed in an official Book of the Bourgeois.5
 A listing in the official book is not, however, conclusive evidence that the actual family background of a pastor was middle-class, because the Council admitted nearly all of the Geneva pastors almost automatically to the “bourgeoisie”, often free, soon after they were chosen for positions in the city. This privilege was extended not only because the education prerequisite to a man’s selection as pastor guaranteed the culture that was expected of a bourgeois, but also because some of these men came from bourgeois or noble backgrounds. Five of the pastors on my list who bought their way into the Geneva bourgeoisie to enjoy the legal status it conferred were noblemen ; others were admitted free of charge, partly because of noble birth. Theodore Beza and Nicolas des Gallars were both admitted without payment, earlier and much more promptly than the more humbly born Calvin, who waited for admission until 1559, twenty-three years after his first arrival in Geneva.6
 Des Gallars had been admitted in 1551,7
 and Beza soon after his establishment as Rector of the University of Geneva in 1559,8
 several months before Calvin. Many of the men sent to France, especially those from Lausanne and other places in Switzerland, lived in Geneva such a short time that they evidently did not feel it necessary to enter this select group.

      An estimate of middle class status, therefore, can most safely be based on municipal records that give evidence of family background and property transactions. Seven of the pastors were clearly middle class, coming from families of lawyers, rich merchants, and royal officials. Seventeen others were probably middle class, because the records of dowry contracts, loans, sales (especially of land), and estates as revealed by wills, indicate that they possessed considerable property. That makes twenty-four men of the middle class in all, more than half of the forty-two pastors whose class status can be identified. Balancing the chance that of the total eighty-eight, a larger percentage of the unidentified may have come from the lower ranks of society, is the fact that many of the pastors were in Geneva so short a time that they would have had little occasion to make legal arrangements about property which would leave traces in the records. It seems a safe assumption that by far the largest number of pastors came from the middle class. Some of this group rose to extremely important posts in the Calvinist organization. Jean-Raymond Merlin,9
 for instance, was dispatched as special chaplain to the court of Admiral Coligny. Jean Ribittus and François Berauld9
...
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