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      Mentions légales

      Résumé

      Recueil de vingt-trois articles, parmi les plus importants de l'éminent connaisseur du XVIe siècle français. M. Screech, ayant fait de la verve rabelaisienne son quotidien, un certain nombre d'articles s'attachent au créateur de Gargantua. On y retrouve également l'attitude de Postel à l'égard de la femme, la Querelle de Amyes, des études sur Montaigne, Marot et l'humanisme évangélique, l'exégèse de Matthieu 2 (« The Magi and the star »). Enfin, Erasme n'est pas oublié, avec « Vérité historique et vérité révélée », la Concordia de Cornelius Jansenius et le Nouveau Testament.
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      Note

      

      It is now forty years since the publication of M.A. Screech’s first learned article, « Rabelais, De Billon and Erasmus », in Bibliothèque d’Humanisme et Renaissance.
 More than sixty succinct contributions to scholarship have followed, accompanying the numerous books and editions listed in the bibliography at the end of this volume. To mark this anniversary, and to coincide with the publication in translation of several of MAS’s books, a group of his colleagues and friends agreed that the world of scholarship would be enriched more by the republication of a collection of those articles than by a conventional Festschrift
, a genre which MAS is known to distrust. It is entirely fitting that the volume should be published, with the generous support of M. Alain Dufour, by the house of Droz, which accepted that first article and has published almost half its successors.

      In order to keep the book within bounds, a selection has had to be made, from nearly nine hundred pages of scholarship : a complete list of the articles will be found in the bibliography. Those which have been largely incorporated into books, such as the bibliographical studies of Gargantua
 and Pantagruel
, have on the whole been omitted, as have review articles and lectures. Since MAS has more than once regretted that he is « typecast as a Rabelaisian », the selection aims to represent the diversity and breadth of his investigations into Renaissance literature and thought, from Erasmus to Montaigne and beyond. Nonetheless, pride of place has been given to that seminal and most characteristic series of articles, many of them now difficult to locate, in which he applied meticulous but unpedantic scholarship to particular episodes of Rabelais’s works, setting them in context and revealing connotations barely suspected before. Indeed, the whole book bears witness to the elaboration and application of a rigorous critical method, founded on the determination to eschew anachronism and to understand and recreate the intellectual climate of the Renaissance and Reformation period : principles which MAS imbibed first from a number of extraordinarily wise grammar-school teachers and, where exegesis is concerned, from a learned Methodist minister, J. Oswald Law ; to these men he still feels deeply grateful. These scholarly convictions were strengthened and deepened during his period as an undergraduate at University College London, in particular as a student of D.P. Walker, without whose guidance, he has often said, « I should not have known what scholarship was » ; the two young men were drawn together for other reasons too, both having served in Intelligence during the 1939-1945 war. Another decisive influence, during student days and for long afterwards, was that of the neighbouring Warburg Institute, where MAS received the guidance of Ernst Gombrich and Otto Kurz, and where he first met Arnaldo Momigliano. The influence of such teachers helped to establish and confirm the critical principles which he subsequently practised and passed on to his students at the 
University of Birmingham and at UCL on his return there as Reader and Professor.

      The most recent phase of his career, as Senior Research Fellow of All Souls College, Oxford, is marked here by the text of a sermon preached in the college chapel in 1989 (it is not uncommon in England for a fellow who is a layman to preach in his own college’s chapel), and which acts as a preface to this collection for reasons which will become obvious. The volume ends with another deliberate departure from strict chronology ; an appropriate and idiosyncratic finale is provided by MAS’s brief address to the great Rabelais anniversary congress, at which he was invited — comme il se devait
 — to preside ; the text combines a broad yet personal survey of Rabelais’s influence down the years with another masterly elucidation of a crucial passage which for centuries had baffled Rabelaisians.

      MAS has almost reached the point at which British academics relinquish their established posts ; this volume, nevertheless, must be viewed not as a farewell present, but as an interim report ; quid est enim dulcius otio litterato ? Aussi est ce la juste heure d’escrire ces haultes matieres et sciences profundes…
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      Préface

      

       A SERMON Preached  in the Chapel of ALL SOULS COLLEGE by M.A. Screech 
 Sunday, 5 November 1989

      

      

      When our chantries were abolished under the Elizabethan Setdement we were allowed, indeed required, to pray for our founder. That prayer reminds us that God, in Genesis
 1 : 27, said : ‘Let us make Man in imaginem et similitudinem nos tram’
 that is, ‘in our image and after our similitude’. That was taken to prove that Man was created a rational creature with a mind capable of grasping absolutes.

      I am frequendy asked what strikes me most at All Souls after a life-time spent in U.C.L. The answer (which often surprises) is our residual churchmanship. Only once before, when I was the Edmund Campion lecturer with the oecumenically-minded Jesuits of Regina, was I able officially to say my prayers where I taught and thought. It is that churchmanship — happily metamorphosed in the last century largely under influence of U.C.L. — that makes me feel that I have come home, that I am, academically speaking, no longer in via
 but in patria.


      At school in Plymouth, during a series of air-raids which led to the death of my beloved brother Richard from meningitis caught from a friend in his infant-school shelter, I sought comfort in long rambling passionate discussions with my friend Phil Eveleigh (a wit, poet and budding scholar who, after a few idyllic months here in Exeter College, was to be killed during the landings in Italy). We talked as 
young men do of the ultimate values, of goodness, beauty and truth. We were horrified by the systematic lying of the Nazis. With the impatience of youth we were also disturbed by reticences on our own side. It was impossible for alert boys living among seamen coming into port not to know of things which never got into the papers. We both vowed that, after the war, we would dedicate our professional lives to the pursuit of truth. That sounds pretty grandiose today ; but those were heroic times. We were both from very modest families : what we meant, I think, was that we would become schoolmasters and do our job properly. Anyway of the seven gifts of the Holy Ghost the one we asked for was understanding.

      I have never been conscious of a religious conversion, rather of progressing from childish beliefs into grown-up ones, but I was
 converted to a theory of truth at a particular and memorable moment. It was the morning after the first three nights of the intensified Plymouth blitz, when the enemy came back nine nights in a row, nights spent with stirrup pump and sandbag, my parents rightly believing that boys must be allowed to take risks. On that third morning, we picked our dazed way to school — goodness knows why — and sat sprawling over our desks, quite unwashed as a water-main had gone in the last few minutes of that night’s attack. We were tired, but full of jokes. I asked a master — one I had never had before and was never to have again — what ‘absolute values’ were (that term was often on my sailor-uncle’s lips). He quietly explained Plato’s theory of 
ideas and universals. Precisely because we were battered and exhausted, with filthy bodies but unconquered minds, my whole being glowed with assent : it was rather like falling happily in love. Without knowing that such categories existed (for I was quite ignorant of the most elementary notions of philosophy) I had become a convinced Realist ! Of course all that was later subjected to douches of fashionable French scepticism. But whenever I have to explain Plato’s ideas, or mediaeval and Renaissance Realism or Nominalism, it always brings back that sense of joy, set in a context of smouldering ruins and the smell of unwashed boy.

      It was this naïve concern for truth which made my adolescent religious crisis so acute. Doubt overwhelmed me one day as I was walking alone over Dartmoor. Christianity, as I then knew it at least, was attractive, but was it true ? Like many of the families among whom we lived my family was both Church and Chapel : baptised in Church but more at ease in Chapel since ministers never talked down to you and spoke much as we did. It was my Methodist minister who set me reading Justin Martyr, whom for some reason he had in Latin. (Not until after I was demobbed did I realise that Justin wrote in Greek). The words that struck me in that second-century Father are ones often quoted, though I did not know then that they were :

      
        Whatever has been declared aright by anyone anywhere belongs to us Christians : for next to God we worship and love the Logos
 Who is from 
God, unbegotten and ineffable. Christ is the Logos
 of Whom — (the Reason of Which) — the whole human race partake.

      

      And if that reason leading to truth applied (as Justin said it did) to Socrates and Heracleitus, then (I concluded) it also applied to Darwin, to Huxley and to anyone else who sought or discovered truth. So the enemy of true religion cannot be truth — not any
 truth whatsoever. The enemies of true religion are untruth, flabby thinking and false religions, as well as philosophies and commercial or political systems which make idols out of rulers, races, power, money, or any other creature.

      Justin led me eventually to that liberating doctrine of the Logos as conceived by St John which considers the Christian faith to be not a static and increasingly barbarous ‘deposit’ but a living growing expanding awareness, guided not by a dead and inadequately known Saviour but by the now Risen one Who, from the beginning, works through reason in all men, women and children devoted to truth. Reason builds brick on brick, leads step by step ; it welcomes but tests intuition. Without such a doctrine we would still be slaughtering Amalekites, burning witches, and consigning the greater part of the human race to perdition. None of this implies any weakening of the creeds : the Church’s theology, as best exemplified in my own lifetime by our late Visitor Michael Ramsey, derives from reason working upon Scripture and tradition. And among Archbishop Ramsey’s most powerful books is his exegesis of St John’s 
Gospel and of the doctrine of the Logos to be found in it. That doctrine leads to a deeper and wider and higher grasp of what is meant by agape
, Christian love. Before Ridley and Latimer were burned a few yards from here, they were forced to attend the sermon delivered by Richard Smith, a Professor of Theology in our University, who chose as his text, ‘And though I give my body to be burnt and have not charity, I am nothing’.
 Nowadays the meanest can see that, Doctor of Divinity though he was, his understanding of Christian charity was flawed.

      Justin Martyr started a line of rational thought which kept me going until a more recent crisis, when I was depressed by the mediocrity of some of the ‘thinking’ (if that is the word) weakening the Church’s intellectual tradition and trivialising the language of meditation and worship. I was unexpectedly helped through by a tough old American poet, James Russell Lowell, whose original words — once you know them — show how easily the Church can be led to accept untruth. In our hymnbooks we find cited as his the hymn,

      
        Once to every man and nation

        Comes the moment to decide…

      

      It contains the words :

      
        By the light of burning martyrs,

        Christ, thy bleeding feet we track.

      

      Safe words ! Depending upon which tradition we stand within, More was right and Latimer wrong : or 
More was wrong and Latimer right. For on one point all rival Churches agree : it is not the suffering which makes the martyr but the truth for which he suffers. More thought of such as Tyndale, stubbornly dying for what he saw as manifest error, as one of ‘the Devil’s
 stinking martyrs’. Many of those brave and grossly insulted men would have returned the compliment. Martyrs are our chaps and they are right : heretics are the other chaps, and they are wrong.

      That is not what Lowell wrote, thinking as he was of the Pilgrim Fathers and of the entrenched defence of the marketing of slaves. What he wrote was more challenging ; and it was true : not, ‘By the light of burning martyrs’
 but ‘By the light of burning heretics’
… And he continued with words found in none of our hymn-books :

      
        By the light of burning heretics

        Christ’s bleeding feet I track,

        And those mounts of anguish number

        how each generation learned

        One new word of that grand Credo


        which in prophet-hearts has burned

        Since the first man stood God-conquered

        with his face to heaven upturned.

      

      There is the Logos-doctrine in all its power. Reason learns from its mistakes ; learns therefore from its ‘heretics’. We have indeed learned at least as much from the heretics of scholarship, science and religion, posthumously valued, as we have from the acclaimed 
and the martyrs. My own work has drawn me — not just from taste but from scholarly necessity — to a line of thinkers who suffered as heretics or were reviled as such : Origen (who refused to accept the final damnation of any man or angel), Wicliffe, Tyndale, Clément Marot (who gave up a post as Court poet when he discovered Scripture and Lutheran theology) and Erasmus, Rabelais and Montaigne (all three of whom ended up on their Church’s Index).
 By such men much more than ‘literature’ was advanced : truth was advanced.

      In our fellowship of All Souls there have been many who suffered for truth as they saw it and many who sought to follow the guidance of the Logos. For example William Whittingham (whom we share with Brasenose and the House). Living in exile in Geneva he, as Calvin’s brother-in-law, poured his scholarship and his treasure into the Geneva Bible
 which anchored the Reformation in England and Scotland.

      Another was Warden Mocket, Hovenden’s successor, whose De Politia Anglicana
 (1616 and 1617) was burnt by Royal edict. As authors ourselves we can imagine the anguish he must have felt. An unfair or even a lying review can be shrugged off with Socrates’s quip, ‘They weren’t talking of me’. Book-burning cannot. Would that Warden Mocket’s contemporary Fellows had hidden a copy somewhere so that we could treasure it. We do allegedly have a copy of the partial and inferior 1683 edition, but it has been mislaid for some forty years now. We could perhaps belatedly honour Warden Mocket by editing 
a facsimile of his book — for at least six copies of his first edition escaped the pyre. The one in the Bodleian bears his name and perhaps his signature. In his treatise he printed, in Latin of course, the Book of Common Prayer
 as well as the Thirty-nine Articles
 ; he explained succinctly the polity of the Church of England for the benefit of continental Europeans. But he was caught in ecclesiastical cross-fire. As a chaplain to Archbishop Abbot he had the Archbishop’s enemies against him. He was strongly Calvinistic, a fact which coloured his choice of excerpts from the official Homilies
 ; he stated that English Churchmen base their fasting on political not theological authority and, above all, he omitted from the twentieth of the Thirty-nine Articles
 precisely those words which Archbishop Laud was later falsely accused of inserting into it. (They had in fact been composed in 1563 by Archbishop Parker’s committee and assumed in Convocation in 1571.)

      
        
          Habet Ecclesia Ritus vel Ceremonias statuendi jus, et in controversiis Fidei Auctoritatem ;

        

        [The Church hath power to decree Rites and Ceremonies, and authority in Controversies of Faith].

      

      Such words are anathema to Puritans : ambrosia to Laudites. Warden Mocket, dying ridiculed and insulted by the Fellows, deserves more than callous jests about ‘the roasted Warden’.

      Another Fellow came my way while I was working on Montaigne and Raymond Sebond. That is the 
precocious Edward Chaloner who, aged 36 or so, died in 1625 of the English sweating-sickness then notorious throughout the rest of Europe. Two years earlier he had published several of his sermons for All Souls and St Mary’s. The one on The University Charter
 warned that,

      
        Colleges are Epitomes
 of the Common-wealth, as Athens
 was of Greece
 ; and what a thing were it in an Epitome
 to find superfluitie. […]

        Universities are the Eyes of the Kingdome, and a Mote in the Eye is a great trouble.

      

      He thought of Christ among the doctors as a good academic. My favourite among his sermons is The Gentiles Creede, or the Natural Knowledge of God.
 (Someone else has liked it too, annotating the Codrington copy in pencil). Either William Chaloner had read Montaigne or else they had sources in common. Both saw reason at work among the natural philosophers, bringing them, as St Paul said it would, to the prolegomena
 of faith. Natural reason may be wayward and inadequate, but it is an ally not an enemy.

      One last name : Warden Astley, Mocket’s successor, a lesser-known among our custodes.
 He has left behind a reputation as an ‘easy’ Warden, and under him the College did grow richer. Not surprisingly, coming as he did after Mocket, he wrote nothing — except that maxim on his portrait now hanging in the Lodgings : ‘Luc eat imago Dei in prototipo meo’
 [Let God’s image shine in my prototype]. When I was 
first here as a visiting Fellow both the former Warden, John Sparrow, and Warden Neillasked me if I knew what it meant. This address arose from their queries. Warden Astley’s prayer tells us a lot about his theology. The word prototipon
 would have foxed some : prototype
 is not attested in English before Urquhart’s and Motteux’s Rabelais
, while in Latin the normal term is archetypus.
 By using the term prototipon
 Warden Astley shows that he was attracted to the ‘Perennial Philosophy’, that mixture of ancient and modern neo-Platonism in a Judaeo-Christian context which underpins the writings of Agostino Steuco (among others). Astley’s ideas can be explained with the help of Steuco’s Cosmopeia
 on Genesis
, his Old Testament interpreted ‘ad Hebraicam Veritatem’
 and his De perenni philosophia.


      It is an error to think that Genesis
 was taken literally until Darwin, say, forced the Church to interpret it as myth. Platonising interpretations of Genesis
 in terms of mythopœism date at least from Philo Judaeus who lived at the time of Christ. Erasmus, who like St Jerome honoured Philo, held that the account of the creation in Genesis
 is, if taken literally, no better than a tall story in Homer. That is why he did not take it literally.

      Now according to Genesis
 1 : 27 (cited in the prayer for our founder) ‘God said, Let us make man in our own image…’ — ‘Let us
 make…’ The plural was thought partly to unveil the secret of the Trinity : God the Father is talking to God the Son. But how can it be Man who is made ‘in God’s image’ when St Paul 
says in Colossians
 1 : 15-16, that it is Christ, the Logos ‘by whom all things were made’, who is the imago Dei
 ? The Perennial Philosophy supplies the answer. (We need to recall that ‘by
 Whom’ means ‘through
 Whom’ and that in Latin imago
 means both an image or likeness and, in the Platonic sense, an Idea
, in this case an archetypal Idea in the mind of God the Father). Since Man has a body as well as a soul, God of whom Adam is an image had, it was thought, to be embodied too, both visible and audible. Thus therefore did God appear, walking and talking in the Garden of Eden. That embodied Idea was not God the Father but God the Son, Christ as Logos, Christ in Glory. Pre-lapsarian Adam was the unsullied image of that prototype, that is of the timeless Christ, the Son eternally proceeding from the Father, that Christ of Whom we are now all images sullied by sin. There are, you see, two prototypes. There is Christ, the prototype of Man. The other is the divine Idea of the Son in the mind of the Father : that is the prototype of Christ. Christ is the Image of God the Father : Man is the image of that Image : the image of the Son. Warden Astley prayed, ‘Let the light shine in my
 prototype’ — in Christ that is, and thus by reflexion in me. Steuco wrote, ‘No wonder, then, if Christ wished to redeem His image. This image is like unto the Son : and the Son is the Image of the Father. Hoc Graeci filium Dei vocant hominis
 πρωτότυον’ Everyone had previously said that Man is the image of God ; now we can understand more precisely and more exactly of which Person he is the image. (Cosmopœia in cap.I .Genesis
, 45 CD.). We may add that, in the 
New Testament, apart from St Paul it was one group of disciples above all who saw that Prototype bathed in dazzling light : Peter and his fellows at the Transfiguration. And they, transported in an ecstasy of wonder, were themselves, as it were, transfigured. Before the Incarnation, Moses (Exodus
 34) was transfigured too, his features so radiant that he kept his face veiled. ‘But’, wrote St Paul,

      
        We all, with unveiled
 face, reflecting as in a looking-glass the glory of the Lord, are metamorphosed [or changed
] into the same image from glory to glory…

        
          (II Corinthians 3 : 18)

        

      

      As he meditates upon his resplendent Prototype Warden Astley is in fact praying to be enraptured and transfigured, as in John Wesley’s hymn, Love divine all loves excelling
 :

      
        Perfectly restored in thee,

        Changed from glory into glory…

      

      As Steuco wrote of Christ in splendour, the Prototype of Man Redeemed :

      
        So great is His beauty that it is archetypal, whereas ours is but copied, shadowy, dependent and bom from corruptible colours, while His holds fast in the light of splendour.

      

      (Agostino Steucho : Enarratio in Psalmum XXXVI, Opera
, II, Paris, 1577, p. l47A.)

      Was Warden Astley just a time-server ? I doubt it 
Platonic philosophy is not triumphant in Oxford nowadays. But anyone drawn as I am to Platonism will feel the force of Astley’s hope, and most historians of ideas will know what power such doctrines formerly exerted. They are not an unfair development of the Logos-doctrine in terms of a rational mystical philosophy now largely forgotten.

      Apart from our residual Churchmanship All Souls is more like U.C.L. now than like itself when U.C.L. was founded in the 1830s. In those days, since U.C.L. believed that not only poorer Churchmen but Methodists, Baptists, Unitarians, Jews, Atheists and even Roman Catholics could and should be highly educated, it was pilloried by Churchmen on the banks of the Isis and in the mud of the Fens as ‘that Godless institution in Gower-street’, as though Methodists, Quakers, Jews or Papists had no God at all. But the Logos was working in Gower-street and then He came here to us. Could we imagine All Souls now without Berlin, Wilson, Needham, McConica, Wrigley, Matilal ?… Christians, as U.C.L. knew, have no need to fear : there will appear among the very best of those devoted to truth a leaven of Christian scholars. Some, please God, will be Churchmen. Oxford gave up using the Thirty-nine Articles
 as a test for graduates in 1871, three centuries after Archbishop Parker’s expansion of article twenty had been assumed in Convocation. In our centuries before 1871 All Souls never produced anything like the number of books and articles it subsequently has which show in depth, from so 
many angles, the importance of religion in general and, not least, the complex richness of the religion professed in our chapel by men and women made, we are reminded ‘after God’s own similitude’.

    

  

  


		

    
		

  
    
      Rabelais, De Billon and Erasmus

      
        (A-re-examination of Rabelais’s attitude to women)

      

      

      The pioneer research of Abel Lefranc has left a profound impression on Rabelaisian studies. Its influence has been exerted over the entire range of Rabelais’s life and works, so that a modern student attempting to re-study almost any aspect of Rabelais’s work must needs face squarely Lefranc’s views on the subject. This is especially the case when examining the problem of Rabelais’s attitude to women, for here most subsequent studies are directly derived from Lefranc’s interpretation of it1
. For Lefranc, Rabelais is participating in a recently renewed quarrel of the sexes and is the chief of the anti-feminist camp2
 — a view based almost entirely on references to Rabelais in the Fort Inexpugnable de l’Honneur du Sexe Femenin

3
 of François de Billon. Repeated at intervals over twenty-seven years, the view of this distinguished scholar has naturally found wide acceptance4
 : in general, de Billon’s verdict has been upheld5
.

      Imaginative biographical reconstructions, accepting as their basis the extreme misogyny that F. de Billon attributes to Rabelais, have played their part in establishing Rabelais’s reputation as a woman-hater. Thus, for example, J. Lesellier notes that two bastard children of Rabelais were legitimized by Pope Paul III, rejects outright the suggestion that Rabelais was instrumental in obtaining this unusual privilege, and, to the detriment of the father, weaves a romance around the mother of whom, in fact, nothing whatsoever is known1



      Despite the general support for the thesis that Rabelais was a leading anti-feminist, it is felt that grounds do exist to justify making modifications to it. But before considering the problem in the light of Rabelais’s actual works, it would be profitable to examine in some detail de Billon’s right to guide our judgment. The Fort Inexpugnable
, although not widely read to-day, enjoys an established reputation as a history of the Querelle des Femmes

2
 : this is not entirely justified, as de Billon summarily dismisses the main antifeminists in eleven folios only3
 out of a total of some two hundred and sixty, devoting less space to them in fact than to such irrelevent matter as a long eulogy of the Gauls4
...
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