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      Résumé

      Cet ouvrage retrace, pour la première fois, l'histoire de la rencontre intellectuelle entre le grand philosophe français et les censeurs de l'Eglise catholique romaine, à propos de la première édition des Essais en 1580. A la suite de l'examen de son oeuvre par l'Inquisition romaine, Montaigne fur invitée à commenter les remarques qui lui furent faites. Montaigne répondit donc aux objections des censeurs romains, et à travers ses efforts pour se justifier, apparaît toute la question des rapports entre la liberté intellectuelle et l'autorité de l'Eglise.
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      Montaigne submitted his Essais to papal censure. This book examines his reaction to the constructive criticism made and the modification he brought to bear on his work.

      *
**

      
        
          www.droz.org
        

      

      *
**

      
        Références papier

      

      ISBN-10 : 2-600-03911-2

      EAN : 9782600039116

      ISSN : 1422-5581

      Copyright (1981) by Librairie Droz S.A., 11, rue Massot, Genève.

      All rights reserved. No part of this book may be reproduced or translated in any form, by
                    print, photoprint, microfilm, microfiche or any other means without written permission.

      Distribué en France par de Boccard :

      
        
          www.deboccard.com
        

      

      *
**

      
        Références numériques

      

      EAN ePUB : 9782600339117

      EAN PDF : 9782600139113

      ISSN : 1422-5581

      Copyright (2021) by Librairie Droz S.A., 11, rue Massot, Genève.

      All rights reserved. No part of this book may be reproduced or translated
                    in any form, by print, photoprint, microfilm, microfiche or any other
                    means without written permission.

      *
**

      
        Où trouver ce livre ?

      

      En librairies numériques ou sur le site de la Librairie Droz


      *
**

      
        Comment citer ce livre ?

      

      Afin que les lecteurs des différentes formes de cet ouvrage aient des
                    références communes et puissent citer ce livre de la même façon, les
                    numéros de pages de la version papier ont été conservés dans le flux du
                    texte sous la forme {p. AAA} et les numéros de notes conservés à
                    l'identique. Ce livre numérique peut donc être cité de la même manière
                    que sa version papier.

      Dans cette version en ligne un clic sur l'icône de
                    droite "Citer ce livre" vous permet d'enregistrer la référence
                    bibliographique dans vos signets (page "Mes citations"). La sélection
                    d'une portion du texte fait apparaître un bouton "Citation" qui vous
                    permet d'enregistrer cette citation et sa référence à la page près.

      Les références de ce livre sont également
                    intégralement prises en compte dans l'outil de gestion références
                    bibliographiques Zotero.

    

  

  


		

    
		

  
    
      Introduction

      

      It is not often, today, that anyone reads the first edition of Michel de Montaigne’s Essays,
 which appeared in 1580. Naturally enough, readers prefer the greatly-expanded version of the book which Montaigne left at the end of his life. But already in 1580 the essential characteristics of the book were present. The title Essays
 indicated Montaigne was offering mere ‘tests’ (for this is what his French title Essais
 meant then), tests of those faculties he was born with, especially his judgment. And so, already in that 1580 edition, his judgment is at work on a wide variety of subjects, and the breadth of experience and of reading underlying the book is one of its main attractions. But Montaigne’s one essential theme is always himself : the book is a series of tests of his natural faculties, not his acquired faculties ; of what he is, not what he knows. A very personal book, then, the only one of its kind then and since, a kind of portrait of Montaigne which, he said, his family and friends could turn to, to remember him by when, as would shortly happen, he had departed this life. A book, also, of remarkable intellectual audacity, and a book suffused, already, with candour, charm and humanity, qualities which have captivated successive generations of readers.

      This present book tells the story of one way in which this 1580 edition of the Essays
 developed into the much larger and still more intellectually audacious final edition : it explores the reactions of the papal censors in Rome to the 1580 edition, and it explores those many additions to the book which their verdict prompted. This is the story of the intellectual encounter of the greatest French philosopher and the leading Roman Catholic censors of the day. It will 
hardly surprise anyone that this is a subject of great interest, and an exciting subject, for Montaigne’s relationship with the Roman Catholic Church has for centuries fascinated readers of the Essays.
 What is perhaps surprising is that it is only in the present book, which appears exactly four hundred years after the event, that the story of Montaigne’s encounter with the censors is being told for the first time.

      Soon after the publication of his book, Montaigne set out on his journey to Italy and, in November 1580, as he entered Rome, a copy of his Essays
 was taken from him at the customs house, along with all the other books he had with him, for inspection by the Inquisition. This was the standard procedure, designed to prevent the import of heretical books into Rome. And so, in the weeks that followed, the copy of the Essays
 was read by a censor. This, incidentally, seems to have been the second ecclesiastical hurdle to which the book was submitted, for a condition of the licence of Montaigne’s printer was (as a note in the Essays
 says) that all the books he printed had to be approved by the archbishop of Bordeaux or his vicar, and by at least one doctor of theology. The examination of the book by the Roman Inquisition seems to have been more searching, for it resulted in objections being made to material in the book which had evidently not perturbed the censors in France. In March 1581, in Rome, two theologians returned Montaigne’s book to him and they put to him at the same time objections to the Essays
 which, they said, their censor had passed on to them. Montaigne was invited to comment on these objections, which he did, whereupon all the objections were withdrawn.

      But, though the objections were withdrawn, Montaigne continued to reflect upon them. The criticisms which Montaigne says were originally levelled at the Essays
 are as follows : that he had used the word ‘fortune’, had praised poetry written by heretics, defended the emperor Julian (the ‘apostate’), maintained that anyone who prays must at the moment he does so be free of vicious desire, deplored 
inhumane executions and urged that a child should be brought up to be capable of doing anything. I shall be examining each of these six issues in turn, quoting from the Essays
 to show what Montaigne had said about them in the 1580 edition. Then, in each case, I shall show what reflections Montaigne added to his book. Thus, these six issues form the main substance of this book but, at the same time, underlying these particular issues (and indeed giving this book whatever unity it may have) is the general question of how to reconcile intellectual freedom with the authority of the Roman Catholic Church.

      Each of the six individual issues is in one way or another of perennial interest. And it seems to me that the underlying question of the relationship between authority and freedom is also perennial, and that Montaigne’s encounter with the censors, which simultaneously satisfied fully the papal theologians and contributed powerfully to the development of a masterpiece of uninhibited intellectual and moral speculation, may have lessons to offer even now (and perhaps especially now). But I have almost always left it to the reader to discern whatever application this story may have at the present time, and have kept the focus on Montaigne and the censors, the area in which I feel most at home.

      It is only in his diary, which he did not intend to publish, that Montaigne gives the list of objections to his book : there is no direct reference in the Essays
 to the encounter with the Inquisition. When, in later editions of the Essays,
 Montaigne replied to the censors’ initial objections, he did so without saying that was what he was doing. Clearly, he did not wish to be seen to be arguing with a verdict of the censors, even a verdict they had abandoned. How, then, can we be sure that any given addition to the Essays
 was prompted by the censure ? Sometimes, Montaigne’s subject-matter is so clearly and exactly a response to an objection that this fact alone suffices to indicate a link. Sometimes, Montaigne inserts his additions at precisely those points in his text which the censors had queried, and the context as 
well as the content indicates Montaigne is replying to the censors. At two relevant points, Montaigne states that he is replying to objections (though without saying who had made them). Thus, I shall be claiming with some conviction that a great many of the additions to the Essays
 surveyed in this book were directly prompted by the Inquisition.

      Beyond the additions to the Essays
 which can be firmly linked to the encounter with the Inquisition are many others which may, or may not, owe something to this event. The very nature of Montaigne’s book is such that one individual reflection can easily prompt several pages of discussion or indeed a whole chapter and maybe several chapters. As an example, take the objection to Montaigne’s praise of poetry by a heretic. Montaigne’s answer to this objection was that dislike of a man’s heresy is no reason for denying his literary merit, and there is a remark in one of Montaigne’s later chapters (Essays
, III, x) that he had put this point to a judge of his book, meaning (as we shall see) the Roman censor. That remark, indisputably, is a response to the original objection, but who can say precisely how much else in this chapter, which deals with the dangers of allowing partisan feeling to subvert one’s judgment, may also have been triggered by the censors ? I have presented in this book a number of Montaigne’s additions to the Essays
 which can only conjecturally be linked with the censors and, while I have tried to say how probable each conjecture is, I leave the reader to judge whether, in these cases, Montaigne is indeed replying to the censors.

      Our knowledge of the censure of Montaigne is incomplete. Montaigne says in his diary that the six objections recorded there are merely part of the censure. I have made various attempts, mentioned in Chapter I below, to discover the complete list of objections, but without success. So we will not be able to ascertain the full extent of Montaigne’s response to this incident unless and until the text of the censure comes to light. But the six cases which we are in a position to appraise are, individually and collectively, highly 
revealing, and I doubt whether the text of the censure would lead scholars to modify substantially the conclusions this book reaches.

      What reasons would the inquisitors have had to be interested in Montaigne’s book ? It would have been quickly apparent to them that, for Montaigne, religion was indeed what he says it is, ‘the most important subject there can possibly be’. They are likely to have noted his learned and audacious use of scepticism as an argument against the Reformers (the ‘theological’ subject which seems most to interest his modern readers), his writing on mysticism, his many allusions to Reformers and his echoes of the teaching of the Council of Trent.

      Montaigne, for his part, had mixed feelings about the censorship, as we shall see, but it is likely he was keen to have the censors’ verdict on his book. Quite apart from whatever specific authority he acknowledged them to have (the answer to this question should emerge in this book), he was in a general way very open to criticism, of himself or of his book. ‘I have always welcomed criticism with open arms, with courtesy and gratitude’ he wrote (On repentence
 : Essays,
 III, ii), and ‘People who contradict me awaken my attention, not my anger […] I encourage objections to my book, and have often changed it out of courtesy rather than because there had been anything wrong with it, for I love to gratify and sustain people’s freedom to criticise me by being ready to yield, even at my own expense’ (On the art of conversation : Essays,
 III, viii). Indeed, the hallmark of true friendship, Montaigne frequently insists, is readiness to give, and receive, criticism.

      This does not claim to be an authoritative treatise on Montaigne. When Montaigne attempted to know himself, he discovered that every one of nature’s creatures, himself included, is ultimately shrouded in mystery, and that self-knowledge is something that one can only attempt to arrive at (and ‘attempts’ would be a fair translation of his title Les Essais
). If Montaigne could not fully know Montaigne, how 
can anyone else claim to be an authority on him ? My enterprise is a very modest one : simply to tell the story of Montaigne’s encounter with the censors and, occasionally, to translate his thought into terms intelligible today. For example, is the full wealth of the concept of ‘fortune’ as understood in the sixteenth century appreciated today ? Does the word ‘satisfaction’ suggest, to the average modern reader of Montaigne, the teaching of the Council of Trent on penitence ? But you are reading here only the story of an episode in Montaigne’s life, with a few footnotes on his thought. If you want to know his personality, it is to his Essays
 that you will turn, not to any of his commentators.

      Nor do I claim to be an authority on the sixteenth-century Roman Catholic censorship (and still less an authority on theology). This book deals only with three officials, and with the one case of Montaigne. However, two of these officials occupied very high posts indeed in the papal administration. And this study will give a highly revealing glimpse of the way the censorship was being conducted — and I think it modifies the prevailing views of historians about the effect of papal censorship on literature in the late Renaissance.

      The editions of Montaigne’s Essays
 discussed in this book are those of 1580, the one which was examined in Rome ; 1582, which has a small number of additions to the 1580 text ; and 1588 and 1595, which both expand considerably on earlier editions. The 1595 edition was published after Montaigne’s death and, because of doubts about its authenticity, modern editions have been based not on this printed edition but on a copy of the 1588 edition with manuscript additions in Montaigne’s own handwriting (the ‘Bordeaux copy’). Recent scholars, however, have presented cogent arguments in favour of the authenticity of the 1595 text and, in preparing this book, I have used this 1595 text and the three earlier ones. The copies I used are the ones in the British Library, but it is easy to locate in any modern edition the passages cited here, since I give the 
chapter numbers and, for longer chapters, an indication of how far through the chapter (in its final version) each quotation is found.

      The other text by Montaigne cited here, the Travel diary
 (the Journal de voyage en Italie
), was not published in Montaigne’s lifetime nor, clearly, did he intend it to be ; it was not discovered until 1770, nor published until 1774. The manuscript has been lost, but I fully share the general view of scholars that the document is authentic — indeed the present book, showing as it does an intimate union between diary and Essays,
 must surely provide corroboration of the authenticity of the diary, if any were needed. The edition I have most used is that by Dédéyan. My quotations from the diary can easily be located in any modern edition since they are accompanied by a note of the relevant date or town.

      The translations of Montaigne and of other texts cited here are my own. It would do no harm for the reader to look at Montaigne’s original French, if possible, for many parts of Montaigne are difficult to translate. His allusive and ironical expression is not hard to misunderstand ; his metaphors, puns and rhymes cannot always be fully conveyed, nor his elliptical expression. He often takes liberties with syntax : in translating passages where he does this, I have not thought it right to go to great lengths to tidy his text up. Where this is relevant, I have preceded quotations from the Essays
 by a note of the year in which the passage concerned was first published. The original editions do not divide Montaigne’s material into paragraphs but, following the practice of modern editors, I have done this. The necessary references in support of statements in this book are either incorporated in the text or included in the bibliographical notes at the back of the book.

      

    

  

  


		

    
		

  
    
      CHAPTER I 

Montaigne meets the censors

      
        (i) Arbitrary censorship

        Montaigne envisaged an encounter with theologians of the Roman Inquisition with mixed feelings. He relished criticism of his book, as we have seen. But, we read in his diary, near the beginning of his account of Rome, in a passage recorded by his secretary, the following :

        
          He [Montaigne] used to refute those who said that Rome was a free city in comparison with Venice, mainly with these arguments : […] that, on 1st December [1580], the General of the Franciscans had been suddenly dismissed from office and imprisoned, for having denounced the idleness and pomp of the prelates of the Church in a sermon in the presence of the pope and cardinals, though he had not gone into any details, and had simply voiced rather insistently the commonplace sayings on this subject ; also, that his [Montaigne’s] cases had been inspected by the customs men as he entered the city, and that every last piece of his baggage had been searched, whereas in most other Italian towns these officers had been satisfied simply to have the cases put before them ; furthermore, all the books that had been found in his cases had been taken from him to be examined, a process which took so long that anyone who had any other business to attend to might as well count them as lost ; in addition to which the rules of this procedure were so extraordinary that the Book of Hours of our Lady according to the usage of Paris rather than Rome aroused suspicion, as did some of the books by German theologians against the Reformers on the grounds that in refuting them they mentioned their errors. In this matter he counted himself most fortunate, since, though he had had no warning that this would happen to him, and though he had passed through Germany and was a man of great curiosity, no forbidden book happened to be in his cases. However, some Roman noblemen told him that even if there had been any, he would have been let off with the confiscation of the books.

        

        So, before his discussion with the papal censors about his own book, Montaigne expressed reservations about the way the Inquisition operated. Incidentally, he was soon to be disabused of his sanguine assumption that none of the books he had with him was condemned !

      

      
        (ii) Montaigne’s first meeting with the censors

        Montaigne describes in his diary two encounters which he had with officials of the papal censorship. The first passage is the following :

        
          This evening [20th March, 1581]my Essays
 were returned to me, corrected according to the opinion of the theologian monks. The Maestro del Sacro Palazzo
 had only been able to judge the book in the light of some French monk’s report, since he had no knowledge of our language ; and he was so well-satisfied with the explanations I gave on each of the points which this Frenchman had raised, that he left it to me to revise anything which in conscience I felt to be in poor taste. I begged him, on the contrary, to follow the opinion of the man who had judged the book, admitting in some matters, like using the word fortune,
 naming heretic poets, defending Julian [the ‘apostate’ emperor], and my judgment that anyone who prays ought to be free of vicious inclination when he does so ; again, thinking that anything which goes beyond execution pure and simple is cruelty ; and that a child should be brought up to be capable of doing anything, and other such things, that those were my opinions, and that they were things which I had written without thinking they were errors ; in other matters denying that the corrector had understood my idea. The said Maestro,
 who is a capable man, defended me strongly, and wished me to know that he was not very keen on this correction, and argued very quick-wittedly for me in my presence, against another man, also an Italian, who was objecting to my views. They retained my copy of the history of Switzerland [by Josias Simler] translated by a Frenchman [Innocent Gentillet], simply because the translator, whose name is not given, is a heretic ; but it is astonishing how well they know the men of our lands : and what is more, they told me the preface was condemned.

        

        There are thus three theologians involved in our story. The first is the French monk who read the Essays
 and produced the objections to the book, but whom Montaigne did not meet and whom it does not seem possible to identify. A second is an Italian theologian who, at the first of the two meetings with Montaigne, defended the French monk’s objections to the Essays
 but who, as we shall see, had by their second meeting abandoned the objections. In his account...
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